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CHAPTER 10 

Lived Body, Intersubjectivity, 
and Intercorporeality 

THE BODY IN PHENOMENOLOGY 

Dermot Moran 

How would it be possible to think the reality of the mind, of the I-subjeci:, 

without a lived body?1 

-E. Husserl 

My body is the common fabric into which all objects are woven, and 

it is, at least in relation to the perceived world, the general instrument 

of my "comprehension."2 

-M. Merleau-Pomy 

No phenomenology of life, of body and the flesh, can be constituted 

without basing itself on a phenomenology of touch.3 

-J-L Chretien 

THE BREAKTHROUGH DISCOVERY 
OF EMBODIMENT IN PHENOMENOLOGY 

Twentieth-century and, indeed, contemporary analytical philosophy of mind, 

has for the most part (with some notable exceptions) ignored the body, even 

in discussions of perception and agency that are clearly body-dependent. The 

phenomenological movement, on the other hand-especially through the 

groundbreaking research of Edmund Husserl, Edith Stein, Jean-Paul Sartre, 

and Maurice Merleau-Ponty-was the first philosophical tendency of the 

twentieth century to really insist on the centrality of embodiment and to make 
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270 MORAN 

it thematic in their analyses of consciousness and subjectivity.4 Moreover, 

their original discoveries continue to be mined for insights that drive current 

research into embodiment. 

To begin, phenomenology approaches the phenomenon of embodiment 

in a holistic way. From the outset the language is distinctive. Husserl speaks 

variously of"embodiment" (Leiblichkeitand Verleiblichung), 5 but also of"incor

poration" (Verkorperung) 6 and "humanization" (Vermenschlichung),7 whereas 

Merleau-Ponty speaks primarily of "incarnation" (incarnation). 8 Incarnation 

expresses the historically situated, localized, temporal, finite, and intentionally 

constituted nature of human existence. Embodiment locates us in a specific 

place and time but has its own inner trajectory in regard to its development, 

its aging, its gaining or losing characteristics, and so on. To express both 

the fragility and the "thickness" (l'epaisseur) of incarnation, both Sartre and 

Merleau-Ponty invoke the notion of"flesh" (la chair), understood as the living 

membrane of our bodies that is our constant point of contact and exchange 

with the surrounding sensible and intersubjective world. Merleau-Ponty 

speaks of the flesh palpating in the world. 

Phenomenology offers, moreover, still relevant important descriptions not 

just of the lived body in its relation to its immediate here-and-now environ

ment, but also of the embodied subject's complex relations to other embodied 

subjects, and indeed the phenomenon of"intertwining'' (Husserl: Verfiechtunr;, 

Merleau-Ponry: l'interlacs,),9 of embodied subjects in mutual understanding, 

in intercorporeal relations (including sexual relations) that Merleau-Ponty 

names "intercorporeality" (l'intercorporeite}, and in the constitution of the 

entire social, historical, and cultural world. This phenomenological emphasis 

on embodiment, intercorporeality, and intersubjectivity provides an important 

corrective to approaches taken by analytic philosophy of mind and, indeed, 

through the work of Hubert L. Dreyfus, 10 Shaun Gallagher, 11 Dan Zahavi, and 

others, has influenced analytic philosophers of mind such as Alva Noe. 12 But 

the full riches of the phenomenological heritage regarding embodiment 

remains to be explored, and in this chapter I shall seek to articulate some 

aspects of corporeality and intercorporealiry deserving of further analysis. 

EMBODIED BEING-IN-THE-WORLD AS 
AN OVERCOMING OF CARTESIAN DUALISM 

For the phenomenological tradition generally, embodiment is the basis of our 

entire "being-in-the-world" (In-der-Welt-Sein, etre au monde), of our perceptual, 
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conceptual, voluntary, and motor capacities, but also of our understand

ing of other living beingsI 3 in what the phenomenological tradition termed 

"empathy'' (Ein.fohlung, Hineinversetzen), 14 as well as of our "co-existence" 

(Mit-Dasein) with other beings (Mitsein) sharing a common world (Mitwelt), 

to use Heidegger's terminology. IS Husserl, Merleau-Ponty, and the phenom

enological tradition more generally, reject the classical, dualistic descriptions 

of human beings in terms of soul and body and narrowly naturalistic sci

entific efforts to inscribe the body entirely within the discourse of natural 

science, in favor of recognizing the primacy of intersubjectivity and sociality. 

Humans always exist in an already constituted social world, the world of what 

Heidegger calls "das Man," the anyone, the "they," the anonymous public, 

for which the anonymous collective publicity oflanguage is a good example. 

There are, strictly speaking, as Husserl says, no "first" humans-humans are 
always encountered as members of a sociality, a community. 

For phenomenology, the unity and plasticity of the body-subject are par

amount. As, Merleau-Ponty writes in his groundbreaking Phenomenology 

of Perception (1945): "The union of soul and body is not an amalgamation 

between two mutually external terms, subject and object, brought 

about by arbitrary decree. It is enacted at every instant in the movement 

of existence.''16 Merleau-Ponty goes on to speak of the body as a "subject-object" 

(sujet-objet), 17 who is projected into a world and, as it were, palpates and 
interacts with it. It is not always appreciated that Merleau-Ponry's own 

hugely influential discussion was largely inspired by, and is essentially 
a creative reprise of, his reading of Husserl's Ideas II, the Freiburg philos

opher's phenomenological meditations on the body. Merleau-Ponty draws 

heavily on Husserl's analysis of the reflexive "touching-touched" relation. Is 

Both Husserl and Merleau-Pontywish to overcome naturalistic prejudices 

inherent in the tradition of empirical psychology, especially the then current 

behaviorismI 9 and the "sensualistic atomism" inherited from British Empiricism 

(and still present to a degree in Brentano's analyses). Naturalism is now almost 

a dogma in the sciences and in philosophy of science. It is therefore import

ant to understand how the experience of the lived body in the humanized 
lifeworld cannot be captured in naturalistic third-person description. 20 

In fact, Edmund Husserl's phenomenology initially took up this interroga

tion of the "lived body'' (Leib) partly in response to discussions prevalent in the 

nascent empirical psychology of the late nineteenth century, and in part remains 

bound to that language, although its account of the lived body departs radically 

from the psychophysical accounts. Husserl's sources in this respect include the 

"psychophysics" of Gustav Fechner (which itself developed from the psychological 
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laws of Weber concerning the degree of perceptibility of different sensory 

stimuli),21 the "physiological psychology'' ofWilhelm Wundt,22 and, in particular, 

the "descriptive psychology'' (as opposed to "genetic" or physiological psychology) 

of his mentor Franz Brentano. Brentano's psychology was itself deeply informed 

by his interest in Aristotle's De anima.23 Brentano and his school24 discussed 

in very fine detail (and indeed engaged in psychological experimentation) the 

nature and proper objects of the senses, especially the experiences of seeing, bur 

also the particular nature of remembering and imagining, and other "psychic" 
activities (including the constitution of the sense of space and time) that all 
involved embodied subjects and contribute to the process of understanding 
and knowing. Brentano's student Carl Stumpf, for instance, who taught the 

Gestalt psychologists Wolfgang Kohler and Kurr Koffka, investigated the appre
hension of sounds and tones.25 Gradually descriptive psychology evolved into 

phenomenology, and first-person experience came to be explicated in its own 

right and in its own nonreductive language. 
Besides giving him the feel for close, nonreductive psychological descrip

tion, Brentano's main contribution to Husserl's phenomenology was his 
rediscovery of the concept of intentionality as the mark of the mental in his 

Psychowgy from an Empirical Standpoint (187 4) .26 Intentionality allowed Husserl 
to consider all human conscious behavior (perceptual, emotional, and cogni
tive) as meaning-establishing or "sense-giving" (sinngebend). All mental "acts," 

including not just perceiving and judging but also hoping, fearing, or loving, 

are directed toward an object (which does not have to exist-I can long for 
the perfect lover without there being such a one), and this object-directedness 

informs the intending act and also determines the manner in which the object 
presents itself to the subject (the "mode of givenness," Gegebenheitsweise). 

