The fact of judgement 47

andd Hans-Johann Glock {eds), Witgenstein and Quine, London, Routledge, 1996, pp.
§0-96. See also my closing remarks in this chapter.

See Quine, Omda'zim pp. 108-9, and ‘Relativism and Absolutismy’, The Monist, 1984,

vol. 67, pp. 24396, Compmc Burton Dreben’s discussion of these passages in his I
Mediis Rebus’, Irzqm;j 1995, vol. 37, pp. +41-7.

CQuine, ‘Relativism and Absolutism’, p. 295.

Q}nm‘ ‘Reply 10 Jaakko Hintikka’, in Lewis Edwin Hahn and PA. Schilpp (eds), The
Philosoplyy gf Wi Quine, Libravy of Living Philosophers vol. XVIIi, expanded edn,

Chicago, Open Court, 1998, p. 227,

Quine, Theores and Things, p. 22.

See Word and Oject, §§7-10.

WA, Quine, ‘Progress on Two Fronts’, The Journal of Plilosaplyy, 1996, vol. KO, no.
4, pp. 16061

See, for an emphasis on the circularity, Quine, ‘Natural Kinds’,

Quine, ‘Reply to Jaakko Hintikka’.

I would §1Lv to thank for their very helpful feedback the audiences who heard carlier
versions of this chapter at McGill Univer sity, the universities of Tromso and Oslo in
Norway, MIT, Vassar C{)%%egt’. andl the Boston Colloquium [or the Philasophy of
Science at Boston University: [ owe a large debt of gratitude to Henry Allison, Burton
Dreben, Akihiro Kanamori, WV, (lume and Carmlh Serck-Flanssen for conversa-
sions abour the philosophical questions wreated i this chapter.

3 Making sense

Husserl’s phenomenology
as transcendental idealism

Dermot Moran

Uncovering absolute consciousness

As is well known, Edmund Husserl's philosophy underwent a transcendenal
rrning a few years alter the publication of his ‘ground-breaking’ Legisihe
Untersuchungen {1900-013,' according to which phenomenology — originally
understood as descriptive psychology ~ was reconceptualized as a pure, @ prior,
transcendental discipline and eventually as the way into transcendental philos-
ophy. The discovery ol the ¢poché and the reduction (in his rescarch manuscripts
of 1905, but first treated publicly in his 19067 lectures Imledung in die Logih: und
Erkenntwistheorie)* enabled him to bring a new clarity to a problematic that he orig-
inally conceived of as an sgpistemological problem, namely, the constitution of
objectivity inn, by and for subjectivity. This problematic had emerged first in
modern philosophy but had hitherto been misconstrued; phenomenology would
provide a new mode of access to this problematic. The reduction allowed
Husserl to gain a clearer conception of the edject as pereeived, thonght, or consciousty

grasped, which from around 1908 he termed noane and which s 1o be contrasted

with the object that is tlmught.3 It was a short step to consider consclousness in
an entircly new fight, no longer as a part (Bestandstiich) of nawre, but as a set of
pure neetlc acts with thelr own disenet essences. Transcendental phenomenology
is a descriptive eidetic science,! reached through the gpoché and in the perfor-
mance of the reduction, ‘the most fundamental of all methods’ in philosophy:® Tt
took Husserl somewhat longer to recognize the need to locate these noetic acts in
the transcendental ego. In his mature philosophy Husserl 1s a fully fledged tran-
scendental idealist: all meaning and being are conceived as productions or
accomplishments of wranscendental subjectivity, and transcendental subjectuvity
iself must be conceived not as some “dead’ identity pole but as living, commu-
nalized spirit, a notion Husserl never succeeded in articulating with clamy.

The absolute primacy of pure transcendental consciousness became central
to Husser’s plhilosophy. His cenwral insight 1s that wranscendental philosophy is
‘absolute’, self-justifying knowledge, positioned w ask the most radical questions
even about s own essential possibility and validity. Moreover, his attempt to
found transcendental philosophy 1 one with his project of philosophy as a
rigorous science, Transcendental phenomenology expressed both the essence of



Malang sense 19

Phenomenology and the essence of all genuine phifosoply. He himself’ understood
transcendental phenomenology primarily as a reflective, descriptive philosoph-
ical approacly, albeit one that requires a particular attitude, a specificatly adopted
stance. He came to the view that even a priort sciences such as mathematics were
m oa sense ‘positive sclences’, proceeding in Ctranscendental nasveré’, and
suffering  periodic  cises  of foundation  from  which  only  oanscendemat
phenomenology could rescue them. True philosophy can never remain within
what Husserl calls ‘naive’ standpoints (within what Plato called dova) and is
inevitably commitied to becoming true knowledge {epistémd), an insight requiring
the transcendental tarn,

Husserl first set out his new tdealist position n print — although not named as
such (he speaks of “pure” or transcendental’ consciousness) -~ in Ideas Pertaining to
a Pure Flrenamenlogy and to a FPhenomenological Plilosophy, First Beok (1913), where it 13
introduced as a way of doing justice to Descartes’ Meditations,” and thus as real-
izing the true essence of the modern philosophical raditon. He did not employ
the term ‘wanscendental idealism’ {transzendentaler Idealismusy undl around 1915,
but thereafter it i explicitly embraced, as in his Fte Lectires of 1917-18.7
Nevertheless, it s cleas, i fdeas I, that phenomenology as an erdetie science radi-

% must be reconceived in ranscendental

cally disnet from all empirical sciences
terms i1t is 1ot to be misunderstood in a naturalistic way. Jdeas 1 intwoduces pure
consciousness wixdlerstood as “a new region of beng never before delinmited tn ils owen pecu-
barig? " and “the all of absolute being [das A des absoluten Seins]’.'* Husserl asserts
the absolute existence of consciousness as a self~delimited, self-contained sphere
with a “peculiar ownness” entirely distinet from all factual nature.

To complicate the picture somewhat, Husserl, atter he moved 1o Gottingen,
began intensively to engage with Kant in his lectures and seminars. Thus, for
example, in his 1007 Die ldee der Plinomenologie (The Idea of  Phenomenology)

Fhe acknowledges the affinity Detween his own problematic aund that

lectures,
discussed by Kaut i his Profegomena to Any Future Metaplpsics, namely, how objec-
tivity comes into play in the difference between Judgements of  percephron and
Juelgements of experience. But Husserl distinguishes himself from Kant, who could

not free himself from the grip of ‘psychologism and anthropologism’:

Kang did nor arrive at the ultimate intent of the distinction that must be
made here. For us 1t 1s not a matter of mercly subjecuvely vahd judgements,
the validity of which is Emited 1o tiie empivical subject, and obyjectuvely vatid
Judgements 1 the sense of being vahd for every subject in general. For we
have excluded the empirical subject: and transcendental apperception,
consciousness as such, will seen acquire for us a wholly different sense, one
that is not mysterious at alt.'?

