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The Phenomenological Critique
of Formalism: Responsibility
and the Life-World

I ubica Utnik, Anita Williams, and Ivan Chvatik

Abstract Self-responsibility and self-critique have been themes in philosoply
since Plato’s Socrates endorsed the demand to “know thyself’ [yvwér cavtov). I
the modern philosophical tradition, self-critical reason, a reason that gives the faw
to itself, has been at the very centre of the practice of both epistemology and ethics.
In the twentieth century, the European phenomenological philosophers Edmund
Husser] and Jan Patocka brought new clarity and a sense of urgency to the critical
thinking surrounding the need for responsibility. Using Husserl’s and Patocka’s
thinking as the starting point for a critical reflection, this volume proposes different
approaches to reflect upon the increasing formalisation of all aspects of our lives,
which is particularly relevant for the present age.

Keywords Formalisation » Mathematisation « Life-world » Responsibility

Husserlian theory of modern science is nothing other than a reflection on the perils of
fruitfulness, on the ruses of genius, on the irrationality which rationality itself endangers —
net, to he sure, necessarity, vet not wholly accidentally, either. (Might not this shadowy side
of rationality, this negative aspect of science, lie at the rools of certain specific evily that not
anly occasioned the catastrophe that Husser] sought to prevent with his reficctions but that.
unfortunately, are also still very much with us?) (Patodka 1989 [1971]: 226).

Our aim is to contribute to debates surrounding the prevalence of the
formalisation of knowledge Jeading to an instrumentalisation of the world that i
oblivious to human lives, with their everyday needs, hopes and aims. Contribwtors
concentrate on the issues of formalisation and the ethics of responsibility, founded
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Everydayness, Historicity and the World
of Science: Husserl’s Life-World
Reconsidered

Dermot Moran

Abstract Husserl is credited with introducing the term ‘life-world’ (Let
into twentieth-century philosophy. Many European philosophers — inciud:
Patocka, Jiurgen Habenmas, Niklas Luhmann, and Hans Blumenberg -
embraced Husserl’s conception and have integrated it into their own th
albeit interpreted in different ways. Husser] introduces the life-world in ki
of European Sciences Section 9 (1936) as the “forgotten meaning fundas
natural science” and goes on, in the course of that work, 1o characterise the
world in not entirely compatible ways. Despite the large literature on i
conception written since then, in many ways the concept remains deeply probi
atic. In this paper, 1 trace the main contours of Husserls concept and [ argue
life-world as the ultimate context and horizon of human experience must be
of not just as the counterpart of the scientific world, but as the inherently cormy
world. the world “for others’, the world available “For evervone” ([fiir jede:
the historical world.

Keywords Phenomenology « History « Historicity » Life-world » Husserl

In Hussert's later work the magic word Lebeaswelt (lifeworld) appears — ovne of tho
and wonderful artificial words (it does not appear before Hussert) thas have found th
into the general linguistic consciousness, thus attesting to the {act that they
unrecognized or forgotten truth o language. So the word “Lebenswels™ has remin
of alf the presuppositions that undexrlie all scientific knowledge. (Gadamer 1998: 55

In the three-quarters of a century since Husser] announced his concept
life-world (Lebenswelf) as the “forgotten meaning fundament of natural scie
Section 9 on ‘Galileo’s Mathematization of Nature” in his Crisis of Ex

! As 1 shall point out befow, it is inaccerate for Gadamer o claim that the word ‘Lebe
not appear before Husserl; the term is listed, for instance, in Griem’s Dewrsche WerieiSu
1885, see Editor’s Introduction in Husser? 2008: xlIvi.
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Sciences (Husserl 1970),¢ a section written in 1936, much has been written to
clarify Husserl's concept; and yet it remaings deeply problematic. Many twentieth-
century European philosophers — including Jan Patotka (Patotka 1976, 2008
{1936}), Jirgen Habermas (Habermas 1984, 198')’),3 Niklas Luhmann (Luhmann
1995: 69 f)* and Hans Blumenberg (Blumenberg 1986) - have embraced Husserl’s
conception and have integrated it into their own thinking.

As early as 1936, prior even to the publication of Husserl’s Crisis articles in
Philosophia (which actually appeared in early 1937), the young Czech philosopher
and student of Husserl, Jan Patodka, published his Habilitation thesis in Czech
entitled The Natural World as a Philosophical Problem (Patoka 2008 [1936]). In
this original and groundbreaking work, Patodka employed Husserl’s concept of the
life-world as a way of understanding communal human existence and applying it to
Heideggerian problems connected to historicity and finitude,

Similarly, the phenomenological sociologist Alfred Schiitz was drawn fo the
concept of the life-world early on. Already in Husserl’s lifetime, Schiitz wrote on
human natural and social experience in his Der sinnhafte Aufbau der sozialen Welt
{translated as The Phenomenology of the Social World) (Schiitz 1972, 1974 | 19321
a work that was praised by Husserl, and which appeared 4 years before Husserl’s
own Crisis (1936) but was based on close contact with the Freiburg master. In his
1932 work, Schiitz distinguishes three kinds of world on the basts of relation to
temporality: the “world of contemporaries” (soziale M itwelt), “world of predeces-
sors” (Varwelty and the “world of one’s successors” (Folgewelt), as well as the
social world of the present, which he calls “the realm of directly experienced social
reality” (Schiitz 1972: 142-144).% Schiitz also explicitly invokes the “environment”
(referring to Husserl 1983: §41).° which he defines as “that part of the external
world that T directly apprehend”, including not just natural objects but social
objects, languages, and so on (Schiitz 1972: 170). This is what Schiitz calls “the
world of the we” (Schiitz 1972: 171). It is the public social world, In his analyses
Schiitz emphasises the stratification of the life-world into zones and hierarchies, the
manner in which experience is “typified” (organised around identifiable empirical
types such as ‘dog’, ‘tree’ and so on), and the manner in which a background has to

?German edition: Husserl 1954. This edition includes Parts I and 1§ of the Crisis published in
Husserl 1936, the text of Part I11 {prepared for publication by Husser] but withdrawn) as well as a
selection of associated documents. It is pattially translated by David Carr (Husser! 1970),
Hereafter the Crisis of European Sciences will be cited as *C risis’, followed by the page number
of the Caar translation {where available) and followed by the Husserliana volume square brackets.
For a commentary on the Crisis including a discussion of the life-world, see Moran 2012.

% Note especially the title of Volume 11, subtitled Lifeworld and System: A Critique of Funcrionalist
Reason.

He explicitly invokes Husserl’s notion of the world as the horizon of all meaning, and the ‘life-
warld’ as the “unproblematic background of assumption” (Lubwnann 1995 79).

> Schiitz credits Schiller for the term Folgewelt,

S German edition: Husserl 1976. Henceforth, English translation cited with German page refer-
ence, which is included in the margins of the transiation.

have relevance to the issue on hand in order to motivate action {see Schiitz 19660
In his later publications, written in the USA in English (see, for instance, Sch
1966a), Schiitz wrote extensively on the Iife-world and, through his work, it beca
an important theme in American sociology, especially in the 1570s (see Schittz and
Luckmann 1973).

The German critical theorist Jtirgen Habermas, in his Theory of Communicative
Action (Habermas 1984, 1987, acknowledges that he borrowed his concept of the
life-world from Husserl and Schiitz (see Rasmussen 1984). Following Husserl,
Habermas emphasises the ‘always already there’ character of immediate ce.r{'.ain_tg-'
that belongs to this world (Habermas 1998b: 243). Thus he defines life-world as the
“horizon within which communicative actions are ‘always already’ moving”
{(Habermas 1987: 119). '

Similarly, for Habermas, as for Husserl, the life-world is the overall ‘horizon®
within which human agents act. It is the culturally transmitted and linguistically
structured backdrop of all meaningfulness in owr human lives. According (o
Habermas, Husserl’s life-world “forms a counter-concept to those idealizations
that first constitute the object domain of the natural sciences™ (Habermas '1‘992.%3:
239). It is an explicitly concrete notion, However, Habermas goes on. 10 criticise
Husser] for not also recognising {(due to what Habermas claims is ’H_usses‘.[":'s
blindness to “linguistic intersubjectivity”™) that the life-world itself dernands certain
idealisations, namely the validity claims that transcend local circumstances, and are
carried by the linguistic practices of the community. Life-world, for Habermas, is
made possible only through iatersubjective communicative action, Thmﬁ H.abes'n,fﬂ
proposes ta relinquish “the basic concepis of the philosophy of consciousness it
which Husserl dealf with the problem of the lifeworld”, so as to understand the Jife-
world as “represented by a culturally transmitted and linguistically organised si:oclk
of interpretive patterns” (Habermas 1987: 124). For him, language and commin-
cation are constitutive of the life-world, On the other hand, Habermas sides with
Husserl in being interested not so much in the factical features of specific life-

worlds but rather in the invariant formal structural features according to which the
life-world functions as a horizon for communication and discowrse.

The German philosopher of transcendental semiotics, Karl-Otto Apel‘,_simil.a?r‘} ¥
acknowledges positively the “guasi-transcendental status” of the pre-given life-
world in Husserl but sides with Martin Heidegger in believing this world to be
historically conditioned, public, and linguistically mediated; conclepiiqls A_g:cﬁ
believes (erroneously, I would maintain, in the hight of my account n tiu:% papec
to be missing from what he characterises as Husserl’s "e.vidcn‘ceﬂmthf."-m.‘efizlc" con-
ception (Apel 1998). In fact, a long line of German thinkers mcludmg 'Ih@cig:.‘
Adorno (see, for instance, Adorno 1940), Hans-Georg Gadamer (especially in his

7 Especially Volume 11 (Habermas 1987). ’
8 1n this fext Adorno makes reference to Husserl's Philosophia articles as situating psychologism
in the whole history of modern philosophy from Descartes.