Even supposedly pure physical or "biological" drives, such as hunger and 

thirst, are configured meaningfully and in quite a defined manner, in human 
beings-we are craving a cup of coffee or an Indian curry. We are intentionally 
oriented toward objects that we have meaningfully configured (though not 
necessarily consciously). One may love someone, in part, because her gener

osity reminds one of one's mother, and so on. Meaning is layered on meaning, 

and we live in the sense-constituted world that our embodiment has config

ured for us and predetermined in distinct ways. 
For phenomenology, then, the human existential insertion into the 

world is in the form of intentional comportment or enactment.
27 

Both 
Husserl and Heidegger use the term "Verhalten," comportment, precisely 

because they are suspicious of the term "behavior." Indeed, in the Crisis 
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of European Sciences, 28 Husserl denounces what he terms the "exaggerations 
of the behaviorists" (Behavoristen, the English word "behavior" is crossed 

out),29 meaning thereby the mechanistic stimulus-response understanding 

of behavior as opposed to true intentional comportment toward senseful 

objectivities and states of affairs. Furthermore, on Husserl's account (and here, 

of course, he is followed by Heidegger and Merleau-Ponty), this comportment 

always takes place against the backdrop of an ever-present, meaning-loaded 
"lifeworld" (Lebenswelt), a lifeworld whose "horizonaliry'' outruns all possible 
intentions and which is also always experienced in a unified manner. Human 
beings are essentially meaning-weavers comporting themselves corporeally 
and intentionally in the context of a living, temporal world, always already 

invested with significance. The body is itself already a complex network 

of relationships and openings outward ro the world. Merleau-Ponty, for 
instance, in his Phenomenology of Perception, speaks of the body as a "nexus 
of living meanings" (un noeud de significations vivantes)30 comparable to a 

work of art. fu Heidegger says, in Being and Time, we see that the boat 
is used by someone or other for leisure, the field is plowed by some farmer, 

and so on. We are always already in a world where others have established 
meanings in advance. The park bench is not just encountered as a physical 
thing in space bur as a place to rest during a walk. 

Husserl's student David Katz (1884-19 5 3)31 greatly advanced this notion 
of a perceptual world encountered as already meaningful through active 

embodied exploration in his studies of touch and color. Influenced by Karz, 

the psychologist James]. Gibson proposed the idea of the world as offering 
"affordances," a concept that has gained wide currency in recent years.32 Katz 

was one of the pioneers of the psychology of touch and the role of hand move

ments in perception.33 For Gibson, environments have properties for action 
that are relative to the needs and actions of organisms. For instance, a seabird 
may see the surface of the ocean as something on which to rest; another bird 
may choose a lerrerbox as a nesting place. These properties are, for Gibson, 

neither objective nor subjective. They are relative to the concerns of the organ

ism in question.34 The world unfolds its properties in collaboration with the 

living beings that dwell in it. 

Husserl's research manuscripts in particular offer extremely detailed and 

intricate analyses of embodiment in relation to being-in-the-world. Taking 

up and correcting Kant's discussions, Husserl in his Gottingen lectures 

of 1907, for instance, Ding und Raum (1hing and Space) 35 was particularly 
interested in mapping the manner in which the lived body contributes to the 
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constitution of the experiences of lived space and time (from which scien

tific conceptions of space and time are extracted by a process of formalization 

and emptying of meaning). He also discussed perception in detail, and espe

cially touch in relation to sight, but his phenomenological studies included 

analyses of memory, fantasy, and time consciousness, and inspired a whole 

tradition of phenomenological exploration of the senses, the emotions, and 

the embodied constitution of space, time and the historical world of culture 

and tradition.36 

Husserl's most influential discussion was his analysis in Ideas II (a text that 

he and Edith Stein struggled to bring to published form) of the way a living 

body can experience itself in touch.37 Touch has a reflexive movement; if I 

touch one hand with the other hand, there is the sense of both touching and 

being touched. Each hand has its own touch sensations. As Husserl writes: 

IfI speak of the physical thing, "left hand," then I am abstracting from 

these sensations ... IfI do include them, then it is not that the phys

ical thing is now richer, instead it becomes Body, it senses [es wird Leib, 

es empfindet]. "Toucn' -sensations belong to every appearing objective 

spatial position on the touched hand, when it is touched precisely 

at those place. The hand that is touching ... likewise has its touch 

sensations at the place on its corporeal surface where it touches (or is 

touched by the other).38 

Indeed, Merleau-Pontywill take up this precise Husserlian remark, es wirdLeib, 
es empfindet ("it becomes Body, it senses") as a kind of slogan or shorthand 

for the nature oflived sensitive, self-reflexive embodiment.39 The body, as it 

were, comes to life, through its ability to sense, and indeed the self-reflexivity 

of touch is seen by Merleau-Ponty, invoking another of Husserl's phrases, 

eine Art von Reflexion ("a kind of reflection"),40 as a better way of thinking 

about self-conscious thought than the formulations used by Descartes and 

the modern philosophical tradition. Merleau-Ponty writes in his celebratory 

essay on Husserl "The Philosopher and His Shadow": 

There is a relation of my body to itself which makes it the vinculum 

of the self and things. When my right hand touches my left, I am 

aware of it as a "physical thing." But at the same moment, if I wish, 

an extraordinary event takes place: here is my left hand as well start

ing to perceive my right, es wird Leib, es empfindet. The physical thing 
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becomes animate. Or, more precisely, it remains what it was (the event 

does not enrich it), but an exploratory power comes to rest upon 

or dwell in it. Thus I touch myself touching: my body accomplishes 

"a sort of reflection." In it, through it, there is not just the unidirec

tional relationship of the one who perceives to what he perceives. The 

relationship is reversed, the touched hand becomes the touching hand, 

and I am obliged to say that the sense of touch here is diffused into 

the body-that the body is a "perceiving thing," a "subject-object."41 

Indeed, in this passage, Merleau-Ponty is invoking the concept of 

"subject-object" directly from Husserl's Ideas IIJ42 where he speaks of "das 
subjektive Objekl': "Interwoven with the psychic subject as it is, it is the 

subjective Object to which all other objects are "vis-a-vis," or surrounding 

Objects."43 Interwoven with the psychic subject is the "subjective object" 

through which external objectivities are experienced. Husserl's point is that 

bodily movement and action is essential to perception and to the constitu

tion of various forms of "objectivities." Correlatively, all perceivable things 

have a relationship to the lived body and its organs. Merleau-Ponty draws 

heavily on this supplementary text of Husserl's, which was specifically written 

around 1912 to transition between the projected volumes, Ideas II and Ideas 
Ill of the originally envisaged tripartite Ideas project. 