Stmilarty, in his Ding and Rewn lectures of 1907.'% he denies that he is posing
the problematic of the consttution of objectivity in terms of Kants question (in
his famous ‘Letter to Markus Herz' of 1772), how subjective representations
reach outside themselves to gain knowledge of the obiect.!! To pose the question
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in this way s already to surrender to representationabism. As Husserl says, such
questions are ‘perversely posed’.!” It is not the existence of the perceived that is
in gquestion for Husserl but the essence of perception or cognition and the essence of
the perceived thing or the cognized thing as such. As he will later say in the
Crisist “The point is not 1o secure objectivity but to understand ic’.'%

I this sense, Husserl agrees with Kant that a ‘transcendental’ inquiry is one
which seeks ‘conditions of possibility’. In Husserl’s case, this is to be understood
as the conditions of the possibility of all formations of sense ($inn}, of meaning
{Bedentung, Meimng), and indeed how the world as such comes to be given as
something sensefid. Moreover, conditions of possibility refer to essence:

Conditions of the possibility of experience sigiify ... nothing else than all
that resides immanently in the essence of experience, in its essantia, and
thereby belongs to it irrevocably. The essence of experience, which is what is
investigated in the phenomenological analysis of experience, is the same as
the possibility of experience, and everything established about the essence,
about the possibility of experience, is a0 ipso a condition of the possibility of
experience. To expect of experience something that contradicts its essence
as experience of things ... means to interpret experience and the objects of
experience in a countersensical way. That is absurd. 17

For Husserl, phenomenology must take up and purify Kant’s initial begin-
nings by offering a clarifed and scientifically grounded sense of the a priori
understood as essence. What was not endrely clear to Husser]l when these words
were written 1907 was that the analysis of the eidetic was merely the first step
on the way to the transcendental. In his later years, and even as he reworked the
Dweestigations for the Second Edition of 1913, Husserd would reinterpret the
‘breakthrougly of the  Bwestigations as a breakdirough into  wanscendentat
phenomenology, although he had not realized it at the time. As he would later
write n Crisis of Ewropean Sciences:

The first breakthrough of this universal a priorl of correlation between
experienced object and manners of givenness {(which occurred during work
on my Logieal Investigetions around 1898) affected me so deeply that my whole
subsequent life-work has been dominated by the task of systematically etab-

orating on this a priori of correfation, ¥

At least as far as Husserd himself 15 concerned, he was always reaching towards
ranscendental philosophy, although specific problems concerning the nature of
transcendental subjectivity (understood both as monadic egology and as intey-
subjective community of monads) emerged only after Husserl wrote Jdeas 1 (he
sketches his first account of the constitution of subjects and spirit in Zdeas H),'”
and as he struggled with the issue of the relation between nature and spirit.
Husserl’s engagement with spiric (Gerst) led him to a new accommodation with
BDiithey and with the tradition of German critical and absolute Idealism.
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Husserls trenchant commitment to transcendental idealism was hugely prob-
lematic for his immediate disciples and protégés (Stein, Scheler, Heidegger,
Ingarden), who saw it as an unresolved dogmatic element in his thinking, a meta-
phiysical residue, a legacy of German philesophy specifically Neo-Kantianism)
i his day. In order to defend Husserl, some more recent commentators, invoking
the presuppositionless startng point and hracketing procedures, claim that
Husserl’s idealism is actuaily a purely phenomenological stance without meta-
physical commitment.® I do not agree. Although Husserl did not see Limself as
engaging in any arbitrary or speculative metaphysics, nevertheless lis commit-
ment (o idealism is genuine, deep and more radical than that of Kant or
Descartes. Husserl himsell saw it as a necessary consequence of his attempt 1o
get to the things themselves {die Sachen selbst). Moreover, as a deeply religious
thinker, it was precisely this idealism that informs his religious sense,
Transcendental dealism even provides the only basis for conceiving of God,
given the absurdity of thinking of Him as an item in the factual world.?! A
quarter of a century ater in Criggs of Ewropean Sciences he could still declare:

As scientists, can we content ourselves with the view that God created the
workl and human beings within 1t ... The enigma of the creation and that
of God himself are essential component parts of positive religion. For the
philosopher, however, this, and alsoe the juxtaposition “subjectuvity @ the
world as object” and at the same tume “conscious subject for the world”
contain a necessary theoretical guestion, that of understanding how this is
possible, **

Thus, for Husserl, cranscendentat idealism expresses the inner sense of what refi-
gion presents naively,

Not only did Husserl never stop bemng a transcendental idealist, he actually
feit thar the mranscendental standpoint itself required constant radicalization and
purification to prevent falling back into the nawral atdmde. Thus, in Erre
Philosophie,™ he even speaks of “transcendental naitets” ! that is, accepting that
all knowledge has subjective origing but misinterpreting the nature of this origi-
nating. Similarly, one must be on guard against Ganscendental psychologism, which
assumes the results of transcendental investigation of consciousness are psreholpg-
ical vesults,*?

Through the 1920s and 1930s Husserl became increasingly wide-reaching,

even baroque, in his conception of the transcendental. He speaks not only of the

. o
transcendental ege but of transcendental e.x;,')mem:e,*“
wanscendental facts, of a transcendental past and future, eranscendental rationality
and even ranscendental arationaliiz, and so on. Thus Husserd writes in Lis draft

Eaeyelopaedia Britanmica article:

The ranscendental reduction opens up, mn fact, a completely new kind of

experience that can be svstematically pursued: transcendental experience.
Through the transcendental reduction, absolnte subjectivity, which functions

- s
of transcendental fife,~" of
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everywhere in hiddenness, is brought 1o light along with its whole transcen-
dental life, in whose intentional syntheses alt real and ideal objects, with
their positive existential validity, are constituted. The wanscendental reduc-
tion yields the thematic field of an absolute phenomenological science,
called the transcendental science because it encompasses within isell all
transcendental or rational-theoretical inquiries.?

The wanscendental domain is infinite, but also it is living, that is, it grows and
accrues dimensions which become secdimented in it Transcendental philosophy
is not true just of this world but of all possible worlds. Ultimately, a full account
of the essence of pure consciousness must extend into a complete @ pror docu-
mentation of the possible forms of ranscendental life, not just its actual forms
but everything which can be ‘predelineated’ regarding its essence. These include,
bizarrely, the transcendental life of plants, animals,®™ and all possible a priori
forms of subjectivity and intersubjectivity.™ In so doing, he was fully aware of
extending the concept of the transcendental beyond anything envisaged in
previcus phifosoply — not just charing the authentic essence of inexhaustible
wanscendentat life, but also offering a crifigne of transcendental experience.’!
Thus, Husserl believes it is uself a transcendental problem whether something
like a solipsistic transcendental ego is itself’ possible. For Husserl, moreover, tran-
scendental subjectivity must be ‘communicative’ and hence intersubjective,
though the precise manner of its relation 1o other possible or actual subjects was
never settled by him, nor was the issue as to whether it can assume novel forms
or whether it can merely mstantiate elements predelineated in its essence. In
other words, in what sense can tanscendental subjectivity be genuinely living
and historical?

The road to transcendental idealism

Already in us early Géttingen lecture courses of' 1902--3, Husser] repudiated
Brentanian  descrsplive psychology,  winderstood  as  underpinning  empirical
psychology, as the correct model for exploring the newly discovered domain of
the essential @ prori correlations between subjectivity and objectivity. Specifically,
he was dissansfied with the inextricable natiralism of descriptive psychology,
essentially of a piece with the scientific and naturalistic turn exemptified by the
modern philosophical tradidon. In the First Edition of the Investigations he had
not understood that no naturalistic conceived psychology could ever appreciate
the epistemic achievement of consciousness. In his 191011 essay Philesoply as a
Rigorous Science,*® he explains that the rejection of psychologism in the
Investigations needed 10 be followed by a refection of the “naturalisation of
consciousness” itself™ The descriptive psychological approach inherited from
Brentano and Stumpf and expressed in the First Bdition of the Iwestigations had
failed 1o recognize the domain of pare consclousness, which he now characterizes
as a sclf-delimited, self-contained, ‘absolute’ sphere with a “peculiar ownness’
entirely distinet from all factual, empirical nazure. Thenceforth he maintained
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that consciousness cannot be uuderstcod beginaing from a sensualism, whereby
it is scen as conmaining a sensuous matter provided from without.”! Rather, the
essence of consciousness ~ and mdeed of soul, spirit and reason ~ has to be
understood as meaning production, making sense.™ Alveady in Philosophy as a
FRigorons Seience, Husser] was claiming that the domam of consciousness {under-
stood as spirit) cannot be understood in terms of causation, time, space and
ather attributes of nature, but has an essence and form of its own.™