Truth and Methed) (Gadamer 2004- esp. 243—254),9 Helmuth Plessner, Herbert
Marcuse (Marcuse 1964; 162-166),'° Kilaus Held (Held 2003), Bernhard
Waldenfels (see, for instance, Waldenfels 1990, 1995), Dieter Lohmar (see the
essays in Mall and Lohmar 1993) and Elmar Holenstein (Holenstein 1998) have all
been directly influenced by Husser!’s late reflections on the life-world in the Crisis,
and have incorporated this notion into their own work,

Despite - or perhaps because of — this lon g tradition of invocation and discussion
of the life-world, the deep meaning and transcendental sense of Husserl’s concept of
the life-world remains troublingly obscure.’! In this paper, therefore, I shall examine
Husserl's scattered remarks about the Iife-world (primaxily in Crisis, especially
§§33-38, §43, and §51), in order to fry to present a coheyent exposition of this
influential yet ambiguous concept. I shall explicate how the ‘life-world’, for Husser],
is both an empirical and a transcendental concept. Furthermore, | shall address the
guestion as to how the life-world can function both as a universal ground (Grund,
Boden) of all experience and as a potential orizon {Horizont) for experience. Husserl
characterises the lfe-world in both ways and they certainly appear to be in tension
with each other, Overall, 1 shall argue that Husserl’s conception of the life-world as a
dynamic historical horizon for human activity pushes the concept in the direction of
the “historical @ priori’ which he was exploring in his late writings.

What Kind of Concept Is the Life-World?

The first guestion that must be asked is the following: what kind of concept is the
concept of the Lebenswelt? Is it an empirical or a transcendental concept? Or does it
somehow operate in both the empirical and transcendental domains?

The life-world, in Husserl’s hands, is a rich and multifaceted notion with some
apparently paradoxical or even contradictory features that have puzzied and frus-
trated even sympathetic commentators, Thus David Carr, the translator into English
of Husserl’s Crisis, for instance, speaks of “many faults and confusions in his
(Husserl’s) exposition”™ of the life-world (Carr 2004: 359). Similarly, Tory Tani
points out that Flusser! introduced the life-world primaily to offer a grounding and

® In this section, Gadamer discusses Husser?’s later conception of life in relation to Diithey, Count
Yorck and Heidegger. According to Gadamer, Husserl shares with Dilthey a distrust of the
Neo-Kantian conception of the lifeless cognitive subject, Both wanted to infuse the transcendental
subject with life. Husser], however, in his later work, realised the importance of the phenomenon
of world which is constituted by a “fundamental ly anonymous intentionatity” (Gadamer 2004;
246},

' Herbert Marcuse discusses Husserl’s analysis of Galileo and the way in which a ‘cloak of ideas’
{Ideenkleid) has been cast over the natural world by the mathematical sciences. Marcuse takes
Husserl’s point further in emphasising that the sciences have always linked the projects of the
domination of nature and the domination of humankind (Marcuse 1964; 166).

t Among the important recent discussions of the life-world are Sows 2010 and Luft 2011,

unity to the concept of the world found in the natural sciences, and yet goes ¢
the Crisis to think of the life-world as the concrete historical world (Tani 2
[1986]). The life-world is a world of cumulative tradition acquired through whas
Husserl calls sedimentation (Sedimentierung) (Husserl 1970: 362 [3721), accordin g
to which ceriain earlier experiences become passively enfolded in our ongoing
experience, just as language retains carlier meanings in its etymologies. As Fius
says in the “Origin of Geometry”, “cultural structures, appear on the scene ig the
form of tradition; they claim, so to speak, to be ‘sedimentations’
(Sedimentierunger) of a truth-meaning that can be made originally self-eviden(™
(Musserl 1970: 367 [377]). Indeed, Musserl speaks of ‘sedimentation’ as “traditin-
nalization” (Husser] 1970: §9 I, 52 {_52’}).12 In this sense, Husser] speaks of the {ife-
world as a world of “living tradition” (Husserl 1970: 366 [376]). Husserl’s former
student Aron Gurwitsch correctly captures this aspect of life-world when he writes:
“The term Lebenswelt has essentially a historico-social connotarion: a Lebens
Is relative to a certain society at a given moment of its history” (Gurwitsch 1957
357, emphasis in original). Hans-Georg Gadamer, similarly, writes:

The concept of the life-world is the antithesis of all objectivism. It is an essentially
historical concept, which does not refer to the universe of being, 10 the “existent world.
... the life world means something else, namely the whole in which we live as historical
creatures. {Gadamer 2004: 247)

This is an apt formulation: the life-world is that in which we live as historical asnd
comtnunal beings. It has to encompass the historical evolution of world.

Tani further wants to distinguish the life-world understood as “the world of
transcendental life” from Alfred Schiitz’s conception of the life-world as the world
of concrete daily life. Two questions have to be addressed: is Husser!’s concepti
of the life-world a transcendental or a naturalistic conception? And is this exactiv
where the notion of the historical a priori comes into play?

Husser!’s own discussion is confusing. He sometimes talks explicitly about the
human life-world or human environment (die menschliche Lebensunmwelf) and
seems to be primarily interested in the kind of historical worlds {(and worid
views) that humans have occupied in different cultwres and at different tmes. in
this regard, be speaks of ‘life-worlds’ in the plural. He rarely discusses non-human
life-worlds, although he does talk of animals, plants and nature as forming part <
the human life-world. On the other hand. as Rochus Sowa points out, Husserl’s
focus is on the a priori essential (eidetic) structures that belong to any life-worid
whatsoever (Sowa 2010). He is in this sense interested in the eidetic laws that maks
possible worldhood as such, the nature of horizonality, the wnature
temporalisation into the past and foture, the manner in which intentional anticips
tions are directed within this life-world, the structures of sedimentation, and s
on. Here Husser] insists on the uxity of the life-world and its overall universs!

' Husser! usually employs the verb “to sediment’ (sedimentizren) or the verbal noun *sedimenta-
tion® (Sedimentierung); see, e.g. Husserl 1970; 149, 246, 362 [152, 249, 3731



Structure. in order to make clear how Husserl’s use of the terra developed, let us
look back over the occurrences of it in his works,

The Evolution of the Term ‘Lebenswelf’ in Husserl

Husserl begins to use the term ‘world’ {die Welt) already in Ideas 1" where he
speaks of world in terms of the “horizon” surrounding our perceptions, and of the
“world of appearance” (Erscheinungswelt) (Husserl 1983: §41) and the “world of
experience” (Erfahrungswelt) (Husser! 1983 §8§47-48). The “natural, surrounding
world” (die natiirliche Umwelz is discussed in Ideas 1 in terms of the experience of
life in the natural attitude (Husser] 1983: §827-29). He even uses the term “envi-
ronment” (Umgebung), but the term Lebenswels does not begin to appear in his
research writings until his Freiburg period, from around 1917, The term Lebenswelt
has only a marginal appearance — it occurs a total of four times — in the Cartesian
Meditations, all in Section 58 (Husser! i%(}).14 Husserl’s Crisis, therefore, remains
the main locus in Husser]’s published works (i.¢. the works he published during his
own lifetime) for the term. The Crisis offers an extensive yet somewhat formal
treatment of the concept of the “life-world” or “world of life’ (Lebenswelt), it is in
the Crisis that Husser] claims to have uncovered the life-world as a fundamental
and novel phenomenon previously invisible to the sciences and to have identified if
for the first time as a “universal problem” (Husser} 1970: §34). Indeed, there is ~ as
Husser] himself insists - a specific and entirely new science of the life-world itself
that would, among other things, offer a new basis for grounding the natural and
human sciences (Husser] 1970: §51). There never has been such an investigation of
the ‘life-world” as “subsojl” (Untergrund) for all forms of theoretical truth (Husserl
1970 125 [1277). This science of the life-world would be descriptive of the life-
world in its own ferms, bracketing conceptions intruding from the patural and
culsural sciences (this requires a special epoché, as Husserl says in Husser] 1970
§36). and identifying the “types”™ {(Type) and “levels” (Stufe) that belong to it. In this
sense, Flusserl speaks of an “ontology of the life-world” (Ontologie der Lebenswelt)
(see Husserl 1970: §51; 1992: 140). For Husserl, the life-world is thus uncovered as
a new theme for science, and as a new domain for scientific exploration. The
problem of the life-world as discussed by Husserl is related to a cluster of other

3 On the various senses of “world’ in Husser], see Bernet 1990, Jdeas 1 is famous or notorious for
its thought experiment concerning the possible “annihilation of the world” (Weltvernichtung).

' French transtation: Husserl 1931, The German text was not. published until 1950 (Husser! 1950).
Hereafter referred 1o with English and {German] page numbers. The term ‘life-world® appears four
times in Cartesian Meditations 858 (Husser! 1960: 133-.136 £160-163]) in regard 1o the topic of
the “constitution of humanity” as an T that lives in 2 pharality of other I’s in an overall “surounding
world” [Umwelr] (Husserl 1960: 133, 135 (twice), 136 [166, 162, 163]). Of course, the term

Lebenswelt was in use in Husser’s manuscripts from around 1917 and in Heidegger's lectures
from 1919

notions, including “honzon™ (Horizons), “surrounding world” {E;fn-m'efrj._ -
ronment” (Umgebung),'® “world view” (Husser] uses various terms inci
Weltanschauung and Weltvorstellung), and even the late concept of “generz‘at :
(Generativitdr), i.e. the manner in which hwman lives intersect across a cl“.nf:i:i
generations, leading to the overall and complex problem of the constitution
“tradition” and indeed the “a priori of history™. Finally, in Husser!, the life-world has
to be understood as both the “personal world™ (die personliche Welt) and the
“historical world”. Paradoxically, the life-world, as the personal, historical wor
is not just opposed to the ‘world of science’ but also includes it. Husserl's
world, then, is a complex notion that needs a great deal of unpacking. \