Husserl's phenomenological explorations (especially combined with 

Merleau-Ponty's creative underscorings and sympathetic elaborations) 

of embodiment continue to have an enduring influence, for example, on the 

research of the neurologist Oliver Sacks, 44 the neuroscientist Francisco Varela, 

and the philosopher Evan Thompson.45 

In general, however, the phenomenological analysis on embodiment 

(including the way the body is an obstacle, a limitation, a disruption, hiatus, 
or finitude) does not support the claim that all bodily activity (including 
gender) is socially constructed as a kind of "performance," since this would 

be to reduce the complexity of embodiment to one of its features. 46 Although 

the lived body is constituted, many of its experiences belong to the sphere 

of passivity. Furthermore, for Husserl, the lived body is a "remarkably incom

pletely constituted thing''47 and, for Merleau-Ponty, too, the constitution 

of the body is always ongoing and, in a sense, "unfinished"48 and ongoing. 

Interestingly-and this is confirmed in Beauvoir's memoirs about Sartre
the body, in Sartre's phenomenological descriptions, is more often than 

not experienced as an impediment to action and the fulfillment of desire. 
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As Sartre writes in Being and Nothingness (1943), "[t]he body is necessary 

again as the obstacle to be surpassed in order to be in the world; that is, the 

obstacle which I am to myself"49 Sartre speaks of the notion of surpassing. 

I need to overcome myself-shake off the feeling oflassitude, make the effort 
to walk faster, and so on. At these times, the body intrudes itself between 
me and my surrounding world. In normal functioning, I experience mastery 
or governance over my body, but in cases of illness the body stubbornly 

intrudes on my agency. 

THE KEY PHENOMENOLOGICAL DISTINCTION: 
LEIB VERSUS KORPER 

Phenomenology begins from the distinction between the physical body 
(Karper)-the body as an object subject to the laws of nature (gravity, force), 

the body understood, as Merleau-Ponty puts it, as partes extra partes5°-and 
the body as lived (Leib), as experienced from within, the experience of the 

embodied consciousness. Leib signifies the animate, living body, the living 
organism-the body that is experienced in a specifically subjective, first-person 

way but which is more than just what Husserl frequently calls "the psychic 

subject" (das seelische Subjekt). Husserl writes about Leib in his Cartesian 

Meditations (1931) as something uncovered in the reduction: 

Among the bodies belonging to this "Nature" and included in my 

peculiar ownness, I then find my animate organism [Leib] as uniquely 
singled out namely as the only one of them that is not just a body but 
precisely an animate organism: the sole Object within my abstract 

world-stratum to which, in accordance with experience, I ascribe fields 

of sensation (belonging to it, however, in different manners a field 
of tactual sensations, a field of warmth and coldness, and so forth), 
the only Object "in'' which I "rule and govern'' immediately, governing 

particularly in each of its "organs." Touching kinesthetically, I perceive 

"with" my hands; seeing kinesthetically, I perceive also "with" my eyes; 
and so forth; moreover I can perceive thus at any time. Meanwhile the 
kinesthesias pertaining to the organs flow in the mode "I am doing," 
and are subject to my "I can"; furthermore, by calling these kinesthe

sias into play, I can push, thrust, and so forth, and can thereby "act" 

somatically immediately, and then mediately.
51 
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I experience my body as sensory fields, as capacities of movement I can exer
cise, as a range of abilities I control. Note that Husserl puts many of the key 

words describing the living body in quotation marks. I am not literally "in" 

my Leib, when I perceive using my hands, I am not literally perceiving" with" 
my hands, and so on. Husserl is clearly signaling the need for a new vocab
ulary for our somatic experience (something the late Merleau-Ponty will try 
to provide with his conception of "chiasrn''). 

The objective body (Karper), on the other hand, is the body as disclosed 

in the objectifying medical gaze, the body as corpus (from which comes the 
word "corpse"), the body without vitality, the body as object of physiological 

and biological understanding. It is, as Sartre puts it, the "body-for-others" 

(le corps pour autrui). 52 It is not that we have, as it were, two bodies, a physical 

and a psychical one, but rather our experience fluctuates between one pole and 
another of the one composite and multilayered plastic entity. In good health, 
my body is almost invisible, transparent; it simply enables my movement 
and activities, but in illness or tiredness, it is a weight that I drag around. 

As Husserl writes in Ideas III: 

In the apprehension of the lived body accordingly there is determined 

the distinction between passive movements, of the purely mechan
ical movements of the lived body as a physical thing and the free 

movements of the lived body, which are characterized in the mode 
of "I perform a movement of my hand," "I lift my foot," and so on.53 

This key distinction between Leib and Karper is found not only in Husserl, but 
also in Max Scheler, 54 Hellmuth Plessner,55 and Edith Stein,56 among others. 

It is further taken up and modified in French phenomenology by Same and 
Merleau-Ponty as the distinction between "body'' (le corps) and "own body'' 

(le corps propre) or "flesh" (la chair). Indeed the phenomenologists prefer 
to say: "I am my body'' (je suis mon corps), rather than that "I have a body." 

Sartre, for instance, has another similar formulation: "the body-as-existed" 

(le corps-existl), and he offers a new locution: "I exist my body'' (j'existe mon 
corps).57 For Sartre, this lived body is best described as "flesh" (la chair), a term 

taken up by Merleau-Ponty and the French tradition generally, including 
Michel Henry.58 This fleshly body is responsible, in Sartre, for "the pure con
tingency of presence."59 Phenomenological analysis begins from my experiences 
as located in and mediated through my own body, what Merleau-Ponty calls 

"le corps propre," that is, the body that is proper to oneself, that is properly 
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oneself As Merleau-Pontywrites in his Phenomenology of Perception: "One's own 

body (Le corps propre) is in the world as the heart is in the organism: it keeps the 

visible spectacle constantly alive, it breathes life into it and sustains it inwardly, 

and with it forms a system."60 The lived body constitutes, intrudes into, and 

regulates our experience. For Husserl, there is a sensuous ("hyletic" in his ter

minology) substructure (hyletische Unterlage) that constitutes the lived body; 
it has a continuous passive flow of sensings and drives; it is localized and 

temporalized through its body. In his 1hing and Space lectures, particularly, 

he recorded how bodily changes can modify our sensuous experiences, how 

our eye movements reveal the movements or stasis of the visible. Or, as he 

discusses in Ideas II, one can take a drug (santonin, a common powder to treat 

worms) that makes all visible objects seem to be tinted yellow.61 There is a 

complexity here: the world seems yellow, but one does not infer that the world 

is yellow-rather, the coloring is referred back to being caused by the drug. 

This is not an invocation of scientific causality (the objective causality under

lying the process in "nature") but experienced causality, a part of motivated 

experiencing or what Husserl calls "experiential motives."62 There is a con

scious experience of the total change of color as being a change not in the 

objective world but in the subject (presumably on the basis of an assump

tion of an underlying "normality"). One can touch something with a sore 

finger, and the very manner of one's touch will be impeded and the object 

itself modified. Then again, there is, as in the phenomenon of the ingestion 

of santonin, a strange complexity in touch (as David Katz showed). Touch 

sometimes reveals even when its normal function is displaced. For instance, 

I can touch something with a gloved hand and still have the sensation of the 

smoothness of the surface such as I would have had without the glove. But 

if it is not the smoothness, but the sensation of touch that is sought, then 

the glove will be experienced as impeding it. 