11 his mature philosophy, phenomenology is explicated specifically as opposed
to all forms of natwralism. Already in the frvestigations, Husser] had lamented that
his was an age obsessed by the natural sciences and by psychology. Psychologism
and naturalism are two ever present — and even natural — orientations of the
mind, which distort the true nature of consciousness and the reabm of cognition.
By the time of Jdeas | Husser] 1s speaking of the ‘philosophical poverty” of the
worldview founded in natural science;’” and emphasizing that transcendental
research into consclousness is not a form of research mto nature (Naturforschung).
This anti-naturalism led him to see his affinity with Neo-Kantianism. Thus, in a
letter dated 20 December 1915, addressed to the leading Neo-Kantian Heinrich
Rickert, Husserl had commented that he found lumself i alliance with German
Ideatism against the common enemy: ‘the naturalism of our time”. %

Husserls attempts to penetrate the complexities of time consciousness, and
the recognition that consciousness cannot be wreated simply as belenging to
world time but has an immanent temporal organization in its own right, appear
to have been the catalyst for his ranscendental turn. But his increasing interest
n the Mislory of plulosoply also plaved a signilicant if underapprectated role. Thus,
i his 1906-7 lectures, he also began to recognize the role of seepticism i

234

propeiling the ‘natural thinker™ into the transcendental mode and thereby

opens up a new awareness of consciousness as a sphere of cogitationss having
“absolute givenness’. ™!

[t is worth noting, however, that refuting scepticism is not the main motivation
tor Husserl’s adopting the ranscendental attitude; rather, his real motivation is to
do justice to the essence of conscious experience in its ohjectifying, sense-consti-
tuling nature, and in terms of its own unigue structure which no nawural process
comes close to having ffeading Husserl 1o make the surprising claim in Plilosophy
as a Rigorous Science, for Instance, that consciousness has no real parts and is not in
causal interaction with things of the workl). Reflecung on these meaning-giving
formations of consciousness, Husserl became comvineced that consclousness has a
kinel of absolute existence not dependent on the existence of objects, whereas
objects are always dependent on some consciousness. Consclousness is absolute;
all other being is relative to consciousness. Recognizing the ineliminable role of
consciousness in the constitution of all objecthood, however, does not wrn
objects into mere semblances, as he stresses in a text from rong. Being consti-
tuted does not mean not fully real. Transcendental idealism 1s also an erpirical
realism, and Husserl is not in any way attaching a doubtful or iflusory status to
the objects m the world. It is rather the sense (Simn) of world that is forever altered
by the transcendental approach. Moreover, Husserl endorses transcendental
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philosophy’s opposition to scepticism and especially to Hume’s mitigazed scepti-
cism:

The genuine transcendental philosophy ... is not like the Humean and
neither overtly nor covertly a sceptical decomposition of the world cognition
and of the world itself into fictions, tlat is to say, in modern terms, a ‘philos-
ophy of As-IE” Least of all is # a ‘dissolution’ [Auffosung] of the world into
‘merely subjective appearances,” which in some still senseful sense would
have something o do with illusion. It does not oceur to transcendental
philosophy to dispute the world of experience in the least ... "2

Ft 15 worth bearing these claims in mind whea we have to interpret his notorious
thought experiment of the ‘annihilation of the world® in fdeas 1, and elsewhere
{for example, Lrste Philosopine), and to which we shall return.

Husserl’s transcendental idealism became thematic, and indeed systematic, in
his lecture courses of the 1920s in Ireiburg, especially Erste Plalosophie. Here, for
the first time, he worked out his conception of transcendental philosophy
through a “critical history of ideas’. In Carlesian Meditaiions, originally delivered as
lectures in Paris in 1929, he anncunces: ‘phenomenology is eo ipso “transcen-
dental idealism™, though in a fundamentally and essentially new sense’.** Here
he affirms that this idealism is not the product of arguments against realism, but
emerges rather from close investigations of constituting consciousness in all its
possible modalities. Thus he assertss “The proof of #is idealism is therefore
phenomenology itself. Only someone who misunderstands either the deepest sense of
mtentional method, or that of transcendental reduction, or perhaps both, can
atternpt to separate phenomenology from transcendental idealism.™

Despite a new emphasis on the lHe-world (Lebensield) and its a priori structures
in the 1930s, Husserl continued to affirm his idealism up to his last writings,
focusing explicitly on history and culture as manifestations of spirit.’” Thus in
his 1933 Vienna Lecture he writes:

It is my conviction that intentional phenomenology has made of the spirit
qua spinit for the first time a field of systematic experience and science and
has thus brought about the total reorientation [Umstelling] of the task of
knowledge. The universality of the absolute spirit surrounds everything that
exists with an absolute historicity, to which nature as a spiritual structure is
subordinated. Intentional phenomenology, and specifically transcendental
phenomenology, was first to see the light through its point of departure and
its methods. Only through it do we understand, and from the most profound
reasons, what naturalistic objectivism is and understand in particular that
psychology, because of its paturalism, has to miss entirely the accomplish-
ment, the radical and genuine problem of the life of the spiris.*?

Transcendental phenomenology is now the science that grasps in a fundamental
way the meaning of the accomplishment of spiritual life in all its forms, that is, what
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makes rational human intersubjective life possible as such. Moreover, as Husserl
claims (in Hegelian manner but without invoking Hegel): “The spint, and indeed
only the spirit, exists in itsell’ and for itself, s seif-sufficient [agenstindigl; and i its
scif-sufliciency, and only in this way, it can be weated ruly rationally, tuly and
from the ground up scientifically. ¥

Transcendental experience and transcendental life

Husserl’s wirn to the wanscendental aimed precisely to open up this remarkalsle
‘new sphere of being’ (eme newe Senssphirg,' which is also a sphere of ‘pure
subjective living” {remn subjektives Leben).'"® The transcendental domain is a domain
of living spirit. As Husserl makes clear, the essence of this spirit is its free, teleo-
logical activity (what Kant misleadingly calls spontaneity) and the transcendental
uncovering of this realm must recognize the operation of teleological reasonings
and motivations. Moreover, the transcendental domain is also a domam of
genetic constitution. Humans move from children to adults and gain new convic-
tions, habits and atdtudes. Others become sedimented and obscured. But all
together belong 1o the wanscendental genesis of the transcendental ego (and
outwards 1o the community and to intersubjectve life). Although he presents it
first as an egology, he also shows it to be a reaim of intersubjectivity, a realm of
spirit. It Is, for Husserl, borrowing from Leibniz, a community of monads. The
sphere of the transcendental is the sphere of life uself, but not life construed m a
biological or naturalistic way but hfe as ego-centred consciousness with s
emotional, practical and ratonal motivations, interconnections and achieve-
ments. It is for this reason that the domain of the transcendental is also a domain
of experience.

Defining Husser!’s transcendental idealism

Husserl’s unwavering and indeed deepening commitment to transcendensal
philosophy has a number of distinguishing features. First of all, the wanscen-
dental domain must be uncovered by a specific method — either by the Cartesian
0 b in every case it is explored by imtuition. The tran-
scendental emerges only through adopting a new and ‘unnatural’ attitude. When

way or some other way,

we consider our consciousness m all s forms and interconnecuons, actual and
possible, we are already living in the transcendental attitude,” we are consid-
ering pure consciousness ‘as the absolutely self-contaimed vealm of purely subjective being

. with its purely immanent interconnections, abilities, sense-structures’.”” We
have consciousness “taking charge’ of iself intuitively.