In 'his Jectures that were published posthumously as The Basic Probiems: ‘(}_‘J;‘J'
Phenomenology (1910/191 1).17 Husserl’s interest in what later became the
world is found initially in his discussion of the “natural concept of the world
found in Richard Avenarius (Avenarius, 2005 {18911, Fdeas 11 also contains 2 lo
discussion of the “spiritual world” {die geistige Welt), and indeed it is in one f}i“
supplementary texts associated with fdeas Il that we find Leb.emwefz i{SE’.(i for he
first time (Husserl 1989: 284, 374-375)." In this supplement Husser! writes t:hz,i.i_ {i‘ll‘sfi
“life-world of persons escapes natural science” (Husser! 1989: 375). The t:¢.1"1n ,,“:' .
world’ also appears in Husserl's Kant Society lecture of 192.4. (Busser} i 965¢: 2 ;
in the lecture course Phenomenological Psychology, 1925 (Husser} 1%8: 2440, ff.‘;_ i
496),'” where it is given extensive treatment and the idea of a twofold science of the
life-world (empirical and a priori) is first raised””; as well as in the supplemests

% At times Husser! tends to use “life-world” and “surrounding wor}d”. (_U’”“"_””'} as tqunm
terms, but at times he also differentiates them. “Surrounding world” [_L'mvt.-'efr;] - F.azrr;s 8 and
Cart’s translation to capture the “Um-* which means ‘around’ or ‘swrrounding” - is sometin
given a more restricted meaning, for example, for the “habitat” of an animal; whem_as_ Hife-wor
;s treated as a more fundamental context in which all meaningful activity and passivity occuss,

* Hussert tends 1o use the word ‘Umgebung’ (Cairns and Carr ranslate this pri:*naz‘? iy as "er‘\n -
ronment’) for the narrow background agamst which perceptual objects appfu‘:_ see E-lu.sser.]” 1960
79 {1133; 1970: §72, 260 [264]; 1954: 480 & 487, Hussert speaks of the }:envis'(}nnws}t o
Umgebung) and the “environment of persons E_.‘uat surm}n‘ids cach _°f us”, O\fc_rall, .EJE__N
‘Umgebung’ has less than a dozen occurences in thf: Crisis l"lu§scrisana YI edition. 1..!(:\\.-
Husserl is not exact in bis use of these ferms and sometimes uses 'Umgebiung’ in place of *Um
for the habitat of animals and humans, see Husser] 1954: 354, .
7 These lectures were first printed as ‘Grundprobleme der Phﬁ?wmf!!{.{J[{i_{,’f{"i (Hussejrl "19 :
English transtation: Hussert 2006, Hereafter fniiowgd by page nmn.t:iers in English tran.\s] fli.i(_?T.] ’I-| :
!'Hﬁsseriiana volumel. See, for instance, Husserl’s dsscuﬁsmn of the na'iu.ral concept of the world.
i..e., that concept of the world in the natural attitude”™ (Husserl 2006: 15 [125)]). _

1% German edition: Husserl 1952. Here and henceforth, English translation cited with German page
reference, which is included in the margins of the transiation. )

19 partially transtated into English by John Scanfon (Huasser] 1977), Henceforth, only German
edition referenced. _ _

P Rochus Sowa lays great stress on the importance of these 1925 lectures for §1rs§' mzi:l‘.
Husserl's conception of an overall science of the life-world that can be pursued in bosh an
empirical and an @ priori cidetic manner (Sowa 20140}




LAIIELL D ACAUICS I IVAtIre ana Spirit (Husser] 2001b). Tn the Kant Socicty lecture
Husserl speaks of the results of the phenomenological method as follows:

The world took on an infinite wideness as soon as the actual life-world, the world in the
‘how” of the givenness of menta process [die wirkliche Lebenswelt, die Welt im Wie der
Erlebnisgegebenheit), was observed, It took on the whole range of the manifold subjective
appearances, modes of conscionsness, mocdes of possible position-taking; for it was, for the
subject, never given otherwise than in this subjective milien, and in purely Injuitive
description of the subjectively given there was no in-itself that is not given in subjective
modes of the for-me or for-us, and the in-itself iself appears as a characteristic in this
context and has to undergo therein its clarification of sense. (Husser! 1974b: 11 [23215°"

In 1992, other important research manuscripts broadly associated with the Crisis
— Including the text of Husserl’s Prague lectures of November 1935 - were
published in German as Husserliana Volume XXIX with many new texts on
HusserI's concept of life-world (Husser! 1992). A further large volume of writings
on the ‘life-world” {Lebenswels), yielding a huge amount of new information,
appeared as Husserliana Volume XXXIX in 2008 (Husserl 2008). These texts add
greatly to our understanding of the life-world as Husser] came to understand it, but
do not resolve the problems associated with i,

Of course, Husser] did not invent the term ‘life-world” (Lebenswels), and in this
regard Hans-Georg Gadamer is simply wrong to claim that he did. The German
term “Lebenswelt” was already in use well before him. Indeed, the term has a
pre-history in the mid-nineteenth and carly twentieth century in, for instance,
Jacob and Wilhelm Grimm’s Deutsche Warterbuch of 1885 (see Husser] 1992
xIvi), where a reference is found t0 the use of the term by Ehrenberg in 1847,
Somewhat later, in the early twentieth century, the poet Hugo von Hoffmansthal
(around 1907/1908) and the life-philosopbers Georg Simmel (in a work from 191 3)
and Rudolf Eucken also employed the word ‘Lebenswels’ in their writings. Another
very similar word, ‘Lebewelsr’ (world of living things), is to be found among
geologists and palaeontologists (e.g., Karl Diener, 1862-1928) to refer o the
world of flora and fauna {the living world), and, indeed, Husserl himself uses
both ‘Lebewelt’ and “Lebenswels’ {Orth 20003. Thus, for example, Husserl himself
already employs the word “livin g world’, or what one might call the ‘organosphere’
{(Lebewelr), in Ideas T (Husser] 1983: 1 15 it appears in all three editions published
during his life). To complicate matiers, the late editor of the Husserliana edition,
Karl Schuhmann, replaced this term Lebewelt, which he assumed was a misprint,
with the word ‘Lebewesen’, based on a similar context in which that latter word
appears in Crisis (Husserl 1970: §69, 230 [242}); which is, to my mind, an odd kind
of reasoning. Why should an occurrence of a word in a later text be used to correct
the occurrence of another word in an earlier text? It ic actually more probable that

the term is not a typographical error and that Husset! himself wanted to talk sbout
the ‘Lebewelr’.

! German edition: Husser! 19653, b. Here and henceforth, English translation cited with page
numbers in English and [German].

1t is not clear whether Husserl knew of the occurrence of the term “Leben:
as used by Georg Simmel and others, Presumably it was & term that was s
gaining currency at that time; it appears for instance in Martin I—Zeiciegger’s eay
lecture courses from his Freiburg period (1919). As previously mentioned,
proximate source for Husserl’s conception of life-world is actually ‘Richaz‘c’
Avenarius’s conception of the ‘natural world’, to which Husser! adverts in man};
of his writings, including the Basic Problems of Phenomenology lecture courss of
191071911 (Husserd 2006: esp. §§8-10, 12-28 [122-138] and Appendix IHZ 7
111 [196-199}). Husserl was deeply interested in the djscussi.oizgof thg ‘ps:e-f"om
world of experience in Avenarivs, an early positivist (1843-96),“% and in t_he sm?lias.if
conception of the world of naive experience found in the philosopher and physicist
Ermst Mach (1838--1916) (sce, for instance, Mach 1914). B N

Richard Avenarius advocated a scientific view that was termed “empirio-crisi-
cism™, According to this position, the natural concept of the world is simp]_}i i
experience of the world as a coustant stream of changing‘ap?c.:arar%ces { Variati
serscheinungen). There is operative, for Avenarius, a “principle of c(}‘—m'dyfi'xaizoz_:t
(Prinzipiatkoordination), according to which we experience constancy in this world
of fuctuating experiences (Husserl 2006: 109 [1981]), We encounter thmgs“alv.z‘eac.
as “pre-found” (das Vorgefundene) in these experiences, af}d we atfach "sigmif .
cance” (Deutung} or value to them. Furthermore, according to A.\i?m‘mus? W
experience others as having similar experiences to ourselves, anc} f;m}:i.lu;‘ly W
share an “experience of our enviropment” (Umgebui-zgserfafmcng} i \I&’hiCﬂ we
are involved and which develops alongside us as we develop. Husser] admires much
of Avenarius’s description, which he takes to be a reasonably accurate ciesc-rzgtﬁtl i
of our naive experience of the world, but he criticises Avenarius for not recognising
the need for the application of the phenomenoclogical epoché, or brackcgng, w:-ifl; R
would allow this whole domain to come to light. In other words, Avena;‘ltts_fasis‘tf;-
recognise the need for the specifically phenomenciogical afr;.’;.hude (Husseri IEO(}{?.:
110 [198]), Aveparius, according to Husserl’s diagnosis, remains, then, i prisone :
of naturalism, despite his own efforts to avoid metaphysical constructions and
materialism in general,

As we have seen, ‘Hfe-world® (Lebenswelr), for Husserl, is a term that has masy
significations, depending on the context, and the term takes on I’i(:i?@}.' and ETI‘C ”
significance in Husserl’s later work, Thus AF. Aguirre has summarised I—h‘zssex s
treatment of the life-world in the Crisis under a number of helpful he;d{ngs
relation to the sections of the work in which they appear (Aguirre 1982; 871

yei?

+ “the forgoften meaning-fundament of natwal science” (1-‘»:.?1\'g£.'.5'.5'£’ﬁe?-.’:?
Sinnesfundament der Naturwissenschaft) (Husserl 1970: §9 h, 48 ['48%J.; N
+ the unexplored presupposition for Kant’s philosophy (Husserl 1970: §§28-32):

?2 The title literally means ‘The Human Conception of the World', Urli’(yrwnatcLy‘, this book 1';5; .
translated into English, Avenaring speaks of the world as ‘pre-found’ or *found in advaﬁ.ceﬂ ’\_:
Vorgefundene). For Husserl’s discussion of Avenarins, soe Husserl 2006: 22-28 {132-1381 &
1607111 [196-199).