In the case of touch, furthermore, there are different degrees of depth 

that can be experienced; I can press my hand on my flesh and trace the line 

of the bone in my hand.63 In this case, I am touching not the surface but 

what lies beneath the surface. Vision, on the other hand, cannot penetrate 

beneath surfaces. It is literally a superficial sense faculty. In Ideas II§ 36, 

Husserl explores the lived-body as constituted as a "bearer of localized sen

sations." "Localization" means, for Husserl, as for the psychological tradition 

of that time, both that the sensations are somehow marked out with regard 

to a certain place in the body (I feel my toes) and are recognized as belonging 

phenomenally to it.64 Ernst Mach, for instance, characterizes emotions as not 
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well-localized sensations; and William James in his Principles of Psychology 
speaks of self-consciousness as largely localized in the head. Husserl terms 

these localized sensations "sensings" (Husserl's neologism: Empfindnisse),65 since 

they are not directly sensed in our sensory awareness but can be brought 
to attention by a shift of apprehension. 

Furthermore, for Husserl, the body is a constituted unity66 but it is 
"a remarkably imperfectly constituted thing."67 Ir is experienced as having 

"gaps" (Lucke), blind spots, areas not immediately accessible to vision or touch. 

The body has a certain plasticity that allows it to be further developed. I can 

write a telephone number on the back of my hand, using it as a convenient 

notepad. I can acquire tattoos or other forms of body modification. The 

body is a malleable entity, self-forming, self-protecting, always changing, not 

always for the better. I can develop muscles through running, swimming, 

or skiing, but they can waste away in disease or due to infirmities of old age. 

I am enclosed within a body that, however, is not a hard shell but has open

ings. The lived body has pre-delineated pathways along which it can develop 

or decline (I can gradually go deaf or blind and my experiences are modified 

accordingly). The body has its internal and external horizons. But, Husserl 

recognizes that even if I experience gradual blindness and no longer experi

ence colors, for instance, I am not motivated to conclude that things in the 

objective world have lost their color. Rather I am more likely to think that 

things still have their colors and I can no longer see them, analogous to the 

situation of seeing colored things in the dark. 68 This is because our embodi

ment constitutes a certain "normality" that prevails in our experience.69 

BODILY MINENESS, THE UNIQUELY 
PERSONAL "POSSESSION" OF MY BODY 

Husserl and Merleau-Ponty emphasize the peculiar first-person manner 

in which we "own'' or inhabit the body (le corps propre), something that gets 

passed over in third-person naturalistic scientific descriptions. My experience 

has a peculiar "mineness." Mineness (]emeinigkeit) is a crucial existentiale 

of Dasein in Heidegger's Being and Time, 70 but, interestingly, he does not 

there associate "mineness" directly with the body. This seems a strange 

omission. One of his most original followers, however, the psychiatrist 
Ludwig Binswanger, has sought to interpret this mineness as something 

that can be disrupted in conditions of"self-disturbance" (Ich-Storung), such 
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as schizophrenia.71 This mineness should not be considered as modeled pri

marily on one's sense of self-possession that one has of one's own thoughts 

(as in current analytic formulations) but is a kind of egoic-dwelling that per

meates one's emotions, actions, and even the occupation of space ("personal 

space"). There are undoubtedly zones of my body that I appreciate more as 

"mine" than others. 
The phenomenological concept of one's personal experience of owning 

one's own body should not be confused mistakenly with a purely objec

tivist sense of ownership (as is often done in cases .discussing one's "right" 

to ownership of a body). One can, for instance, while still alive, donate 

a kidney, or bone marrow, or sell one's body for the use of another in sex. But 

the concept of legal ownership of or right to control one's body is not actually 

what is at issue in the phenomenological discussion. Rather, the phenomenol

ogist is interested in how I consciously-and even pre-consciously--experience 

my body as mine, how I mark off the zones (mine/other) of my own incor

poration, how my body establishes and mediates my "being-in-the-world" 

through my body schema, how I relate "in the personalistic attitude" (die 
personalistische Eimtellung, as Husserl calls it in Ideas II§ 49) to other living 

embodied subjectivities, and how together we constitute the embodied inter

corporeal cultural world. In his phenomenological investigations, Husserl 

places great emphasis of the "I/not I" (ichlich/nicht-ichlich) character of my 

experience of my own body. 72 

Connected with the sense of"rnineness" of my embodied experience is the 

complex issue of"body schema" or "body image" (le schema corporel), originally 

discussed by the Austrian psychiatrist and psychoanalyst-and pupil ofFreud

Paul Schilder73 and taken up and adapted in Merleau-Ponty' s Phenomenology 
of Perception.74 The phenomenologist and cognitive scientist Shaun Gallagher 

has proposed to draw a distinction between "body image" and "body schema' 

(the terms were more or less interchangeable in the literature-especially 

in Colin Smith's English translation of Merleau-Ponty's Phenomenology 
of Perception; furthermore, Schilder, who wrote in both German and English, 

used the terms interchangeably). According to Gallagher's distinction, "[a] 

body image consists of a system of perceptions, attitudes, and beliefs pertain

ing to one's own body. In contrast, a body schema is a system of sensory-motor 

capacities that function without awareness or the necessity of perceptual mon

itoring."75 On this account-which is stipulative-body image is, broadly 

speaking, conscious or pre-conscious, and saturated with intentionality, 

whereas body schema is primarily unconscious, and primarily constituted as a 
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set of motor functions (among which Gallagher, however, includes habits and 

posture, which seem to involve intentionality).76 While there are definitely 

conscious and unconscious elements in one's sense of one's bodily map, hard 

distinctions are difficult to set down. Some muscle systems seem inaccessible 

to conscious control yet can be accessed consciously (e.g., some can waggle 

their ears; others cannot-it can be learned by some; for others, the muscles 

cannot be accessed or activated). It is possible that the digestive system can 

be affected by emotions, and so on. Acrobats can access and train their sense 

of balance in ways that perhaps others cannot. The whole area of one's sense 

of "ownness" in relation to one's body image or body schema needs much 

more detailed phenomenological investigation.77 

THE TECHNOLOGICALLY ENHANCED BODY 

Just as the peculiar sense of the mineness of one's body is a matter for serious 

philosophical and phenomenological analysis, so also is the question of the 

relationship between the body and other objects, especially tools that are 

external to the body and extend it in various ways, or technological inser

tions into the body.78 Phenomenologists have tended to focus on tool use, but 

more recently posthumanists have become fascinated with various technolog

ical enhancements of the body. The sense of "ownership" here is even more 

complex.79 Don Ihde has written, for instance, of the new plasticity of the 

body in relation to technological modifications and enhancements: "We are 

our bodies-but in that very basic notion one also discovers that our bodies 

have an amazing plasticity and polymorphism that is often brought out pre

cisely in our relations with technologies. We are bodies in technologies."80 The 

manner in which this incorporation takes place is still a matter of great 

interest not just to phenomenologists but also to those working at the fore

front of medicine. 81 

THE INTERTWINING OF THE SENSES: 
MERLEAU-PONTY"S "CHIASM" 