Transcendental reflection must be distinguished from natural reflection (which iwself
has been misconstrued by philosophers such as Locke). As natural reflecting
beings we discover our empirical subjectivity, as humans among hwmans.
Transcendental reflection leading to the transcendental self has to break with
the structures governing natural reflection. Reflection 1s characterized by ‘ego-
sphitting’” whereby one sclf’ is brought inte view but the self viewing it retreats
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into anonymity and indeed unconsciousness.™ Eacl act of reflection can ftself
be reflected on, this belongs to the very essence of reflection. As usual, in
considering complicated forms of seif-reflection Husser] begins with the self-
awareness in perception. All reflection is modelled on this sel-perception - ‘the
original form of all reflection” — and self-recollection is the primary variant of
this self-perception.” The key point is that natural reflection is still interowined
with the Semsgloube, the belief in the world, whereas transcendental reflection
neutralizes this belief.? Moreover, transcendental reflection is a practice that
must be sustained against all temptations to relapse into the natural attitude.
Transcendental philesoply, then, cuts the Gordian knot that ties our reflection
to the world.

What transcendental reflection reveals is a new domain of meanings, senses,
noemata, correlated to ideal conscious forms, according 1o a prionl laws of
essence. As Husser?’s former student and close eritic Roman Ingarden wrote: ‘the
fundamental thesis of “manscendental idealism”™ is obtained: what is real is
nothing but a constituted noematic unity (individual) of a specific kind of sense
which in its being and quality [Sesein] results from a set of experiences of a
special kind and is quite impossible without them.”¢

Every unity of meaning, every sense, depends essentially on its relation to
consciousness. Husserl even concludes Ideas I by claiming that nature itselfl is
always relative ~ relative to an absolute, namely, spirit.’” As Roman Ingarden
formulates Husserl’s position:

The existence of what is perceived (of the perceived as such) is nothing ‘in
itselt” but only something ‘for somebody;” for the experiencing ego. *Streichen
wir das reine Bewussbsan, so streichen wir die Welf (If we exclude pure conscious-
ness then we exclude the world} is the famous thesis of Husserlian
transcendental idealism which he was already constantly repeating in
lectures during his Gostingen period >

Husseri himself” would prockaim in 1924:

With the Jdeas the deepest sense of the Cartesian turn of modern philesophy
is, I dare to say, revealed, and the necessity of an absolutely self-contained
eidetic science of pure consciousness in general 1s cogently demonstrated -
that 15, however, in relation to all correlations grounded mn the essence of
consciousness, 10 its possible really immanent moments and o its noemata
and objectivities intentionally-ideally determined therein.””

{ shall have more to say about the meaning of the a preri correlation between
noesis and noema, proper to the phenomenolegical and, as belonging w the ego, to
the anscendental domaimn. T want fivst to analyse in more detail another feature
of Husserl’s transcendental idealism, namely, the manner in which he understood
it 1o be the nevitable outcome of the progress of modern philosophy and also
the essential core of all true philosophy (the true first philosophy — the ‘philos-
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ophy of the beginning’). In fact, Husserl, in a manner increasingly close to Hegel,
belicves that transcendental philosophy takes up and completes all previous
philosophy; it embraces and redeems the entive philosophical tracition.®

Against Kant and Hegel, however, Husserl claims thar wanscendental philos-
oply is not the outcome of any speculative philosephical synthesis, but rather
involves an uncovering of a realm of direct experience®' In that sense, it is not a
philosophical position at all. Transcendental reflection opens up a new realm of
experience - transcendental experience (franszendentale Erfolirung), in itselt” an imfoute
and self-enclosed reatm of self-refated consciousness. This sharply distinguishes his
conception from that of Kant or indeed any of his predecessors. Husserls 1s not
a subjective or psychological idealism nor a Kantian idealism, “which believes it
can keep open, at least as a limiting concept, the possibility of a world of things
in themselves’ . Rather, Husserd msists his 1s a new and radical idealism of 2
fundamentally different kind. It does not derive from speculative argumentation
but from a consideration of the kinds of constitution involved m various entities
- whether they be in nature, culture or world.

The historical discovery of transcendental philesophy

Transcendental philosophy is not a spontaneous acquisition but emerged histori-
cally, and had to be discovered.™* Modern philosophy exhibits a ‘steady direction of
development towards transcendental philosophy’ #1 In the course of his kritische
Idvengeschichie Husserl explicates his conception of the emergence of transeen-
dental philosophy through original and bold readings not culy of Descartes, but
also of Leibniz, Berkeley and Hume. Up to Husserl’s own time, however, it sull
had not achieved pure sell-consciousness as to its nature and purpose, as the
Pussive Synihieses lectures atiest."® Descartes is the ‘epoch-making awakener of the
transcendental problematic’.*” ‘a precursor of transcendental philosopiy™,* in
whom is first found the ‘sced’ {diz Azime) of transcendental phijosophy,™ specifi-
cally in his application of the method of doubt,” which first made visible
transcendental subjectivity as a unified selfl Descartes ~ like Moses ~ saw the
‘promised land’, but did not set foot there. Husserl therefore must rethink
Descartes’ founding insiglits and recover their trie meaning - a meaning o
wlhich Descartes himseif had been blind, since he effectively restored a new
dogmatism’.”! For Husserl, the originally Platonic ideal of philosophical science,
and the ideal of all genuine philosophy, is first put into acton by Descartes, To
rethink it radically is the essence of the ‘new Cartesianisin’ Husserl speaks of in
his Paris Lectures.™

Hussert characterizes his discovery of meanmg-constitueing consciousness at
the heart of seemingly natural experience as an essential development of the
wranscendental fwrn of wodern philosophy, In contrast with the naturalsm of
Locke.™ Locke, who legitimately founded modern psychology. had a quest for
origins that he completely misinterpreted and thus lost all possibility of transcen-
dental viewing. Berkeley, on the other hand, though trapped in naturalism, at
least recogmzed the possibility of a purely immanent theory and made the first
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systematic attempt to provide a theory of the constitution of the world by the
human knower.”! As a committed sensualist, however, Berkeley could not grasp
the distinction between the diverse modes of appearing and the identical ohject
that appears in and through them.” Hume, too, is a transcendental phiosopher
for Husserl,”" since he understands the objectivity of the world to be a product
of subjective achievements, On the other hand, Hume’s appeals to concepts like
‘custom’, ‘human nature’, ‘sense organs’, which imply transcendence of their
own,”’ show the essential contradiction in Hume’s own stance.

But more than any other philosopher, Husserl felt the need to return again
and again to Descartes. The nature of the Cartesian project and Cartesian
doubt have, of course, been a matter of complex debate among specialists.
Husserl’s view of Descartes is distinctive {though possibly influenced by Lotze’s
discussion of Descartes in his Logie, Bk 111, ch. iii, par. 323),7% and indeed also
evolved considerably in the course of his career. Unfortunately, I do not have
space here to elaborate Husserls very interesting and provocative reading of
Descartes, except to state that Husserl scems to take five items specifically from
him: the idea of a radical reform of philosophy; the principle of presupposition-
lessness; idea of putting into suspense all world-affirming judgements; evidence
as the criterion for truth; and the idea of scientific knowledge as absolutely justi-
fied knowledge.” whereby one accords validity only to that which is given with
apodictic evidence 5 But, finally, Husserls interpretation radically transforms
the Cartesian project, showing that the supposed results of the Cartesian founda-
tion of objective knowledge burst apart at the seams.®!