* the pre-given world, the correlate of the natural attitude (Hasser! 1970; 838y

« the theme of historians who try to reconstract the life-worlds of peoples (Husserl
1976: §38 147 [150));

+ the theme of a non-transcendental ontology (Husser! 1970: §37);

+ the theme of a (ranscendental science (Husser! 1970; §38);

* the unthematised horizon which has never been brought to explicit attention,

One could add further characterisations. Husser] often characterises the life-
world as “intuitive” (anschaulichy, “veal” (real), “concrete” (konkrer), in contrast to
the world of mathematical natural science which is “objective”, “ideal” and
“abstract” (Biemel 2000). It copnotes primarily the “world of experience”
(Erfahrungswelt) as immediately given and intuited as something already there
and ‘taken-for-granted’ or “obvious” (selbstverstandlich). This is perhaps the oldest
meaning in Husserl’s discussions. As we saw above, Husserl introduces the term
Hife-world’ to encompass - or indeed sometimes replace — other terms he had been
e@ploying, including the “natural world” (die natiirliche Welr), “the intuitively
given surrounding world” (die anschauliche Umwelf) (Husser! 1970: §9a, §59), the
“straightforwardly intuited world” (Husserl 1970: §33), the “tai«;en»f’opgrarﬁed.
pregiven world of experience, the world of natural life” (Husserl }970£
204 [208]), the “environment” (Umgebung), the “world of experience”
(Erfahrungswelt, Erlebniswelr), the world of culture (Kulturwelt) (Husser] 1968:
113), “world-life” (Weltleben), the “human world”, and so on (Orth 1999; 132—
136). These are in one sense all overlapping domains; on the other hand, it is
normally the case that the positive sciences - both natural and human sciences ~
categorise these domains in different ways.

The most prominent characteristic that Husserl attributes to the life-world — and
indeed the earliest characterisation of it that he offers — is that the life-world is
always “pre-given” (vorgegeben), always “on hand” (vorhanden) (Husserl 2006:
107 [196]). Husserl speaks repeatedly of the phenomenon of the “pre-givenness”
(Vorgegebenheit) of the world, prior to all theorising. In this sense, the life-world is
insurmountable, and Husserl speaks of it as possessing a certain ‘unsurpassability®
(Unhintergehbarkeif). It cannot be shaken off or transcended; we cannot get l}ehir;d
it or leave it behind, as it were. Even the occupants of the Mir space station must
bring their life-world with them, they need to have not just air, food, shelter and
protection from physical threats, but also a genuinely human world, time for
sleeping and eating, communication, a sense of belonging to a community, and so
on. All this humans bring with them, just as — to use an image of Heidegger’s, snails
carty their shells on their backs,

One of Husserl’s primary claims in the Crisis is that the life-world is the
permanent backdrop (he sometimes uses the word Hintergrund (Husserl 1970:
189 [192])) of all our experience, although it is rarely foregrounded for explicit
scientific examination:

Cm}@_iousiy we always live in the life-world: normmally there is no reason o make it
explicitly thematic for ourselves universally as world. (Husserl 1970; 379 {459])

As a background concept, Husserl’s concept of the ‘life-world” is not just
additional broad term for the world as a whole (Alfwelr), the totality of all thin
and it is certainly not to be identified with the philosophical idea, later developed
the modern mathematical sciences, of ‘the world in itself” (Welt an sich), or “ihe
troe world’ (die wahre Welt), rather, it is, as Berphard Waldenfeis puts i
“polemic counter-concept” that Husserl introduces to counteract and correct va
ous modern scientific and philosophical tendencies of conceiving the world, includ-
ing the leading Neo-Kantian conception of world found among his contemporar
(Waldenfels 1998: 72). In this sense, Husserl's conceptualisation of the “life-wor
acts as a counterpoint to his analysis of the pature of formalised scientific kno:
edge and the manner in which technological advances made possible by &
formalisation have shaped modern culture. It must be borne in mind that Husser
was writing at the very time when the logical positivists of the Vienna Circle™ w
advocating in opposition to everyday experience a ‘scientific conception of
world® (eine wissenschaftliche Weltauffassung - the term itself is Tound
Manifesto of the Vienna Circle).?* According to the Vienna Circle Manifesio:

iL

The scientific world conception is characterized not so rauch by theses of its own, but rather
by its basic attitude, its points of view and direction of research. The goal ahead is unified
science.

Husserl strongly opposes this attitude of scientisation of the life-world. 3
supplement to fdegs T1 Husserl writes that “[tJhe life-world of persons escaps
natural science, even though the latler investigates the totality of realities” (Hhuss
1989: 374). Furthermore, in /deas 11, Husser! sharply contrasts objects of natusx
the scientific sense with everyday natural-astitude objects of experience:

In ordinary life {im gewdhnlichen Leben]| we have nothing whatever to do with nalize-
objects [Naturchjekten]. What we take as things are pictuses, staties, gardess. houses.
tables, clothes. tools, etc. They are value-objects [Wertebjekre] of various kinds.
use-objocts [Gebrauchsohjekte|, practical objects. They are not objects which can be
found in natural science. {Es sind kein samrwissenschafilichen Objelkte]. (Husserl 198¢:
811,27

Tables and chairs are not natural objects in the world alongside protons, nevtrons
and electrons. Scientific entities can be grasped only under a new and very speci
attitude. It is perhaps the case that Husserl did not pay enough attention to
distinction between objects which actually belong to the life-world but which
perhaps only be observed through microscopes or telescopes (because they are »

#Om the complex history of the Vienna Circle, logical positivisma and logical empiricisn, sec
Uebel 2003; Richardson and Uebel 2007 Stadler 2004, 2001,

2 potwoon 1928 and 1937, the very petiod in which Husser] was developing his views o1
Lebenswelf, the Vienma Circle published ten books in a collection named Schiffie:
wissenschaftlichen Weltawffassung (Writings on the Scientific World-Conception}, edite
Moritz Schlick and Philipp Frank. For the texi of the Menifesto of the Vienna Circle. sex
Sarkar 1996,




small, e.g. dust mites, or very far away) and theoretical entities which are
unobservable,

The life-world also has an inescapably subjective and intersubjective character
that cannot be completely objectified. The life-world is “a realm of subjecti?e
phenomena” (Husserl 1970: §29). It is the sphere of the “merely subjective relative”
(bf.’oss subjektiv-relativ, m contrast to what is objectively there as established by
science. This intersubjective and personalistic sense of life-world is a compl.icatin;z
f{iCtO}'; It cannot simply be viewed — as the naturalized sociological sciences do — as
S:mply ‘the world of culture, understood in an objectified sense, as something
(‘behaviour’) that can be studied objectively from the third«p&:r.éon standpoint,
The _per§0:1a1 character of world makes it a domain of appearing that is always
perspectival, partial and one-sided, first and second personal. There can be no ‘view
from nowhere’ (Husserl’s follower Maurice Merleau-Ponty is perhaps the first to
speak of la vue de nulle part) concerning the life-world.

Living in the World of ‘Everydayness’ (Alltaglichkeit)
and Belief in Being (Seinsglaube)

The primary meaning of the life-world is, for Husserl, as we have seen, the “world
of everyday experience” (Alltagswelr), the “intuitive” world (die anschauliche
Weit) or the “pre-given” surrounding world (Husserl 1970: 47 [471). In the Crisis
F‘he:. term Lebenswelt first appears in Section 9 in the discussion of Galiieo, where 1;
is introduced as “the forgotten meaning-fundament of science” (Husserl 1970:
48 [48]). The life-world and its structures are precisely what get covered up by
the “cloak of ideas” (ldeenkleidy of modern mathematical science, Husser] writes:
Preseia;:ntiﬁca}ly, in ev‘eryday sense-gxperience, the world is given in a subjectively relative
way. Each of us has his own appearances; and for each of us they count as {gelten ais} that
w:hxch actually is. In dealing with one another, we have long since become awage of this
discrepancy between our vatious ontic validities {Sefnszeftungen]. But we do not think iixat.;

because of this, there are many worlds. Necessarily, we believe in the world, whose things
only appear to us differently but are the same. (Husser] 1970: §9, 23 {201

Husserl even speaks in the Crisis §72 of the “subscientific everydayness of
natura] life” (Husserl 1970: 260 [264]), here using the very term ‘every;iayness’
(Allraglichkeit), which has more usually been associated with Heidegger’s analysis
of Dasein in Being and Time (Heidegger 1962: §52).%° Fuﬁhemn_ore,;nd tellingly,
bgt:‘q Husserl and Heidegger speak about absorption in everyday life, spontaneous
“living along™ (Dahinleben) (Heidegger 1962: 396 [343)). In discussing the every-
day characier of experience Husserl stresses the ‘taken for granted nature’ of reality,
the manner in which things appear as definitely there, presented in the context of a

25 - . ; . . Lo
(_re‘rman cdxtu_m: Heidegger 1977, Henceforth English transiation is cited with page number of
English transiation and {German Edition).

certain embodied experience of space, time and causality, whereas Ilewie
stresses more the natwre of everyday moods, indifference, and the experience
temporality (including being-towards death).