Phenomenologists write not just about the experience of embodiment or 

"incarnation"; they are also interested in the peculiar fused unity of experience 

in the singular flow of a conscious life, and in particular in the intertwining 
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of the senses whereby sight, touch, and bodily movement all combine to give 

the experience of a single undivided person in a single, shared world. In a 

manner typical of phenomenologists generally, Husserl understands inter

subjectivity (Intersubjektivitat) as constitutive for the phenomenological 

experience of objectivity, of the oneness of the world. The world is what it is 

because it is experienced as a world in which other subjects are encountered 

against a common backdrop. Moreover, each person co-experiences other 

persons as experiencing the same world. He writes in one of his meditations 

on intersubjectivity: "In any case, embodiment is the condition of possibility 

of a passivity in the subject, through which an intersubjective world is passively 

constituted and can be actively controlled."82 Phenomenologists insist that 

this phenomenon of the experience of one, common world, a world that tran

scends forever each of our perspectives and yet it given through our embodied 

perspectival apprehension, has never been properly appreciated, never mind 

properly analyzed, by the very objective sciences that assume the existence 

of the world. Merleau-Ponty expresses this paradox of being embedded in a 

world constituted by our senses and at the same time transcending them: 

We understand then why we see the things themselves, in their places, 

where they are, according to their being which is indeed more than 

their being-perceived-and why at the same time we are separated 

from them by all the thickness [l'epaisseur] of the look and of the body; 

it is that this distance is not the contrary of this proximity, it is deeply 

consonant with it, it is synonymous with it. It is that the thickness 

of flesh between the seer and the thing is constitutive for the thing 

of its visibility as for the seer of his corporeity; it is not an obstacle 

between them, it is their means of communication.83 

The world can only be disclosed in its transcendent thickness because our 

flesh itself has the same kind of "thickness" ( epaisseur). 84 

The lived body unifies its experience into a single complex, even though 

there are separate streams (visual, tactile, kinetic, and so on). Merleau-Ponty 

discussed the intertwining of the senses in his famous chapter "The 

Intertwining-The Chiasm." in The Visible and the Invisible. 85 As Merleau-Ponty 

emphasizes, vision discloses an organized world: "I do not look at a chaos, 

but at things."86 He writes: 
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We must habituate ourselves to think that every visible is cut out 

[taille1 in the tangible, every tactile being in some manner promised 

to visibility, and that there is encroachment, infringement [impiite
ment, enjambement], not only between the touched and the touching, 

but also between the tangible and the visible, which is encrusted in it, 

as, conversely, the tangible itself is not a nothingness of visibility 

[un neant de visibilite], is not without visual existence. Since the same 

body sees and touches, visible and tangible belong to the same world. 87 

This "intertwining" of sight and touch was already discussed by Husserl as early 

as his Thing and Space lectures and later in what became known as Ideas II. 
Husserl's term is Verflechtung, and he further emphasizes that although the 

senses intertwine, there is a priority to touch as that sense that gives embod

ied spatiality its constituted character. For example, Husserl writes in Ideas 
11 (in a way that will greatly inspire Merleau-Ponty): 

Everything that we see is touchable and, as such, points to an imme

diate relation to the body, though it does not do so in virtue of its 

visibility. A subject whose only sense was the sense of vision could not 
at all have an appearing body ... The body as such can be constituted 
originally only in tactuality. 88 

This intertwining of vision of touch, and indeed of all the senses, is a major 

phenomenon but much overlooked except in the rather narrow psychological 

literature on synaesthesia. 89 For Merleau-Ponty, on the other hand, synaes

thesia is not just the rare phenomenon of people who can taste colors or see 

sounds, bur is an essential feature of embodied being in the world since all 

the senses intercommunicate to disclose the nature of things. This radical 

reflexivity characterizes all the senses; indeed, it prefigures and founds the 

reflexivity of thought. In his late essay "Eye and Mind,"90 Merleau-Ponty

citing the testimony of painters-evocatively expresses this intertwining as it 

is found in sight, such that just as the seer sees the visible so too the visible 
in a sense sees the seer. 91 In Visible and Invisible, he writes: 

This ... as many painters have said, I feel myself looked at by the 

things (je me sens regardi par les choses), my activity is equally passiv

ity-which is the second and more profound sense of the narcissism: 

not to see in the outside (dans le dehors), as the others see it, the 
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contour of a body one inhabits, but especially to be seen by the 

outside, to exist within it, to emigrate into it, to be seduced, cap

tivated, alienated by the phantom, so that the seer and the visible 

reciprocate one another (se reciproquent) and we no longer know 

which sees and which is seen.92 

Indeed, Merleau-Ponty elevates the double sensation to be the central char

acteristic of what he calls "flesh." The flesh is characterized by what he calls 
the "chiasm'' (le chiasme, le chiasma),93 or "interlacing" (l'interlacs) 94, "overlap

ping" (l'impiitement, EM 162; 13), "blending" (recroisement) 95
, "coiling over" 

(l'enroulement), "inversion'' (renversement), and even the "metamorphosis" 

(metamorphosis) that he says "defines" flesh. 96 For Merleau-Ponty, this "duplic

ity'' (duplicite} and "reflexivity of the sensible" (ref/,exiviti du sensible)
97 

has 

ontological significance and expresses the ambiguous character of human 

embodied being-in-the-world (l'etre-au-monde). He even speaks of the "flesh 

of the world" (/_a chair du monde) 98 and the "flesh of things" (chair des choses)
99 

to 

indicate the reciprocity and communality between our lived bodies and the 

vibrant sensuous world in which we inhere. The very flesh of the external world, 

embodied in sensuousness, mirrors the embodied subject's own flesh: "it is 

a.ks f fl h "100 Th . 
already the flesh of things that spe to us o our own es . ere is not 

just a remarkable correlation between the world's availability to perception 

and human perceptual systems, but the human subject it itself part of this 

world and is also the perceived. 
The body is the site of the confluence of the channels of the senses, but 

the senses in turn are tuned and transformed by the body's corporeal move

ments, gestures, and the overall integrity of the body. The senses overrun 

their proper boundaries and overlap. We live in a multisensorial world that 

has precisely the properties to which our senses are finely tuned. 

THE LIVED BODY AS EXPERIENCED 
IN FANTASY, DREAM, AND ALTERED STATES 

Traditionally, the phenomenology of embodiment, especially in the writ

ings of Husserl and Merleau-Ponty, has concentrated primarily on sensuous 

perception, motility, and bodily agency. The body has an undeniable fleshly 

presence, a location, gravity, an embeddedness in the perceptual domain. 