As early as the Logical fnvestigations, Husserl had been captivated by Descartes’
project of securing science on the basis of evident cognitions, cognitions given
‘clearly and distinetly’ (clare ef distincte), the project of founding all deductions in
ntuitions. [ndeed, he often invokes Descartes’ twin criteria of wruth, namely,
‘clarity and distinctness’ (Alarheit und Deutlichteilf® in our concepts. Central to the
Cartestan way, then, will be the account of evidence, but we shall not discuss that
problematic notion here. In his 19067 lectures fafroduction to Logic and the Theory
of knowledge, Husser! expands on Descartes™ sceptical method, and, while recog-
nizing the similarity between Descartes’ global doubts and his own method of
putting cverything into suspension, he recognizes the difference of intention
between them.® Motivated botl as a philosoplier and as a scientist, Descartes
wanted to idenzfy a first prineiple upon which to build a demonstrative scicnee
more geomelrico, whereas in the performance of Husserls epoché the existing
sciences are neither augmented nor diminished, but rather achieve clarification
{Aufklirung) of sense. Moreover, Husserd sees it as the fundamental error of ratio-
nalism that it took mathematics as the model of philosophy. whereas one must
distinguish the scientific spirit from the spirit of phitosophical critique.”! For
Husserl, Descartes enters the way of doubt or suspension of belief in a purely
volunzary manner. Anyone can voluntarily direct his or her doubt at any belief
whatsoever. Whereas there are certain 1exts 1 which Descartes emphasizes the
need for cogent reasons for doubting {and indeed he supplies reasons for doubting
in the ‘First Meditadon’, for example), Husserl thinks a new beginning will not
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even assume the binding character of reasoning and logic.” Descartes” purpose
and procedures for the universal doubt are different from Husserl’s.

Needless to say, Husserl offers many particular {and not always consistent)
interpretations of Descartes’ “putting into question’ (fn-fFage-Stellen) of the
external world over the course of his carcer In his Meditations Descartes’ ‘hyper-
holic doubt’ takes the form of a worry abowt the genins malignes, which puts in
question the very existence of the world and even the existence of the inguirer in
the most radical way, such that it is entirely possible for the Cartesian inquirer
that the world iwselfl is an illusion and does not exist. Husserl distinguishes his
phenomenotogical epocké from the Cartesian at precisely this point.5® Descartes’
is a dogmatic scepticism — the denial of the existence of the world — rather than
a Pyrrhonian scepticism which remains uncommitted. Husserd always argues that
it is countersensical to attempt to deny the world from within the world. Husserl
himself wants a rather different conclusion to be drawn from the epocké. We
should suspend belief in the world, and instead of naively accepting it we can
give it the status of ‘acceptance phenomenon’. ¥ What must be effected is “a
certain. anmubment of positing 5% The positing remains what it is, yet it is effectively
corralled or put into brackets.

I now enter a world where the factual and contingent drops away and I expe-
rience the warld and my own conscious acts as a set of correlations between
intentions and their fulfilling senses. Descartes’ key insight that ali sciences gain
their validity with reference to self-knowledge and the experience of the ‘ege
cugito, ega sum’ i interpreted by Husserl, in his later years at least (as he puts it in
the Amsterdam Lectures) as:

Every real thing, and altimately the whole world as it exists for us in such
and such a way, only exists as an actuat or possible cogitanon of our own cogi-
tatie, as a possible experiendal content of our own experience; and in
dealing with the coutent of our own life of thought and knowing, the best
case being in myself, one may assume our own {(intersubjective} operations
for testillg and proving as the pre-eminent form of” cvidentially grounded
truth. Thus, for us, true being is a name for products of actual and possible
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cognitive operations, an accomplishment of cognition: [Erkenninislestung].”

Husserl is clear that the bhracketing of the existence-positing aspect of our
conscious acts s one of the most effective ways of arriving at the domain of
transcendental ‘self experience’ (Selbsterfalhrung), but it must never be construed as
bringing our naturally existing, psychological self” {sum) into view. ™ While the
domain of individual self is the ‘phenomenological residuum™! left over, this
must be understood as the pure or transcendental not the empirical, natural ego.

Despite Husserl’s life-long engagement with the Cartesian way, he neverthe-
fess recognized its inherent problems, especially the difficulty of moving from
its fundamentally ego-centred stance to uncover the realm of transcendental
antersubjectivity.” In the Crisis he would concede that the Cartesian way to wran-
scendental subjectivity was too abrupt in that it brought one into the
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transcendental realm too quickly, and in fact the reflection on the life-world is
meant to remedy defects in the Cartestan way In fact, it is puzziing how the
Cartesian method of reduction leads one to constituting subjectivity at all. While it
is clear that one arrives at noetic-noematic correlations with their thetic char-
acter inhubited, how does one progress 1o view these as accomplishments, and
specifically of an ego, unless one has already succumbed to the Cartesian claim
that the gpoché leads one to the ggo cogite? It seerns Husser! requires the Cartesian
way o gain sight of a constituting ego, and hence its promience in his writ-
ings. But, even as he was developing the Cartesian way in the 1920s, he was
also exploring another way, through a radical meditation on the achievement of
Kant {but always aware of the limitations of his formal concept of the ego as
an identity pole} and of German Idealism (specifically Fichte).

Radicalizing Kant’s achievement and the encounter
with Fichte

While Husser! grasped the importance of Descartes right from the beginning, it
was some years before he recognized his affinity with Kant. Paul Natorp may be
credited with awakening Husserl from the ami-Kantian suspicions earlier incul-
cated in him by Brentano, who portrayed Kant as the beginning of the demise of
scientific philosophy and as opening the paths to scepticisim, subjectivism and
ultimate irrationality, But Natorp, himself following Hermann Cohen,™ had
shown Husserl a way of interpreting the Kantian a priori stripped of subjectivism
and ‘anthropologism’, distancing the notion of the a priori from the more suspect
naturalistic notion of the mnate.

Husserl had wrestled with Kant since the beginning of his career, criticizing
the latter’s account of numbers in Philosophy of Arithmetic (1891} In the Prolegomena
he acknowledged Kant’s importance and endorses the latters distinetion
between pure and applied logic, while rejecting Kant's restriction of logic to the
Aristotelian syllogistic.”! Already in the First Edition of the Prolegomena, he
echoes Kant’s characterization of his transcendental philosophy as the inquiry
mto the conditions that make objective knowledge possible: ‘We are plainly
concerned with a quite necessary generalization of the guestion as to the “condi-
tions of the possibility of experience” [Bedingungen der Méglichkeil  einer

Crfahrung) .

However, Husserl believes this search for ideal conditions of experience must
be given a far stricter determination than Kant had done. He first of all jettisons
all searching o psychological conditions of the real causal kind, conditions
which determine how humans approach knowledge. He is nterested in ideal
conditions, which again he distinguishes into two kinds — the noetic and the logical.
Noeuc conditions concern the subjective elements that must be in place for any
kind of ‘thinking being’ — truths must be grasped as truths, and as consequences
of other truths, and so on. These are different from the logically objective condi-
tions that concern the laws governing the truths themselves, which hold
independendy of our grasping them. But Husserl also wants a stricter determi-
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nation of the meaning of possibility and of dre kind of aprioricity involved.
Even at this carly stage in the First Edition of 1900, possibility is understood as
‘cgsentiality < Jtseniaftioheit). " Husser] will never let go of this tnsight that what is
at stake in the 2 prior is the notion of essence or aidos (see Formal and Transcendental
Lagic §97. where Husserl claims that the only sense the term ‘a priort” has in his
writings is that of edos).”? Similarly, in Jdeas | Husserl announced that he was
avoiding the wrm ‘a priort” and instead introducing the term edes.