Husserl and Heidegger both use the German verbs “dahinleben’ (“to vegetate”;
and ‘hineinleben’ (“to take each day as it comes’, ‘to go with the flow’} 10 express
existence in the everyday world - living in an inauthentic manner, as Heidegges
will say.%® For Husserl, as for Heidegger (whose equivalent concept is ‘being-in-
the-world’ (In-der-Welt-sein) as elaborated in Heidegger 1962 §§12-133, human
beings are beings who essentially live ‘immersed’ in & world understood as &
vaguely defined context of meaning and action. As Husser!’s student Ludwi
Landgrebe writes (summarising Husserl):

Tt is essentiafly impossible to find men in any ‘pre-worldly” state, because 10 be human. 1o
be aware of aneself as 4 1wan and 1o exist as a human self, s precisely to Hve on the basis of
a world. {(Landgrebe 1940: 33)

Unlike Heidegger, Husserl does not characterise everyday living in the world in
a somewhat prejorative manner. it is not ‘inauthentic’ for Husserl, rather if is
‘naive’, living life ‘with blinkers on’ as he sometimes says. 1t is a kind of life thas
is asleep, unaware of itself. In one of the earliest occurrences of the tenm ‘iife-
world’, in Supplement XIHL of Ideas 11 (written around 1917-18) Husser} wrifes
(and note the reference also to ‘functioning subjects’):
The life-world is the natural world - in the aitifude of natueat life [Einstellung des
watiirlichen Dahinleben] we are living functioning subjects {fimgierende Subjekie] togathes
in an open circle of other functioning subjects. Everything objective about the Hfe-world is
subjective givenness, our possession, mine, the other’s, and everyone's together. Subjects
and possessions are not equal; the subjects are, without qualification, what is not personat 15
surrounding world, what is lived is lived experience of the surrounding world {Uniseft].,
and that holds also for what is seen and thought, etc. (Husset] {1989 375)

Heidegger himself states that it has become commonplace o say that humans
require a ‘surrounding world’ or ‘environment” (U mwelt) but the deeper ontolog
meaning of this statement is not appreciated — 0 be in 2 world is an o prior
character of human existence (Feidegger 1962: 84 {57-58]). Husserl’s version
this claim is to speak of natural ‘world-life” (Weltleben) (Husserl 1970: 51 {511
and he indeed characterises humans as essentially belonging to the world, as be
in his plirase, “children of the world” (Weltkinder); a term not used in the ris
itself but occasionally found in other manuscripts from the 1920s and 1f
{Husserl 1965b; 169; 1968: §43 and pages 216, 239), where being & ‘child of
world” is explicitly linked to living spontaneously in the naively experienced wo
of the natural attitude. In a supplementary text (No. 22} from the

T he German verb “hineinleber” means literally “to live into’, ‘to immerse oneselfl into’, hui i
ased in colfoquial German expressions (o mean ‘to take cach day as it comes” [in der
hineinleben). Simikarly *dahinleben’ has the colloquial sense of "o vegetate” or ‘10 live lazily
2 The term ‘world-life' (Welileber) appears in Husserl 197¢: 68 {69}, FED [I21], i23
255 12591, 284 {3311



F}-r.f:rwm.enofogical Psychology lectures in Husserliana Volume IX, he speaks of
living as a “world-child” and then of disrupting this world, breaking with its
implicit “worldly belief” (Weltglaube): '

We can be children of the world [ Weltkinder], we stand ‘on the ground of the world’, we are
in the world, [this is] completely self-cvident, We have the straightforwardly valid world,
and everything new that inserts itself into its open unknown horizon unrofls in new
experiences, i niew anticipations of thought. That is simply the case ~ we live in this
belief. And now precisely we do not want to be children of the world any more, we noe
longer want ‘te live straightforwardly in belief in the world’, we do not ‘live in® all the
passive belief-motivations and in the active mental doings of believing and ‘have’
according 10 them now this or that being on the universal ground of the existing world
lauf dem universalen Boden der scienden Welf} with all the special meanings
[Sondermeinungen] and validities belonging to it, that we had carlier cartied out, tm‘ough
which we [constitute] our surrounding world with the being-content and sense {mit dem
Seinsgehalt und Sinn), that we had earlier acquired, and which is now for us 2 habitual

acquisition, te which we can return to hold on 1o as our familiar possession. {Husser! 1968
462, my transtation)®®

The aim of transcendental phenomenology is, as Husserl always insists, to
disrupt the natural flow of our spontaneous living in the world with all its
habitualities, beliefls, acceptances, and to experience what that brings to light;
namely, the interwoven character of our constituting activities throogh which we
give “sense and being’ (Sinn und Sein or Seinssinn) to our world and everything
in it

The Intertwining of Nature and Culture in the Life-World

The life-world is often used to mean the whole set of intentional experiences that
we have both of nature and culture. In his 1925 Phenomenological Psvehology
lectures, where the natural conception of the world is given a fairly full exploration,
Husserl speaks of the “intertwining” (Verflechiung) or interpenetration between

%% The German text (which is nol transtated in the Phenomenological Psychology volume reads:
“Wir konnen Weltkinder sein, wir stehen ‘auf dem Boden der Welt', wir sind in der Welr — ganz
selbsiverstandlich. Wir haben. die schlicht geltende Welt, und alles, was sich in ihrem offen
unbekannten Hovizont an Neuem einfiigt in newen Erfakrungen, in neuen Derkantizipationen,
dets ist einfach so und da - wir leben im Glauben. Und nun wollen wir eben nicht Weltkinder sein,
wir ‘leben nicht mehr schiicht im Weliglauben’, wir ‘leben nicht in’ all den passiven Glaubens-
motivationen und aktiven Denktdtigheiten des Glaubens und ‘haben’ ihnen gemiiss run dieses und
Jjenes Sciende auf dem universalen Boden der seienden Welt mit all den zugehdrigen
Sondermeinungen (uns gelrenden), die wir frither vollzogen hatten, durch die wir uns unsere
Umwelt mit dem Seinsgehalt und Sinn, den sie fiir uns haz, frither erworben haben und der nun Flir
uns habitueller Eywerb ist, auf den wir nur zuriickgreifen als auf unsere altbekannte Habe”
(Husserl 1968: 462). The text in Husserliana IX is actually incorrect as some words have been
omitted. | quote the corrected text here as confirmed by Thomas Vongehy of the Husser] Archives,
Leuven. T am also grateful to Sebastian Luft for checking the text and transtation.

nature {33 the object of the sciences and natural experience)} and spirit (as cuiturg;
{see Phenomenclogical Psychology §16). The life-world, then, has to be understood
as including all the things (and events) that surround us in life as perceptual ebjects,
instrumments and tools, food, clothing, shelter, art objects, religious objects, and s
on. The life-world therefore encompasses both the world of what has traditionally
been designated as “nature” (as it presents itself to us in owr everyday dealings with
it, including rocks, mountains, sky, plants, animals, planets, stars, and so on, but
understood in a pre-scientific sense — in the manner in which I see the moon rising
or moonlight reflected on a lake); as well as what is usually known as the world of
‘culture’, including ourselves, other persons, animals in their social bebaviour
especially as it intersects with our lives, social institutions, artefacts, symboiic
systems such as languages, religions, cultures — in other words, our overall nafural
and cultural environing world. ¥ is precisely “the world of our interests”
(Interessenwelty (Husserl 1973b: 138), practical and theoretical, pre-reflective and
reflective, everything we are engaged in actively or passively. It is the world of
praxis as he will later describe it in his Vienna lecture. Bat this world also widens
out into the “infinite world”, as Husser! points out (Husserl 1973b: 138 ). These
are no finite boundaries that can be drawn; the life-world expands indefinitely in ali
directions, including in our directions of thought.

In Crisis §34, Husser] insists that we could develop an “ontology of the life-
world"™ which would document the different “ways of being” (Seinsweise) of life-
world entities understood as utensils, artworks, talismans, fokens, and so o
ie. things as they mean to us in their specific senses, as they have & certain
“value and validity” (Geltung) for us rather than “things of nature” (Nafurobjekie)
in the sense of science (Husser] 1970: §34). The life-world, in this sense, contains
tables, chairs, pens, lights, and so on {which must never be confused with physical
objects as understood by the sciences, i.e. the objects of physics). These are
physical things and cultural objects at the same time. We live in a “culture-
things-environment™ (Kultur-Sachen-Umwelt), in “our practical living envirou-
ment” (unsere praktische Lebensunwelr) (Husser! 1973b: 138). Of course, this
practical everyday world has always included technological tools, implements,
and so on, and these have a historical character. We simply accept the existencs
of electricity, the colour of electrical light from street lamps, the background noise
of cars on the highway in the distance, the jet trails that criss-cross the sky.

How, then, can Husserl maintaip and exploit the contrast between the life-world
and the scientific world in cultures where science and technology mediate the
experience of the world itself? If modern technological tools and practices are an
integral part of the fe-world, how can one still maintain the distinction between the
world of naive experience and the scientific world with its own special objects
{atoms, cells, neurons, black holes, and so on)? The life-world, on the one hand, ou
Husserl’s conception, grounds and supports the world of science (which is essen-
tially different from it); and, on the other hand, it also completely encompasses the
world of science, since all scientists as human beings are themselves members of
the life-world and scientific discoveries evolve in and are cartied along by historical
heman communities and cultures. Husserl’s answer is to point to life-world as ¢




horizonal structure; one that includes contexts, possibilities, temporal distantiations
which are intuitively experienced and can never be objectified in science. Rather
than being an extant totality of things, the life-world is actually a horizon that
stretches from indefinite past to indefinite future and includes all actualities and
possibilities of experience and meaningfulness.

Husserl and Kant on Whether the World Can Be
Experienced

In his mmportant 1924 Jecture, ‘Kant and the ldea of Transcendental Philosophy’,
delivered to the Kant Gesellschaft, in one of Husserl’s relatively rare public
addresses to his fellow philosophers, and in the Crisis, which has the character of
a missionary fract, Husserl develops his conception of lfe-world in confrontation
with immanuel Kant's critical phitosophy. Like Husserl, Kant too wants to account
for the a priori constitution of the objective world and to explain why there is a ‘fit’
between the world as given in scientific knowledge and the activities of humans as
embodied beings acting in space and time, connecting events in causal chains, and
$0 on; but he naively assumes that the ‘real” world is precisely nature as constructed
by modern science, with its uniform notions of space, time, causation, continuity,
identity, and so on. Kant did acknowledge the need 1o project a conception of the
world as an unconditioned whole and as having a certain continuous and harmoni-
ous flow. He neglected the life-world, however, as the world experienced by
embodied, fleshly subjects who act with the assumption that their world is shared
intersubjectively.