It is our "zero-point of orientation." It literally grounds us to the earth. But 

LIVED BODY. INTERSUBJECTIVITY. AND INTERCORPOREALITY 285 

the lived body also enters in very peculiar ways into imagination, fantasy, 

erotic reverie, dreams, memories, and all kinds of what Husserl generally calls 

"calling to mind" ( T/ergegenwartigung), the general name that he gives for all 

appresentations that are not direct perceptions of something bodily given 

"in the flesh" (leibhaftig da). 
It is a basic presupposition of Husserlian phenomenology (accepted also 

by Merleau-Ponty) that the body is inextricably (but not necessarily noticeably) 

present in all perceiving, but it is also present in dreams, reveries, fantasies, 

daydreaming, flights of imagination, and various kinds of temporal displace

ment. The body does not just unify the sensory modalities but also lives in a 

continuous stream of consciousness, interwoven with fantasy, memory, desire, 

· sleep, dreaming, and other forms of "absence."101 The manner in which the 

body occupies this imaginary space is the reason why Sartre, for instance, 

speaks of the body as a "psychic" object. He writes: "The body is the psychic 

object par excellence-the only psychic object."102 In vivid dreaming, even 

of the most passive kind, the scene unrolls in front of an observer, and the 

dreamer can sense being moved or moving, running or falling, looking up and 

down, approaching and receding, and so on. There is the added compli

cation of the relations between the sleeping body (prone, passive) and the 

active dream-body. Sometimes, for example, dreamers report experiencing 

both moving their bodies and looking down on their sleeping body from 
above. All this involves perspective taking that implies a corporeal position 

and motility, without even adverting to the fact that dreams involve a visual 

and auditory experiential dimension. The body, then, extends from the sen

suous and perceptual realm into the imaginary realm in very complex ways 

that are only beginning to be explored in the cognitive sciences. 103 There is a 

kind of"doubling" of the body in fantasy and dream situations. The sleeping 

body can continue to be experienced passively, whereas the dream-body can 

be active. Similarly, it is reported that persons with limb paralysis can still 

dream of running and moving such that they have some way of activating 

these sensuous "hyletic" feelings relating to bodily movement. Imagining 

(visualizing, mentally imaging, simulating, rehearsing) bodily movements 

in advance of carrying them out is a standard part of athletic training since 

it is considered to affect positively the unconscious processes controlling the 

movements, reduce anxiety, and improve the time taken to effect the action. 10
4 

There has to be an active subjective exploration of the body through mindful 

focusing, concentrating, and imagining of bodily actions. Here imagining 

and agency are intertwined. 
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INTERSUBJECTIVITY, INTERCORPOREALITY, 
BEING-WITH-ONE-ANOTHER (MITEINANDERSEIN) 

So far, this account has concentrated on the phenomenological descrip

tion of the first-personally experienced lived body, what Husserl sometimes 

refers to as the body "in solipsistic experience" (Ideas II § 42). This 

first-person phenomenology needs to be supplemented with the much less 

well-described phenomena of intercorporeality, the manner in which lived 

bodies interact with each other, in the overall context of intersubjectivity 

and "being-with-one-another" (Miteinandersein). Gail Weiss has wrinen (fol

lowing Merleau-Ponty): "To describe embodiment as intercorporeality is to 

emphasize that the experience of being embodied is never a private affair, but 

is always already mediated by our continual interactions with other human 

and nonhuman bodies."105 From the point of view of genesis, all humans 

experience the original intercorporeality of living and experiencing within 

the womb of the mother. The mother's pre-natal infant relation is well docu

mented in recent psychological literature on feral psychology and neonatology, 

and recent investigations by Vasudevi Reddy, 106 Colwyn Trevarthen, 
107 

and 

others confirm what earlier phenomenologists postulated regarding the rich

ness of early mother-child experiences. It is well known that the mother can 

experience the child, move, kick, sleep, or be awake and lively within her. 

There is already here one body apprehending another lived body-at literally 

a deep personal, even visceral level. Furthermore, there is also conscious com

munication between mother and fetus in the womb--the mother may speak 

or sing to a baby of massaging the baby in the womb. 108 Similarly, it is well 

documented that the fetus can respond and recognize the mother's voice. 

These are merely examples of the intercorporeal nexus out of which indi

viduality comes to be. Early Freudian theory claimed that even after birth, 

mother and child lived in a kind of undifferentiated communion, bur this 

does not seem to accord with the phenomenological evidence.
109 

For many 

years, psychology disputed the claim that neonates apprehend their moth

er's as subjects, denied that neonates experienced pain, and so on. This put 

supposedly scientific psychology in conflict with human experience. Mothers 

have a distinct sense of the individual personality of the newborn and her 

individual patterns of behavior, sleep, feeding, fascination with objects, 

and so on. It is therefore interesting to see empirical psychology becoming 

informed by phenomenological insighrsY0 
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Human embodied life is, then, essentially intercorporeal from the womb 

onward. In a way, the question as to which comes first-monadic egoic con

sciousness or intersubjectivity-is a false question. The child's ego and sense 

of self can grow only in communication with other selves, which them

selves had an interconnected communality of selves to draw on. It is not the 

case that egos or consciousnesses are in communion in their own ricrht-o 
as Husserl's misleading talk of the "community of monads" might suggest. 

Rather, intersubjectivity is founded on intercorporeality. Intercorporeality 

is a phenomenon even less studied than intersubjectivity. There is, already 

in everyday experience, a vast repertoire ofintercorporeal experiences. Sartre, 

in particular, has focused on the experience of the caress, the loving touch. 

He writes in Being and Nothingness that the touch is that which brings alive 

the other's lived body for me and for the other person: "The caress reveals the 

Other's flesh as flesh to myself and to the Other . .. it is my body as flesh which 

causes the Other's flesh to be born." 111 There is a vast field of intercorporeal 

activities, from shaking hands (discussed by Merleau-Ponty), kissing, mas

saging, to having sex, dancing, wrestling, and so on. In each, the other's body 

comes to appear and is experienced in a particular way by my body. One learns 

to anticipate the other, to respond to the other's timing, distance, speed, and 

so on. In everyday life, although this is heavily inflected by local cultural tra

ditions, a handshake can disclose something about another person, even if it 

is only their warmth or level of energy (a firm or limp handshake), as well 

as being an act of decisiveness, symbolizing a personal greeting, the expression 

of agreement, the closing of a deal, and so on. To give just one example, the 

refusal of some men in some cultures, for religious/ cultural reasons, to shake 

hands with women in business situations discloses a field of contestation that 

was hitherto invisible. Ir illustrates how meaning-loaded shaking of hands 

can be and how different kinds of hand-to-hand contact can constitute the 

intersubjective relationship in crucially different ways (the unwelcome touch 

is another example). 

The first encounter with the other is through intercorporeal contact 

in the womb. Subsequent discussions of the "experience of the other" 

(Fremderfahrung) have concentrated on perception and the engagement 

with others through what Sartre calls the "look" (le regard;. As described 

by Husserl, the understanding of others involves a living body to living 

body relation, a Leib-Leib relation. For Husserl," [t]he body, the living body 

of the other, is the first intersubjective thing." 112 In other words, it is through 
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experiencing the other's experiences that one comes to recognize that there 

is an intersubjective world, a world on which we have different experiences. 

Within the overall problematic of intersubjectivity, the phenomenon 

ofintercorporeality is even more complex, since the manner in which embod

ied human subjects cooperate and intertwine with one another is enormously 
varied, and there is also the hugely underexplored area of human relations 

with animals (riding horses, petting cats and dogs, not to mention more con

troversial relations such as zoophilia). 113 Intercorporeality takes many forms, 

from the double body of pregnancy, through the caress (which Sartre dis

cusses), the kiss, the embrace, the handshake, sexual intercourse, to corporal 

punishment, sado-masochistic relations, team sports, martial arts, wres

tling, dancing with a partner, even singing together (harmony of voices), 

joint chanting, and other forms of intercorporeal blending. Medicine has 
many forms of intercorporeal practice, including various forms of massage. 