In a certain sense, then, and especially with regard to the strict epistemolog-
ical character. the roots of the transcendental turn are already present i the
First Editon of the Logical Investigalions. In his carly elucidations of phenomeno-
logical method Husserl stresses his interest in the kow of knowledge. For Kant,
the very meaning of transcendental philosophy is that it is interested in the howe
of our knowledge in so far as this mode of knowledge is a prior: *1 call all cogni-
ton franscendenial that Is occupied not so much with objects but rather with our
mode of cognition of objects insofar as this is to be possible @ prior. ¥

To appreciate the extent of his mature transcendental idealism, 1 turn now to
his Fichte fectures, where Husserl briefly sketches the progress of modern philos-
ophy from Descartes to Kant, which revolutionized the approach to nature by
overturning the natural naive belief in things out there and instead showed that
space, ume, causality are ‘forms of a thinking which belong inseparably to our
kind of mind”™ leading to the view that ‘subjectivity Is world-creative’.!™ In the

.

fast vear of the Great Warn, on several occasions in Freiburg, Husserl delivered a

series of three lectures to serving soldiers on Felites Menscheitsideal {(Fichte’s ldeal of

A proud German nationalist, Husserl here portrays Germany as a

Fumnanity.
naton with a distinetive spirit now threatened from without. Germany is the
land of Copernicus, Kepler, Leibniz, Lessing, Herder and Winckelmann, but in
particular it produced German Idealism, ‘indigenous to our people’”, !’ once
fully understood but now fallen into neglect and misunderstanding. Nevertheless,
it will return as the ‘one-sided naturalistic mode of thinking and feeling loses its
power’.H

It was Fichte who put Kants philosophy on a secure footing by genuinely
uniting theory and practice and ridding it of obscure ‘things m themselves’. For
Husserl, "Kant’s results are the points of departure for Fichte’ ' Kant had
maintained that the ranscendent things in themselves affect our sensibility even
il we cannot kiow anything about them. Fichte sweeps this away as a remnant
of dogmatism, and also Kant’s assumpton that sensibility must be passively
stimulated {rom without before it can be active. For Fichte, human subjectivity 1s
uselt the primal action that brings the experience of world into being: “The
Fichtean I ... is the self-positing action {sich selbst setzende Tathandlung) out of which
m infinite successton ever new actiotis originatc’.'”'—’ Moreover, these actions are
teleological or goal-oriented, and thus ‘to write the history of the L of the abso-
lute intelligence, is thercfore to write the history of the necessary teleology
which the world as phenomenal comes to progressive creation, comes to creation
i this i:ltc’.lligem‘,c‘,’.i”“ In humans, the absolute I splies itself, and philosophy
consists in grasping the world as the product of this self-splitting ego. Fichte’s
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particular genius is to see the moral dimension of this idealism. The aim of the
sell-development of the ego is a moral world order, which is the guiding ideal of
reason irself. Husser]l himself, locking to a universal moral community beyond
any narrow national self-interest, cites Fichte’s hope for a ‘total rebirth of
humanity”. " Moreover, human self-understanding is the self-revelation of God.

Similar to his embrace of Fichte in 1917, in his address to Freiburg University
in celebration of Kant on 1 May 1924 Husserl stressed the ‘obvious essential
relationship’ between his phenomenology and the transcendental philosophy of
Kant,!"™ and the “inexorable necessity’ that led him to transcendental philos-
ophy. Kant offered an entirely new vision and new approach in philosophy, even
the idea of it had never previously been articulated. Kant thereby set a task that
remains ‘the most exuberant of all scientific tasks for mankind®,'™ “the greatest
of all theoretical tasks that could be given to modern humanity’.''? Husserls
unicue and deeply original transcendental philosophy must attempt a radicaliza-
tion of the truth hidden in Kant.!'! This involves a sharpened sense of the «
priori {including the defence of the materal a priosl) and a recognition that
Husserl assumed that the form of the world was more or less as given in
Newton’s physics, whereas Husserl himself recognized the crucial role of the life-
world {Lebenswell). Nevertheless, Kant was only the ‘preshaper of scentific
transcendental philosophy’, since he left it half” submerged in mythical concepts
{Husserl has no time for Kant’s thing-in-itself, the doctrine of sufellectus archetypus,
the mythology of transcendental apperception, etc.).''? Kant did have a
genuinely profound sense of the fundamental nature of smihesis and was
carrying out genuine intentional analyses.''” Indeed, Brentano’s failure was
precisely his inability to connect mtentionality with synthesis. Kant, then, offers
Husserl a new way of entering into the nature of intentional life as a system of
syntheses, either passively or actively carried out by the ego. Moreover, with
Kant, Husserl held time to be the deepest form of synthesis.

So far in this chapter I have been charting the historical genesis of transcen-
dental philosophy in Husserls own development and in the modern
philosophical tradition from Descartes to Kant and Fichee, as Husserl reads that
tradition. 1 shall now turn o examine in more detail the manner in which the
transcendental attitude emerges out of the normal ‘matural’ attitude, When Husserl
simply presents the problematic of the emergence of the transcendental attitude,
he begins with a discussion of our natural, practical or theoretical, worldview.

The natural attitude and the surrounding world
(Umwelt)

Beginning with his 1910-11 lectures Grandprobleme der Phénomenalogiet'! and, in
print, his 1910-11 essay Phifosophy as @ Rigorons Seience, Husser! explicitly focused
on the cemtral doctrines of nawralism and its accompanymg outlook, ‘the
nataral atticade’ (die natiirliche Einstellung). As he writes in 1913, ‘natural cognition
begins with experience [Eyfahrung] and remains within experience’,'!? the whote
horizon of possible investigations 1s termed ‘the world’. All sciences are sciences
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of the world. The ‘correlate’ of the natural attitude is the world 1% which itsell is
a limit idea, an ‘idea lying at inﬁnity’.‘ 7 Jt is the idea of a correlate of the sense-
bestowing functions of conscious life. o

All actvities of consciousness, inciuding all scientific activity, indeed all
knowledge, initially take place within the natural attitude.!'® In Erste Philosophie

Husserd writes:

The natural atitude is the form i which the total life of humanity 1s real-
ized in running its nawral, practical course. It was the only form from
millenmium to millennitm, until out of science and philosophy there devel-
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oped unique moetivations for a revolution.

Everything is originally a part of this natural world, including living thmgs,‘
animals, humans, communities and cultural items and establishmenss of
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every kind, including scientific theories themselves.

We Hve naively in this world, swimming with the flow of its gi.\-'cns that have
the character of being ‘on hand’ {verhenden) and ‘a.ctuai’ (zi.ri{f:fz't.‘ff).lh "l"h_e ilamrai
attitude itsell pervades all our consciousness but s not articulared; 1t. is ‘unthe-
matic, unthought, unpredicated’. It is abways ‘on hand’ and vet m a sense
indleterminate. .

Reflecting on the manner in which all natural activity operates with a general
stance, Husserl becomes aware of the phenomenon of the conuectcdnr:.:sf
(Zusammenhang) of all experience, the ‘pre-given cxpc_rir:flce o_f a ‘world’. 1+
Tradisional philosoply and sciences have offered a description ?1 this world, bift
to that extent they have remained philosophies and sciences of the natural atei-
wide. The natural attitude through iss world beliel is a source 0}‘ contingency
and as such it can never provide the absolute ground of science. 2 A rt‘.\-'olutiof}
in atttude is therefore necessary. 1 shall not attempt here to explore what moti-
vates this change of attimude. This is a controversial 1();?ic among Husserl
scholars. For the purposes of this essay, it is enough to realize that the natural
attitude cannot comprehend itself while remaining within is own world, and
that to understand the ko of the natural attitude is precisely to adopt thc. tran-
scendental attitude. Moreover, the change of attitude, once enacted, 15 not

wmporary but perm anent.