Husser]l opposes Kant’s view that the world as such is not experienceable in
itself, Kant has the view that the concept of the world as a whole is a limit concept
that cannot be brought to intuitive fulfilment in any possible set of experiences.
Already in his Phenomenclogical Psychology (1925) Husserl gives his assessment
of Kant:

Kant ir_isists !ha_t the world is not an object of possible experience, whereas we continue 1o
speak in ali seriousness of the world precisely as the all-inclusive object of an experience
expanded and to be expanded all-inclusively. (Husserf 1968: §11, 99)

For Husserl, contra Kant, there is a genuine experience ~ an intoition - of the
world as a kind of vague background of our focused experiencing of objects. There
is a direct and immediate “experience of the world” (Welterfahrung) as really there,
in the present (Husserl 1965b), The world is grasped and co-intended as a horizon of
experiences, and there is a genuine experience of the horizon or what Husser] calls
“world-consciousness” (Welthbewussisein). Husserl writes:

The contrast between the subjectivity of the life-world and the ‘objective’, the ‘wue’ world,
lies in the fact that the latter is a theoretical-logical substraction [Substruksion), the
substruction of something that is in principle not perceivabie, in principle not
experienceable in its own proper being, whereas the subjective, in the life-world [das

lebensweltlich Subjektive], is distinguished in all respects precisely by s being actuaily
experienceable. (Husser! 1970: §34d, 127 {1301)

Husserl also criticises Kant’s naive understanding of transcendental subjectivity.
Kant never appreciated the depth of the Cartesian transcendental breakthrough in
the cogito. But the main point I want to emphasise here is that the intwitive
experience of the world is something very real — albeit the world is not lntuited
as a very large object, as it were.

The Life-World as Horizon

The life-world is characterised by Husser, as we have seen, as a ‘universal horizon”
(Horizont) (Husser! 1970: 281 [327]). Husserl thinks of the *world’ in general a5 &
horizon of horizons. Husserl’s concept of horizon is innovative but it is also &
complex and many-sided concept.™ The foundational meaning of the notion of
“horizon’ is the co-perceived context within which a perceived object is perceived,
literally the visual backdrop to something seen. The term comes from the Crreel
horizein, which means ‘to draw a boundary’; the Greek foros means ‘boundary’.
This is because Husserl always begins with perception as the basis form of
consciousness. Each act of perceiving has not only its irmmediately focused object,
but also the background hotizon or ‘halo’ that is co-presented but not adequately
filled in. The horizon also assumes a relation to the perspective of the perceiver: for
example, the profile of the mountain as seen by me from this position. In s later
writings, such as Formal and Transcendental Logic (1929), Husser] confesses that
in his Logical Investigations he still lacked a concept of ‘horizon-intentionality” to
complement his object-intentionality (Husserl 1974a: 177).%° Husser! goes on o
say that every form of intentionality has its horizon-structure amndl suggests that
horizons are “pre-delineated potentialities” that have a determinate struclure and
can be explicated even if they are essentially indeterminate (Husserl 1960 §19,
45 [82]). There are not just perceptual horizons in the present, there are aise
horizons stretching into the past and the futave. History unfolds in horizon. In this
regard humans live within the forizons of their historicity; “horizon” here meauing 2
boundary, which at the same time provides a supporting context for comprehending
Tife (Husser] 1970: §2). Horizon generally. then, expresses the idea of a ces wi
indeterminate context that moves with the progress of the perceiver or ag
Horizon has both spatial and temporal connotations but its real sease for Husser!
is as a kind of flexible and expanding ‘context of sense or meaning’, that has «
momentumn of its own. He explicates the concept of ‘horizon’ in his Passive
Synthesis lectures, where he speaks of a “horizon of references” built tn (o the
experience itself:

2 (On Husserl’s concept of horizon, see Kwan 2004; Walton 2010,
0 finglish yranstation: Husserl 1969, Henceforth, only German edition cited.



- everything that genuinely appears is an appearing thing only by virtwe of being
intertwined and permeated with an intentional empty horizon, that is, by virtue of being
swrrounded by & halo of emptiness with Tespect to appearance, Itis an emptiness that is not a

nothingness, but an emptiness to be filled out; it is a determinable mdeterminacy. (Husserl
2001a: 42 [45-46))"

A horizon, no matter how vague and amaorphous, is not nothing. Horizons are
characterised by their very nature as possessing a certain openness, indefinability,
and a constantly shifting (withdrawing and at the same time drawing us further in)
chiaracter. We can never arrive at a horizonal limit any more than we can literally
find the end of the rainbow. In this regard, Husserl speaks of a peculiar “horizon-
consciousness” (Horizonthewusstsein) (Hussert 1970: §47). This horizon can be
understood as a network of intentional implications, a context, a framework, in
many different senses. The point is that there is no experience without its horizons,
Just as each word in a language depends for its meaning on the other words in the
language; or, as Heidegger points out, road signs form a system and a network
where one sign assumes the existence and specific sense of the other signs. There is,
furthermore, always, as a limit of all horizons, a “warld-consciousness”
(Welthewusstsein) implicated in our intentional acts. World is the horizon of
horizons.

According to Husserl, furthermore, the open horizon of the world includes, for
example, my consciousness of other humans; even those not actually known fo me:

There need be no one in my perceptual field, but fellowmen {Mitmenschen] are necessary as
actual, as known, and as an open borizon of those § wight possibly meet. Factually I am
within an intethuman present [in einer mitmenschlichen Ge genwart] and within an open
horizon of mavkind; I know myself to be factual ty within a generative framework [in einem
generativen Zusammentangl, in the unitary flow of a historical development [Geschich-
tlichkeit] in which this present is mankind’s present and the world of which it is conscious is

a historical present with a historical past and a historical future. (Husser! 1970: §71,
253 [256])

This open horizon, for Husser! - as for Heidegger — has an a priori character, It is
in part constituted through what Husset! calls “empathy” (Einfithlung), although
this would require a much deeper discussion. Empathy is Husser]’s name for a
whole set of experiences that open on to the other — “other experience”
(Fremderfahrung). As Merleau-Ponty will later recognise, the constitution of the

other person is very much implicated in the more general problem of the constity-
tion of the world.

3 German cdition: Husser! 1988, Henceforth, the English transtation is cited with page numbers in
English and [Husserliana volume],

Life-World as ‘Fundament’, ‘Ground’ and ‘Underground’

In contra-distinction to the characterisation of life-world as a horizon with aii
connotations of openness, Hussert also characterises the life-world as “ground
(Grund) or “soil” (Boden) (Husserl 1970: §7), “fundament” (Fundamens), ot
indeed, as the “underground” or “subsoil” (Untergrund) for scientific inquiry
(Husser} 1970: §9b, §29 and §344, 124 {127]), the “unspoken ground of cogmtive
accomplishments™ (Husserl 197(: §30), and “constant ground of validity, an ever
available source of what is taken for granted” (Husserl 1970: §33). The two
characteristics - ground and horizon — could be seen as in tension: openness versis
groundedness. In what sense can the life-world function both as Aori
(an indefinite and vaguely delineated limit) and as a ground (a self-evidence ov
validity that is incontrovertible, even apodictic)? As & horizon, the world appears
1ot to be objectifiable at all, but to retreat as emptily co-intuited behind the divecily
presented objects of experience that are primarily intuited (for Husserd, i_Il.i'Iléi first
instance, primary physical things as perceived). On the other hand, a ‘ground’
normally is construed as something like a reason, something that gives the sense
of legitimation, justification, entitlement. stability, security, a rational basis, =
principle on the basis of which true assertions can be made (he speaks of seeking
a truly apodictic “ground” like the Cartesian cogito (Husserl 1970: 8300 and 2
“aniversal apodictic ground” (Husserl 1970: §7).%2 Husserl often invokes the
metaphor of ‘ground’ and indeed phenomenology itself aims at “ultimate ga'?‘ulm"}--
ing” (Letzthegriindung) — logic, for instance, can never be a secure science until it is
grounded in the universal “lifc-world” (IHusserl 1970: §36). But one should not
attribute to Husserl a rigid sense of ‘ground’ in the form of a Cartesian, axionatic,
self-evident first principle from which evident truths are deducted. The concept of
ground, like that of horizon, for Husser], also has a cerfain relativity 1o the {}bSE:i"Jf;I‘.E.'
- for those on a ship, the ship is their ground, their ultimate reference point. In his
Intersubjectivity volames, where he discusses the notion of “home-world”
(Heimwelty versus “alien-world” (Fremdwelr), Husser] speaks of people having =
sense of what is their natural home or place (esp. Husserl 1973b, ¢). For someoy
born on a ship, the ship with its rolling movement has the sense of home and
ground. In this sense ‘ground’ has to be understood also as a kind of sustaimng
horizon rather than as the opposite of horizon. Husser} also understands ‘ground” as
possessing an intrinsic openness and fertility; it has a promising z‘icl}nest that invites
further exploration (the work of art is & good example of an object ﬂ:}at.,
Heidegger points out, institutes horizons and even whole worlds). Thus Hus
writes:

The ground of experience {Erfahrungsbodent, opened up in its infinity, will then becorne
the arable field {Ackerfeld] of a methodical working philosophy, with the self-evidence,

2 Indeed, perhaps because of his dissatisfaction with Husserl’s cancept, Heide_gger siuglues ok
concept of “ground” (Grund) for explication in his paper submitted to Husseri’s Sevenfieth
Birthday Festschrift (Heidegger 1969).



furthermiore, that all conceivable philosophical and scientific problems of the past are to be

posed and decided by starting from this ground [Baden). (Husserl 1970: §27. 100 (1041,
transiation modified)

The way to reconcile the concept of life-world as horizon with life-world as
ground is precisely to think of grounding in a new sense — not as rational grounding
in something kike its original Leibnizian sense (*nothing is without a ground or
reason’) but as a constant ongoing contextualisation and re-contextualisation
whereby meaning itself is secured through its horizonal connections with meanings
lived through and established in the non-objectifiable world of living and acting.
Husser] hinself is quite clear that the kind of grounding provided by the life-world
is different from logical or epistemic grounding. Indeed, it is literally a pre-logical
ground of the logical. Thus he writes

There has never been a scientific inquiry into the way in which the life-world constantly
functions as subsoil {Untergrundy, into how its manifold prelogical validities act as grounds
for the logical ones, for theoretical truths, And perhaps the scientific discipline which this
life-world as such, in its universality, requires is a peculiar one, one which is precisely not
objective and logical but which, as the ultimately grounding one, is not inferior but superior
in vahee, (Husserl 1970: §34, 124 [127D)

The life-world cannot therefore function as some kind of principle of rational
grounding in the traditional philosophical sense. By its very nature, it cannot
provide any kind of objective grounding at all; certainly not the kind of ultimate
principie that traditional rationalism {e.g. Spinoza) sought. The peculiarity of the
grounding of the life-world is that it provides an ultimately subjective, pre-logical,
pre-rational, temporally dispersed, never fully actual grounding. It provides a kind
of evidencing. The life-world itself is an always-available source of what is taken
for granted (Husser! 1970: §33, 122 {1247), given in a “primal self-evidence”
(Husserl 1970 131). Indeed, the life-world is a “universe of original self-evi-
dences” (Husserl 1970; §34d, 127 [130]), which itself provides the grounding for
every conceivable type of evidencing. In this sense, the life-world is the ground of
all “accomplishing life” (MHusserl 1970 §34d). It is a world which provides the
“constant ground of validity” and the continuing confirmation of evidence.