There are intercorporeal emotions-shyness, shame, sexual attraction, for 

instance-that relate one person's body to another. One very complex kind 

of intercorporeality is the case of conjoined twins-some rare few of whom 

live entire lives as conjoined, such as the Minnesota twins Abby and Brittany 

Hensel, now in their twenties, who have separate upper bodies and stom

achs but share their digestive tract and reproductive organs.114 This case 

of conjoined twins challenges the classic assumptions of bodily integrity and 

unity and even puts in question the usual medical procedure of separating 

conjoined twins. 115 

In discussing imercorporeality, Merleau-Ponty himself introduces another 

new term, "interanimality,"116 which has a wider scope and includes, presum

ably, interspecies animal-animal relations (both within and between species). 

The late Merleau-Ponty considered the human insertion into the living, 

organic world to be a kind of intertwining and intercorporeality. 

It is not possible within a short chapter to offer detailed explications of the 

extraordinarily rich heritage of phenomenological discussions of embodiment. 

I have tried simply to show how the first-personal experience of one's lived 

body in fact opens out, as both Husserl and Merleau-Ponty recognized, into 

much wider reflections that include the relations between embodied subjects, 

other animals, and in the very constituted of the spatiotemporal, natural, 

cultural, and historical world, which is why both Husserl and Merleau-Ponty 

link the interconnected Ineinander of human embodied subjectivities with 

the very experience of "worldhood"117 itself I hope to have at least woken 
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an interest in what the phenomenologists have to say on these matters and 
what vast regions remain to be explored. 
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20. See Dermot Moran, "Defending the Transcendental Attitude: Husserl's 
Concept of the Person and the Challenges of Naturalism," Phenomenology 
andMind(2014), 37-55. 

21. Gustav T Fechner, Elemente der Psychophysik (Leipzig: Breitkopf und 
Hartel, 1860). 

22. Wilhelm Wundt, Principles of Physiological Psychology, Edward B. 
Titchener (trans.) (London: Allen, 1904). 

23. See, for instance, Franz Brentano, Die Psychologie des Aristoteles, 

insbesondere seine Lehre vom Nous Poietikos (Mainz: Verlag von Franz 

Kirchheim, 1867). Franz Brentano, The Psychology of Aristotle: In Particular 

His Doctrine of Active Intellect, Rolf George (trans.) (Berkeley: University of 
California Press, 1977). 

24. See Liliana Albertazzi, Massimo Libardi and Roberto Poli (eds.), 

The School of Franz Brentano (Kluwer: Dordrecht 1996); and The School of 

Brentano and Husserlian Phenomenology, special issue, Studia Phaenomenologica 
vol. III, nos. 1-2 (2003). 

25. Carl Stumpf, Tonpsychologie, 2 vols. (Leipzig: Hirzel, 1883). 

26. Franz Brentano, Psychologie vom empirischen Standpunkt, 2 vols. 

(Hamburg: Felix Meiner Verlag, 1973). Franz Brentano, Psychology from an 

Empirical Standpoint, Antos C. Rancurello, D.B. Terrell, and LL. McAlister 
(trans.) (London: Routledge, 1995). 

27. See Hubert L. Dreyfus, "Heidegger's Critique of the Husserl/Searle 

Account oflntentionality," Social Research 60(1) (Spring 1993): 17-38; and 

Dermot Moran, "Heidegger's Critique of Husserl's and Bremano's Accounts 
oflntentionality," Inquiry 43. l (March) (2000), 39-65. 
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28. Edmund Husserl, Gesammelte Werke. Husserliana VI Die Krisis der 
europaischen Wissemchaften und die tramzendentale Phanomenologie. Eine 
Einleitungin die phanomenologische Philosophie, Walter Biemel (ed.) (The Hague: 
Matin us Nijhoff, 1954). Edmund Husserl, lhe Crisis of European Sciences and 

Transcendental Phenomenology. An Introduction to Phenomenological Philosophy, 
David Carr (trans.) (Evanston IL: Northwestern University Press, 1970). 

29. See Husserl, Crisis, 247 n. 4; Husserliana VI 541. 
30. Merleau-Ponty,PhenomenologyofPerception, 151, 177 
31. David Katz studied at Gottingen with the experimental psychologist 

and psychophysicist and researcher on color perception Georg Elias Muller 
(1850-1934), who himself had been a student ofWilhelm Wundt. Katz also 
attended Husserl's lectures and seminars and Husserl was one of his doctoral 
thesis examiners in 1907. His Die Erscheinungweisen der Farben appeared 
in 1911 and later was expanded into Die Farbenwelt (1930), trans. as The 
World of Colour, trans. Robert Brodie MacLeod and Charles Warren Fox 

(London: Routledge & Kegan Paul, 1935). He published his study of touch 
Der Aujbau der Tastwelt in 1925, in Zeitschrift far Psychologie und Physiologie 
der Sinnesorgane, Erganzungsband, vol. 11, 1-270 (reprinted: Darmstadt: 
Wissenschaftliche Buchgesellschaft, 1969); trans. Lester Krueger as The World 
of Touch (Hillsdale, NJ: Lawrence Erlbaum Publishers, 1989). Katz contin
ued to work in experimental and developmental psychology at Gottingen 
until 1919 when he moved to the university of Rostok. He grew close to the 
Gestalt psychologists but was not a member of their group. He was forced 
to leave Germany in 1933, first for England, and then, in 1937, he took a 
position at the University of Stockholm, where he remained until his death 
in 1953. He had a major influence on the ecological theories of perception of 
James J. Gibson; see the obituary ofR. Arnheim, "David Katz, 1884-1953," 
American journal of Psychology, 66(4) (October 1953): 638-642; and Lester 
Krueger, "Tactual Perception in Historical Perspective: David Katz's World of 
Touch," in Tactual Perception: A Sourcebook, William Schiff, Emerson Foulke 
(eds.) (Cambridge: Cambridge University Press, 1982), 1-54. 

32. See James J. Gibson, lhe Eco logical Approach to Visual Perception (New 
York: Psychology Press Classic Edition, 2015), see especially 119-135. See 
also his lhe Perception of the Visual World (Boston: Houghton Mifflin, 1950). 
Influenced by William James and by Gestalt psychology, Gibson criticized 
then current psychology for focusing on the perceiving subject who was fixed 
in position and looking at things like a camera rather than discussing more 
normal perception that includes "ambulatory'' vision. In his Preface to lhe 
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Ecological Approach, on page 6, Gibson acknowledges the contribution of 
Katz and the Gestalt psychologist Kurt Kaffka. 

33. The pioneering contributions by David Katz and James J. Gibson to 
the science of voluntary manual exploration are acknowledged in Lynette A. 
Jones and Susan J. Lederman, Human Hand Function (New York: Oxford 
University Press, 2006); see, especially, p. 6. 

34. For a discussion of affordances and solicitations, see Komarine 
Romdenh-Romluc, "Agency and Embodied Cognition," Proceedings of the 

Aristotelian Society, 111 (1) 2011: 79-9 5 and Ko marine Romdenh-Romluc, 
"Habit and Attention," in lhe Phenomenology of Embodied Subjectivity, Dermot 
Moran and Rasmus Thybo Jensen (eds.), 3-19 (Dordrecht: Springer, 2014). 

35. Edmund Husserl, Gesammelte Werke. HusserlianaXVI. DingundRaum. 
Vorlesungen 1907, Ulrich Claesges (ed.) (The Hague: Martinus Nijhoff, 1973) 
Edmund Husserl, Husserl Collected Works Vll Thing and Space: Lectures of 
1907, Richard Rojcewicz (trans.) (Dordrecht: Kluwer, 1997). 