The revolution or inversion (Umwendung)

In order o bring this normal natural epistemological attitude nzo focus, in
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order to bring it to selfunderstanding, a fundamental ‘shift of attwude

£
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{Einstellungéinderung) or “shift of regard (Blickinderungy’ =" must it)a_l-.(. place. Hu.ssexf
\ ; o ; : .l e 23 ., treerrie e

frequentdy speaks ol a ‘evoluton’ or ‘reversal” (Dnuvendung), W'd T anspomt;ou’

ENES . H e T et P27 4 . .

{Umstellung!,'? a *Cartesian overthrow’ {cartesianischer Umsturz),'*" *a total change

{eine totale Anderang)’™ of existing opinion, and mdeed of normal human living,
! - ) b ? o ’
In The Idea of Phenomenology Husserl charactenzes this shift as the move o the
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philasophical atdtade.*™ From 1906-7 onwards, he sees this shift as enabled by
the phenontenological reduction.) ™"

Husserl intially understands the reduction primarily as an episfemological move,
which brings into focus the genuine epistemic structures and laws sharply distin-
guished from psychological accowts of the knowing process. Thus, in his
1906--7 lectures. he expressed frustraton at the fact that Neo-Kantians had criti-
cized his phenomenology as psychologistic, whereas the empiricists had
misunderstood his supposed “Platonism™ ‘the Kantians are blind to what is
phenomenological; the empiricists to that which relates o the theory of knowl-
edge”. ! But, in line with his growing recognition of the different layers of the
reduction, he realizes that the overthirow of the natural attitude provides access
to transcendental experience and to the recognition that the whole sense of the
world in nisell and all 1ts validities are cognitive accomplishments, productions or
achievements (Erkenntnisleistungen) in and for human subjectivity.’* The reduction
is supposed 0 make transparent how consciousness constitutes within isell all
workdly iranscendencies, all objecthood. This is Kant’s breakthrougl: w have
grasped the world as the outcome of syntheses and constitution, Its sense and its
being are products of transcendental subjectivity. As Husserl says, ‘there is
phenomenological correlation-rescarch, which explores the possibic world and its
ontic structures (as a world of possible experience) with regard to the possible
bestowal of sense and the establishment of being, without which that world
equally could not be thought'. '3

Husserl’s modes of reduction may be conskdered as different ways of bringing
the ranscendental into view and of allowing us to mhabit this domain, o really
Iive i 2t. To retain the properly transcendental ateitude, to stay within its space of
reasons, as it were, one has to maintain vigilance against the relapse into natu-
ralism, which is the sin of “transcendental psychologism’, against which Husserl
regularly warned. Phenomenology carried out as a kind of pure psychology must
be distinguished from a properly transcendental phenomenology.'™ The same
insights occur n both sciences but their meaning changes m transcendental
phenomenology. But no psychology — not even a pure psychology — can found
ranscendental philosophy as such. Nevertleless, in fdeas [ §76 Husser! acknowl-
edges that every discovery of transcendental phenomenology can  be
remierpreted as an eidencpsychological finding, and ke continted to emphasize
the strict parallelism between the natural and the ranscendental. In other words,
there is an essential parallelism between transcendental phenomenology and
pure psychology (it is clear that the Cartesian regress to the cogito brings botls the
cmpirical ego and the transcendental ego into view, but the transcendental ego
requires an additional change of autttude, one which puts in suspension the
‘general thesis” of the world).

As Husserl says in Erste Plifosophie, there can be only one method for transcen-
dental philosophy: to ‘study cognizing life itself’ in 1ts own essence achievements
{das erkennende Leben selbst in seinen eigenen Wesenleistungen]’,"™ and this within a
wider study of consciousness itself and how it constitutes objective senses and
true senses. For Husserl, it is important to understand that the reduction does not
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involve paring away of a portion of the real, but an abstention from reality under-
stood as actuality, which leaves in place all conscious cnactments and their
products, but simply now presented to the theoretical onlooker.

It is in Jdeas 1 thar Husser] first declared i print that the phenomenological
reduction may properly be characterized as franscendenial:

The characterization of the phenomenological reduction and, likewise, of
the pure sphere of mental processes as “transcendental’ rests precisely on the
fact that we discover in this reduction an absolute sphere of stuffs and noctic
forms {ene absolute Sphire von Stoffen und noefischen Formen} whose determinately
structured combinations possess, according to immanent eidetic necessity,
the marvellous consciousness of something determinate and determinable,
given thus and so, which is something over and against consciousness iiself,
something fundamentally other, non-really inherent [frreefles], transcendent;
the characterization of mental processes as ‘transcendental’ further rests on
the fact that this is the primal source {die Urguelle] in which is found the only
conceivable solutton of those deepest problems of cognition concerning the
essence and possibitity of an objectively valid knowledge of something tran-
scendent. !

Husserl places the emphasis on explaimng how the miracle of the appearance
of objectivity within subjectivity is brought about. How can the forms of
consciousness come together according to necessary laws to generate objectivity
as something other, transcendent and non-immanent in consciousness?

In fdeas ¥ the new transcendental appreciation of consciousness 1s marked by
the self-evidence of the immanent perception or of one’s consciousness of one’s
own stream of mental processes. He understands the Cartesian cogito as showing
that every conscious experience contains the essential possibility of its being
reflected on iy a way that confirms its actual occurrence in an irrefragable
manner. As Husserl puts it “To each stream of mental processes and to each
Ego, as Ego, there helongs the essential possibility of acquiring this evidence;
each bears in iwelf, as an essential possibility, the guarantee of its absolute exis-
tence [seines absolules Dasan}.'?7 As Husserl confirms further down in the same
paragraph, any conscious process is ‘originarity and absolutely given’ not only in
respect of its essence but also of its existence. Of course, Husserl emphasizes
how limited is the evidence which is given by such ‘immanent’ seizing of one’s
own processes. One cannot, for example, Infer from the existence of the
processes themselves that they are components of a real human being (as Husserl
himself noted in a marginal entry}.

In Erste Philosophie Part Two, Husser] further recognizes the difference between
recognizing the Irremovability of the sell and its experience trom any thought of
the world and, on the other hand, the kind of transcendental self~awareness
which results precisely from the critique of this mundane self-experience and

- . - . ~ . R Il B . .
which is entirely incapable of being thought away'™ This requires moving

i

beyond the *human T’ {das Menschen-Ich)'* 1o discover myself as subject for the
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whole world. Even if I were to try to think away the existence of the world and
of my mundane human self, I would still discover myself as there: ‘1 would be
and would remain someone whose being is not touched by any nothingness
affecting the world [Weltnichtighedr]), someone who can never be annihilated in a
so-called epistemological annihilation [erkenntmiskritische Vernichtung] of my body
and of ail the world.”"” Husserl even savs, allowing himself’ the use of religious
language {madmissible at this stage in strict science), one coudd think of this as a
kind of survival like that of an angel or a pure soul. There is a sharp differentia-
tion: to be made between my mundane and transcendental self-experience.