The Life-World as the Intersubjective, Communal
We-World (Wir-Welf)

Husserl is also insistent that the world as the ultimate context and hotizon of human
experience cannot be conceived solipsistically as just my world, but must be
thought of as an inherently communal world, a world “for others”, a world poten-
tially available “for everyone” (fiir Jedermanny (Husserl 1970: 296 [3431,
358 [3697). The life-world enables communalisation. Its manner of being given is
that of being available “for all’. In other words, the very idea of a world includes the

idea that there are infinitely many different possible ways of experiencing it and an

open, undefined and hence infinite plurality of “co-subjects” (Mizsubjekte) v
ot could so experience it (Husserl 1970: 164 {1671, 184 [188)). The very id
world, accordingly, has an a priori universality, Furthermore, this world is
disclosed to me alone but has a communal character:

Obviously, this is true not enly for ne. the individual ego; rather we, in living together
Miteinanderieben], have the world pregiven in this ‘together”, as the world valid as existi ;
for us and to which we, together, belosng, the world as world for all. pregiven with this ontic
meaning {Seinssinn]. (Husser] 1970: §28, 109 {111

Being given “for all” (not just all present but all possible subjects) is part of ihe
‘being-sense’ or ontic meaning of the world. A world is what is in principle there
any subject whatsoever. A genuine Robinson Crusoe experience is « priori imp
sible, Husserl insists. The social world is a world of communication — a &
shared between communicating subjects, a “communication commnunity
(Mirteilungsgemeinschaft); a term that will later be taken up by Habermas.

chi -and multifaceted
w. some-conclusions. The ter
Hus ho offén uses it as a

orlds of particular cultures
Jent Greeks of of the early
although not exactly recognising his
ociological termn 1o connote the world
as:a deeper, transcendental sense i
oherenice that makes meaningfui
Husser! says, an inescapabiy
sarely- objectivist description of the

tive character, the world is never
precisely the world of our “inter-

abilities” . (Vermogen) and
970::836)>% 1t is the world in
¢ing’;-the world in which we ac
(leben und streben) ~ to invoke

15, a5 ‘Husser] ‘himself stressed, the
and ‘this-interms . of the a priovi

* On Hussert's conception of habit, sec Moran 2011,



References

Adorno, Theodor. 1940, Husser] and the problem of idealism. Journad of Philosophy 37(1): 5-15.

Aguirre, Antonio I, 1982. Die Phénomenologie Husserls im Lichte ihrer gegenwdrtigen Interpro-
fation und Kritik. Darmstadt: Wissenschafdliche Buchgesellschaft.

Apel. Karl-Otto, 1998, From a Transcendental-Semiotic Point of View. Trans.
Papastephanou. Manchester: Manchester Uhiversity Press.

Avenarius, Richard. 1891, Der Menschliche Weltbegriff [The human concept of the worldl.
Leipzig: O. R. Reisland; teprinted Elibron Classics, 2005.

Bernet, Rudolf, 1990. Husserl's concept of the world. In Crises in continental philosopir:.
ed. Arleen B. Dallery, Charles E, Scott, and P, Holley Roberts, 3-21. Albany: The State
University of New York Press.

Biemel, Walter. 2000. Gedanken zur Genesis der Lebenswell. In Protosoziologie im Kontex:
»Lebenswelts und »Systems in Phitosophie und Soziologie, ed. Gethard Preyer, Georg Peter,
and Alexander Ulfig, 41-54, Frankfurt: Humanities Online.

Blumenberg, Hans. 1986. Lebenszeit und Welrzeit. Subrkamp: Frankfurt am Main.

Carr, David. 2004. Husser!’s problematic concept of the life-world. In Phenomenology. Criticat
concepts, vol. I, ed. Dermot Moran and Lester Embree, 359368, London/New York:
Routledge.

Gadamer, Hans-Georg. 1998, The ideal of practical philosophy. In Praise of Theory: Speeches and
Essays, Trans. Chris Dawson, 50-61, Yale Studies in Hermeneutics, New Haven/London: Yale
University Press,

Gadamer, Hans-Georg. 2004. Truth and Method. Trans, W. Glen-Docepel, revised by Joel
Weinsheimer and Donald G. Marshall, 2nd, revised Ed. London/New York: Continuum.
Gurwitsch, Aron. 1957. The last work of Edmund Husserl: 11, The Lebenswelt. Philosophy and

Phenamenological Research 17(3): 370-398.

Habermas, Jirgen. 1984. The Theory of Communicative Action: Reason and the Rationalization af
Sociery. Trans, Thomas McCarthy, vol. 1. Cambridge: Polity.

Habermas, Nirgen, 1987, The Theory of Communicative Action: Lifeworld and System: A Critique
of Functionalist Reason. Trans. Thomas MeCarthy, vol. 2. Cambridge: Polity.

Habermas, Hirgen. 1998a. Actions, speech acts, linguistically meditated interactions, and the
lifeworld. In On the pragmatics of communication, 215-256. Cambridge: MIT Press.

Habermas, Hirgen. 1998b. On the pragmatics af communication. ed. Maeve Cooke, Cambridge:
MIT Press.

Heidegger, Martin. 1962, Being and Time. Trans. Yohn Macquarrie and Edward Robinson,
New York: Harper and Row.

Heidegger, Martin. 1969. The Essence of Reasons, Trans. Terrence Malick. Northwestern Univer-
sity Studies in Phenomenology and Existential Philosophy. Evanston: Northwestern Universify
Press.

Heidegger, Martin. 1977, Sein und Zeir. Klostermann: Frankfurt am Main.

Held, Klaus. 2003, Husser’s phenomenclogy of the life-Worldrans, In The New Husserl: 4
Critical Reader, Trans. Lanei Rodemeyer. ed. Don Welion, 32-63. Bloomington: Indiana
University Press.

Holenstein, Blmar. 1998. Kulturphilosophische Perspektiven. Schulbeispiel Schweiz; européische
Identitdt auf dem Prifstand; globale Verstdndigungsmaglichkeiten, Frankfurt am Main:
Subrkamp.

Husserl, Bdmund. 1931, Méditations cartésiennes: introduction & la phenomenology [Cartesian
meditations: An introduction 1o phenomenology]. Trans. G. Peiffer and E. Levinas. Paris:
Almand Colin.

Husserl, Edmund. 1936. Die Krisis der europdischen Wissenschaften und die transzentale
Phiinomenologie: Eine Einleitung in die phinomenologische Philosophie. Philosophia 1: 77~
176.

Marianns

Husserl, Edmund. 1950, Carresianische Medirationen und Fariser Vortrdse [Cane
tions and the Paris lectares], Husserliana, vol. I, ed. Stephen Strasser, The Ha gue:

Husserl, Edmund. 1952, Jdeen 2w einer reinen Phinomenologie und phdinomenoic
Philosophie. Zweltes Buch: Phiinomenologische Untersuchungen zur Konstitusion
pertaining 1o & pure phenomenology #nd to a phenomenological phitasophly. Second
Studies in the phenomenology of constitution), Husserliana, vel. 1V, ed. Marly Bieme
Hague: Nijhoff,

Husserl, Edmund. 1954. Die Krisis der europaischen Wissenschafien und die transzend.
Phinomenologie: Eine Einleitung in die phinomenologische Philosophic {The «
European sciences and transcendental phenomenolfogy: An introduction o phenomenelogical
phifosophy], Husserliana, vol. VI, ed. Walter Biemel. The Hague: NijhofF.

Husserl, Hdmund. 1960. Cartesian Meditations: An Introduction to Phernomenciogy.
Dorion Cairns, The Hague: Nijhoff.

Husserl, Edmund. 19654 Ersre Philosophie (1923124}, Erster Teil: Kritische ldeengesci
{First philosophy (1923/24). First part: The critical history of ideas]. Husserliana, vol. Vil
ed. Rudolf Boehm. The Hague: Nijhoff.

Husser], Edmund. 1965h. Erste Philosophie (1923i24). Zweiter Teil: Theorie der phénome.
logischen Reduktion [First philosophy (1923/24). Second part: Theory of pheaomenoiogicsl
reduction}, Husserliana, vol. VI, ed. R. Boehm. The Hague: Nijhoff.

Husserl, Edmund, 1965¢. Kant und di¢ Idee der Transzendentalphilosophie {Kant and the ic
transcendental  philosophy]. (n Erste Philosophic (1923124). Erster Teil: Kri
Ideengeschichte, Husserliana, vol. VI, 230-287. The Hague: Nijhotf.

Husserl, Edmund. 1968. Phinomenologische Psychologie. Vorfexungen Sommersemester
{Phenomenological psychology. Lectures, summer semester 1925). Husserfiana, voi
ed. Walter Biemel. The Hague: Nijhoff.

Husserl, Edmund, {969, Formal and Transcendental Logie. Trans. Dorion Cairns. The
NijhotF.

Husserl, Edmund. 1970, The Crisis of European Sciences and Transcendental Fhenomenoi
tatroduction 1o Phenomenological Philosophy. Trans, David Carr. Northwestern ©
Stadies in Phenomenology & Existential Philosophy. Fvanston: Northwest Univessit

Husserl, Edmand, 1973a. Grundprobleme der Phinomenologie [The basic problems of p
enclogy: from the lectures, Winter Semester, 1910-19111. In Zwr Phéuomenoio:
Intersubjektivitit. Texte aus dem Nachlass. Erster Teil. 19051920 1On the phenome:
of intersubjectivity, Texts from the estate. Part 1. 1905-19201, Husserliana, vol. XTI,
Kem, 111235, The Hague: Nifhoff.

Hussert, Edmund. 1973b. Zur Phinomenologie der Intersubjekrivitir, Texie auns dem Nac
Dritter Tedl. 1929-35, Musserliana, vol. XV, ed. {so Kern. The Hague: Nijhoff.

Husserl, Edmund. 1973c, Zur Phinomenologie der Intersubjektivitit. Texte aus dem Nacliass.,
Zweiter Teil. 1921-28, Husserliana, vol. XIV, ed. Iso Kern, The Hague: Nijhoff.

Husserl, Edmund. 1974a. Formale and transzendentale Logik {Formal and transcendental
Versuch einer Kritik der logischen Vernunft, Husserliana, vol. X VI ed. Paui Jansse
Hague: Nijhoff, _ .

Husserf, Bdmuond. 1974b. Kant and the Idea of Transcendental Philosophy. Trans. Ted 1. Kiein
and William E. Pohl. Southwestern Journal of Philosophy S(Fall): 9-36.

Husserl, Edmund. 1976, Ideen zu einer reinen Phénomenologic und phinomenoiogt
Phitosaphie. Erstes Buch: Allgemeine Einfuhrung in die reine Phd}mmﬁ:i@()&igie
pertaining to a pure phenomenclogy and 1o a phenomenological philosophy. Firs: 1
General introduction. to a pure phenomenology], Husserliana, vol. Hi-2, ed.
Schuhmann. The Hague: Nijhoff,

Husserl, Edmnund. 1977. Phenomenvlogical Psychology. Lectures, Summer Semester 1925,
John Scanlon. The Hague: Nijhoff.




Husserl, Edmund. 1983, Ideas Pertaining to a Pure Phenomenology and to a Fhenomenological
Phitosophy. First Book: General Introduction fo a Pure FPhenomenolagy. Trans. F. Kersten.
Edmund Husserl collected works, vol. 2, Dordrechs: Kluwer.

Husserl, Edmund. 1988. Analysen zur passiven Synthesis. Aus Vorlesungs und Forschungsmanu-
skripten (1918-1926} {Analyses concerning passive and active synthesis. Lectures on tran-
scendental logicl, ed. Margot Fleischer. Husserliana. vol. XI. Dordrechit: Kluwer.

Husserl, Edmund. 1989, Jdeas Pertaining to a Pure Phenomenslogy and fo « Phenomenological
Philosophy. Second Book: Studies in the Phenomenology of Constitution. Traus, Richard
Rojcewicz and André Schuwer. Edmund Husser! collected works, vol. 3. Dordrecht; Kluwer.

Husserl, Edmund. 1992. Die Krisis der europiiischen Wissenschaften und die transzendentale
Phénomenolagie. Ergénmungshand. Texte aus dem Nachlass 19341 937, Husserliana, vol
XXIX, ed. Reinhold N. Smid. Dordrecht; Kluwer.

Husserl, Edmund. 2001a. Analyses concerning passive and active synthesis. Lectures on transcen-
dental logic, Hussert collected works volume, vol. 9. Anthony I. Steinbock. Derdrecht:
Kiuwer,

Hussert, Hdmund. 2001b. Natur und Geist: Vorlesungen Sommersemester 1927 [Nature and spirit:
Lectures {rom the summer semester 19271, Husserliana, vol. XXXII. Dordrecht: Kluwer,
Husserl, Edmund. 2006, The Basic Problems of Phenomenology: From the Lectures, Winter
Semester, 1910-1911. Trans. Ingo Farin and James G. Hart, Edmund Husser! collected

waorks, vol. 12. Derdrecht: Springer.

Husserl, Edmund. 2008. Lebenswelt, Auslegungen der vorgegebenen Welt und ihrer Konstitution.
Texte ans dem Nachlafi {1917-1937) {The Life-workd. Explications of the pre-given world and
its constitution. Texts from the estate ( 1916--1937)], Husserliana, vol. XXXIX, ed. Rochus
Sowa. Dordrecht: Springer.

Kwan, Tze-Wan. 2004, Husserl’s concept of horizon: An attemnpt at reappraisal. In Phenomenol-
ogy. Critical concepts, vob. 1, ed. Dermot Moran and Lester Embree, 304-338. New York:
Routledge.

Landgrebe, Ludwig, 1940. The world as a phenomenological problem. Philosophy and Phenom-
enological Research (1), 38.58.

Luft, Sebastian. 201}, Subjectivity and lifeworld in transcendental phenomenalogy. Evanston:
Northwestern University Press.

Lauhmann, Niklas. 1995, Social systems, Stanford: Stanford U niversity Press.

Mach, Emst. 1914. The Analysis of Sensations and the relation of the Physical to the Psychical,
Trans. C. M. Williams and Sydney Waterfow, Chicago/f.ondon: Open Court,

Mall. Ram Adhar, and Dieter Lohmar (eds.). 1993 Philosophische Grundlagen der
Interkulturalitds. Amsterdam: Rodopi.

Marcuse, Hetbert. 1964, One dimensional man. Boston: Beacon,

Morag, Dermot. 2011. Edmund Husser!’s phenomenology of habituality and habits. Journal of
the British Society for Phenomenology 42(1): 53-77.

Moran, Dermot. 2012. Husseri's crisis of the Eurapean sciences and transcendental phenomenol-
agy: An introduction. Cambridge Introductions to Key Philosophical Texts. Cambridge:
Cambridge University Press.

Orth, Emst Wolfgang. 1999, Ednund Hussserls Krisis der europaischen Wissenschafien und die
Transzendentale Phinomenologie. Darmstadt: Wissenschaftliche Buchgesellschalt.

Orth, Ernst Wolfgang. 2000. Lebenswelt als eine unvermeidliche Iusion? Husserls
ELebensweltbegniff und seine kulturpolitischen Weiterangen. In Protosozioiogie im Kontext
sLebenswelta und »Systeme in Philosophic und Soziologie, ed. Gerhard Prever, Georg Peter,
and Alexander Ulfig, 28-54. Frankfurt: Humanities Online,

Patotka, Jan. 2008 [1936}, Pirozeny Svét Jako Filosoficky Problémt {The Natural World as a
Philosophical Problem). In Fenomenalogické Spisy I: Prirozeny Svét. Texty ¢ Let 19311949,
eds. Ivan Chvatik, and Jan Frei, 127-260. Scbrané Spisy Jana Patocky. Svazek 6. Praha:
Oikoymenh,

Patocka, Jan. 1976. Le Monde naturel conume probiéme phitosophigue. Trans, Jaromiy 1
Henri Decléve. The Hague: Nijhoff.

Rasmussen, David M. 1984. Lebenswelt: reflections on Schiitz and habermas. Huwman Siud:

(2, Schiitz Special Issue): 127132,

Richardson, Alan, and Thomas Uebel (eds.). 2007, The Cambridge companion to logical empis-
icism. Cambridge: Cabridge University Press.

Sarkar, Sahotra. 1996. The legacy of the Vienna circle: modern reappredsals. New York: Gar
Publishing.

Schiitz, Alfred. 1966a. Some structurcs of the life-world, In Collecied Papers 11, Trans. f
Gurwitsch, 116132, The Hague: Nijhoft.

Schiitz, Alfred. 1966b. Type and Fidos in Husser!’s Late Philosophy. in Collected papers 7, 5%
F15. The Hague: Nijhoff.

Schiitz, Alfred. 1972, The Phenomenology of the Sociel World, Trans, George Walsh and
erick Lehnert. Northwestem University Studies in Phenomenology and Bxisiential Philo:
Evanston: Northwestern University Press.

Schiitz, Alfred. 1974 [1932). Der sinnhafte Aufbau der sozialen Welr [The phenomenalogy
sociaf world}. Frankfurt am Main: Suhrkamp Taschenbuch.

Schiitz, Alfred and Thomas Luckmann. 1973, The Structures of the Life-World, Trans, &
M. Zaner and 1. Tristram Engelhardt Jr, Vol. 1. Northwestern University Studies in Phen
enology and Existential Philosophy. Evanston: Northwestern University Press.

Sowa, Rochus. 2010, Husserls Idee einer nicht-empirischen Wisseaschaft von der Leben
Husser! Studies 26(1): 49-66,

Stadler, Feiedrich. 2001. The Vienna Circle - studies in the origins, deveiopment. und infiuent
logical empiricism. Vienna: Springer.

Stadler, Friedrich (ed.). 2004. The Vienna Circle and logical empiricism: re-evaduation and ;
perspectives. New York: Springer.

Tani, Toru. 2004 {19%6]. Life and the life-world. In FPhenomenology. Critical Concepss,
Dermot Moran, and Lester Embree, 399417, vol. 1. London/New York: Routledes,
Uebel, Thomas. 2003. On the Austrian roots of logical empiricism: The case of the firs:
Circle, 2003. In Logical empiricism: Historical and contemporary perspeciives, ed.
Parrini, Wesley C. Salmon, and Merrilee H. Salmon, 67-93. Pritsburgh: University of

burgh Press.

Waldenfels, Bernhard. 1990. Experience of the alien in Husserl’s phenomenology. Research i
Phenomengiogy 20(1): 1933,

Waldenfels, Bernhard. 1995. The other and the foreign. Philosophy and Social Criticis:
t1i-124.

Waldenfels, Bernhard. 1998. Homeworld and alienworld. In Phenromenalogy of intervuisi
and life-world, Phinomomenclogische Forschungen Sonderband, ed. Erast Walfgang Cuth
and Chan-Fai Cheung, 72--87. Freiburg/Miinchen: Karl Alber.

Walton, Roberto. 2010. The worldhood of the world and the worldly character of oivjes
Hasserl. In Advancing phenomenology. Essays in honor of Lester Embree, ed. Tom Nex
Philip Blosser, 139-155. Dordrecht; Springer.

317 A