In contrast to this apodictic self-givenness of tmmanent experiences, Husserl
claims that it is an eidetic law that physical existence is never required as neces-
sary by the givenness to consciousness of anything physical. The transcendent
physical is by its essential nature always contingent.!'! The sclf-givenness of
immanent conscious processes, on the other hand, is entirely different and is
absolutely given. It belongs, Husserl says, to ‘a sphere of absolute positing [eine
Sphiire absoluter Position}’.'1? Against the backdrop of this contingent posited world
1s the positing ego that is necessary and absolute. There is what Husserl calls an
‘essential detachableness [prinzipielle Ablisbarkeif] of the whole natural world from
the domains of consciousness™.!"? Husserl presents the ‘detachability’ or one-
stded separability of the world from consciousness as the discovery implicit ir: the
Cartesian cggite. The essence of the transcendent world is such that it has
meaning only in essential interconnection with consciousness — and not just
possible consciousness but actual consciousness. It was this claim that led to his
explicit adoption of transcendental idealism, especially in Ideas T §47, and which
Husserl mainzains for the rest of his life. In his Fichte Lectures he had criticized
Kant for still retaining this mythical view of transcendent things in themselves
affecting our sensibility, as i subjectivity needed a stimulus to waken it from its
original passivity, whereas, for Husserl, as for Fichte, consciousness has an orig-
inal activity. As Husserl explicidy confirms in the Crisis, he is against any
‘absolutization’ of the world which would treat it as a thing “in itsell” indepen-
dent of our consciousness and knowledge of it.

One of Husserl’s most notorious claims in Jdeas T §49 is that we can think the
very ‘annihilation of the world® (Melieernichtung) without thereby being able to
think of the disappearance of consciousness. This claim is also repeated several
times in fdeas [T

If we think of monadic subjects and their streams of consciousness, or
rather, if’ we think of the thinkable minimum of self-consciousness, then a
monadic consciousness, one that would have no ‘world” at all given to it
could indeed be thought, — and thus 2 monadic consciousness without regu-
farities In the course of sensations, without motivatecd possibilities in the
apprchensions of things. '

It is even conceivable that there might be no empirical consciousness at all, no
world, but still absolute consciousness would be what it 1s. /1% Husserl says in Erste
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Philosophie that even it God were 1o create an entrely illusory world {Sehetnelt)
with us i it, we would still be true subjects of this world. 116

This Is a very clearly articulated transcendental idealismy, which gives absolute
priority 1o consclousness, Consciousness, and specifically my consciousness {all
consciousness is characterized by mineness and thus is {irst person in an irre-
ducihle sense), cannot be thought away. But the consciousness referred to here is
pure transcendental consciousness, not that of my natural self. Nevertheless, it is
one of the mysteries of transcendental consciousness that it is only manifest in its
mundane form. We shall now wrn to this complicated but important aspect of
Husserls ideaksm.

The notion of world and of the mundanization of the
ego

For Husserl, there is a world essentially connected with every possible act of
consciousness.' 7 The natural world has unlimited temporal and spatial horizons
strerching in all directions, Furthermore, any actual experience points beyond
iiself” to other possible experiences, which in turn pomnt to other experiences and
50 on.'*® But the actual existence of this world is, for Husserl, an irrational,
contingent fact."* There is no necessity governing the fact that the world is the
way it Is and not some other way Yet, it is necessary that the transcendental ego
be instantiated in some world, in some body, and so on. Although the ego is the
source of all meaning in its absolute nature, it 15 also an eidetic necessity that the
ego be individualized as this or that person and that the ego be mcluded in a
factual world ~ ‘mundanized’ in Husserl’s terminology. Even the inquiry into the
possibility of a purely solipsistic consciousness outside all community 1s itsell one
of the transcendental problems.""“

(Juestions arise how consciousness is able to effect its singularization and also
how it achieves its intersubjective and communicative aspects.'”! Part of the
complexity of the problem is that the individual instantiated ego requires
communalization through contact with other egos. From early in his Gottingen
vears, and expressed in fdeas 1 §53, for instance, Husserl recognizes that the world
contains other conscious organisms, the domain of psycho-plysical nature as he
terms it. Who can deny that other animals and humans have conscious streams
like us? The guestion is: how are such streams constituted? How can there be
such streams as events within the world and yet the the domain of consciousness
be a self-enclosed region? How can purely immaunent consciousness relinquish its
immanence and take on transcendence i the form of corporeality?
Consciousness must first be inserted into the world through a concrete body
Only thus can it apprehend or understand other consciousnesses through their
bodies. Husserl spent a great deal of his time asking these questions. He
attempted 1o resolve them within the Cartesian mode {for exampie, in the Fifth
Cartesian Meditation’), but also, as in the Grisis, by “reducing” or distlling the
essence of transcendental life by a transformed inspection of the communal Lie-
world. Neither procedure of reduction was successfully carried through and, as
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Hussert says, many tmes, here we stand before a great mystery. Husserl sums up
this mystery or paradox, in Crists §53, as the question how we can bhe both
subjects for the world and objects in the world? Finally, in reflecting on the tran-
scendental ego 10 its mtersubjective pluralized life, are we not thinking of it
natvely as a set of human bemmgs? But precisely this is excluded in the epecké. In
the transcendental attitude, we must understand cach human being irom the
reverse point of view — as a ‘self-objectivation’ (Sethstobjektivation) of the transcen-
dental 1,192 the ‘absolute ego’. '

Conclusion: from conditions of possibility to absolute
idealism

To summarize, Husserls idealism Is primarily concerned with the inability o
conceive of an object independent of a subject and to think of the object as
constituted out of activities and structures of consciousness according to prede-
termined laws. As he says in fdeas T §§49-50, there is absolutely no sense to the
notion of “thing in itself”. What we think of as this first reality is in fact always
second: “The being which is first for us is second In itself] Le., it is what it is only
in “relation™ to the first.’ 7%

First reality 13 absolute consciousness. Nevertheless, Husserl, who was hoth
familiar with and deeply impressed by Berkeley, as we kaow from the second of
his Logical Dwvestigotions, always dented that he was advocating a subjective or
Berkelevan idealism,'™ since such idealism involves an ‘absolutizing’ of the
world. Husser] believes he has determined fhe correct sense of world and conscious-
uess and that subjective 1dealism is a distortzon of these senses, actually wirns the
sense of world into a countersense (Widersinn). There is no question of the wosld
being ‘swallowed up’ (verschlingl)! " in the subject. The world only has the sense of
something that has received its “sense bestowal’ {Sinngebung) from consclousness
but it is ohjective nonetheless. Kant was the first to articulate this insight, but lis
version sull requires purificadon. The next step is to grasp how the subject can
both constitute itself and the world and also be a contingently occurring object
within the world, among a plurality of other cbjectivations of transcendental
egos. This, for Husserl, is the deepest problem of transcendental philosophy

Husserl’s final dream is a universal account of the pure possible forms of
transcendental life itself, combining the discoveries of monadic and intersubjec-
tive transcendental life. This would iirelude both possible and actual realizations
of tanscendental subjectivity, thelr truths and falsities, in ali their strucrural
mterconnectons. Moreover, there is not just the present of my transcendental
life, but a transcendental past and future. '’ Transcendental philosophy becomes
the  systematic  self-development  (Selbsientfaltung)  and  selftheorizing
(Selbsttheoretisierung) of transcendental subjectivity, '™ and the path to the realiza-
don of absolute, justified truth. It seems that Husserl has progressed to a kind of
transcendental absolute idealism.

In this chapter T have tried to show that Husserl's concept of transcendental
philosophy 1s extraordinarily radical, broad and original. Initially introduced
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through the Cartestan suspension of the natural, it is also conceived by Husserd
as a radicahzing of the Kantian attempt to specify the a prior conditions for the
possibility of knowledge. Moreover, in a manner not dissimilar to Hegel, Husser
sees his own work as an Aufhebung of the essence of modern philosophy. Finally,
transcendental phenomenology must document the possible essential forms of
transcendental subjectvity and intersubjectivity, and the relation between abso-
lute consciousness and the objectification of spirit in history. Of course, such a
huge and complex set of tasks calls out for stringent criticism. The first step, and

the one to which I have resiricted myself here, is to understand the full range of

Husserl’s phenomenology as transcendental philosophy:
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