36. See H. Spiegelberg, Phenomenology in Psychology and Psychiatry: A 
Historicallntroduction (Evanston, IL: Northwestern University Press, 1972). 

37. A new edition of Ideas II that clearly distinguishes Husserl's texts and 
Edith Stein's editorial interventions will appear as Urschriften der Jdeen II und 
Jdeen III, Dirk Fonfara (ed.) (Dordrecht: Springer, 2017). 

38. Edmund Husserl, Gesammelte Werke. Husserliana Jv. Ideen Zur einer 
reinen Phanomenologie und phanomenologischen Philosophie. Zweitas Buch: 
Phanomenologische Untersuchngen sur Kontiution, Marly Biemel (ed.) (The 
Hague: Martinus Nijhoff, 1952), 145. Edmund Husserl, Ideas Pertaining 
to a Pure Phenomenology and to a Phenomenological Philosophy. Second Book: 
Studies in the Phenomenology of Constitution, Richard Rojcewicz and Andre 
Schuwer (trans.) (Dordrecht: Kluwer Academic Publishers, 1989), 152-153. 

39. Merleau-Ponty cites Husserl's phrase 'es wird Leib, es empfindet'in his 
essay "The Philosopher and His Shadow," in Maurice Merleau-Ponry, Signes, 
201-228 (Paris: Gallimard, 1960), 210, and222-223. MauriceMerleau-Ponty; 
Sigm, Richard C. McCleary (trans.), 159-181 (Evanston, IL: Northwestern 
University Press, 1964), 166. 

40. Husserl, Ideas II, 7, Huserliana IV, 5. 
41. Merleau-Ponry, Sigm, 166, 210. 

42. Edmund Husserl, Gesammelte Werke. Husserliana V Ideen zur einer 
reinen Phanomenologie und phanomenologischen Philosophie. Drittes Buch: Die 
Phanomenologie und die Fundamente der Wissenschaften, Mady Biemel (ed.) 
(The Hague: Martinus Nijhoff, 1952). Edmund Husserl, Husserl Collected 
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Works I Ideas Pertaining to a Pure Phenomenology and to a Phenomenological 

Philosophy. 1hird Book: Phenomenology and the Foundation of the Sciences, 

Ted E. Klein and WE. Pohl (trans.) (The Hague: Martinus Nijhoff, 1980). 

Hereafter "Ideas Ill' followed by page number of English translation and 

Husserliana volume and page number. The English translation of Signs page 

166 n.16 incorrectly attributes this citation to Ideas II rather than Ideas III. 

43. Husserl, Ideas III, 111; Husserliana V, 124. 
44. See Oliver Sacks, 1he Man Who Mistook His Wife for a Hat, and Other 

Clinical Tales (New York: Summit Books, 1985). 
45. See, inter alia, Francisco J. Varela, Evan Thompson, and Eleanor 

Rosch (eds.), 1he Embodied Mind (Cambridge, MA: MIT Press, 1999) and 

Evan Thompson, Mind in Life: Biology, Phenomenology, and the Sciences of 

Mind (Cambridge, MA: Harvard University Press, 2010). 
46. Norbert Elias, 1he Civilizing Process, Volume I: 1he History of Manners 

(Oxford: Blackwell, 1969) has been influential in this regard concerning the 

social construction of bodily functions over European history. See alsci Judith 

Butler, Gender Trouble: Feminism and the Subversion of Identity (New York: 

Routledge, 1990). 
47. " ... ein merkwurdigunvollkommen komtituiertes Ding," Husserl, Ideas 

JI, 167; Husserliana Iv; 159. The English translation inaccurately reads "a 

remarkably imperfectly constituted thing" rather than the more faithful "a 

remarkably incompletely constituted thing." See Elizabeth A. Behnke, "The 

'Remarkably Incompletely Constituted' Body in Light of a Methodological 

Understanding of Constitution: An Experiment in Phenomenological Practice 

(I)," in Phenomenology 20 I 0: Selected Essays from North America Part I, Michael 

Barber and Thomas Nenon (eds.), 19-70 (Bucharest: Zeta Books, 2010). 

48. Merleau-Ponty, 1he Visible and the Invisible, 209-210; 259. 

49. Jean-Paul Sartre, LEtre et le neant: Essai d'ontologie phenomenologique 

(Paris: Gallimard, 1943), 391. Jean-Paul Sartre, Being and Nothingness: An Essay 

on Phenomenological Ontology, Hazel E. Barnes (trans.) (London: Routledge, 

1995), 326. Hereafter English pagination preceding French pagination. 

50. Merleau-Ponty, Phenomenology of Perception, 73; 87. 
51. Edmund Husserl, Gesammelte Werke. Husserliana I. Cartesianische 

Meditationen undPariser Vortriige, 2nd ed., S. Strasser (ed.) (Dordrecht: Kluwer 

Academic Publishers, 1963), 128. Edmund Husserl, Cartesian Meditations: An 

Introduction to Phenomenology, Dorion Cairns (trans.) (The Hague: Martin us 

Nijhoff, 1960), 97. 
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52. See Dermot Moran, "Sartre on Embodiment, Touch, and the 'Double 

Sensation,'" Philosophy Today 54(35) (Supplement) 2010: 135-141, and 

Dermot Moran, "Revisiting Sartre's Ontology of Embodiment in Being and 

Nothingness," in Ontological Landscapes: Recent 1hought on Conceptual Interfaces 

between Science and Philosophy, Vesselin Petrov (ed.), 263-293 (Frankfurt: 
De Gruyter, 2011). 

53. Husserl, Ideas III; Husserliana V, 121. 

54. Max Scheler, Der Formalismus in der Ethik und die materiale Wertethik. 

Neuer Versuch der Grundlegung eines ethischen Personalismus, Maria Scheler (ed.) 

(Bern and Miinchen: Francke Verlag, 1954). Max Scheler Formalism in Ethics 

and Non-Formal Ethics ofVaiues. A New Attempt Toward a Foundation of An 

Ethical Persona/ism, Manfred S. Frings and Roger L. Fink (trans.) (Evanston, 

IL: Northwestern University Press, 1973), esp. p. 399. 

55. See Helmuth Plessner, Die Stufen des Organischen und der Mensch 

(Berlin: de Gruyter, 1975), and Robert Gugutzer, Leib, Korperundldentitiit. 

Eine phiinomenologisch-soziologische Untersuchung zur persona/en Identitiit 

(Wiesbaden: Westdeurscher Verlag, 2002). For a discussion of Plessner's influ

ence on Jurgen Habermas, see Thomas Hoppe (ed.), Korperlichkeit-Identitat: 

Begegnung in Leiblichkeit (Freiburg/Vien: Herder, 2008). 
56. See Edith Stein, On the Problem of Empathy, Walter Stein (trans.) 

(The Hague: Nijhoff, 1964). 
57. Sartre, Being and Nothingness, 351; 428. 

58. See Michel Henry, Incarnation: Une philosophie de la chair (Paris: 

Editions du Seuil, 2000) Michel Henry, Incarnation: A Philosophy of Flesh, 

Karl Hefty (trans.) (Evanston, IL: Northwestern University Press, 2015). See 

also the recent critical discussion by Claude Romano, "Apres la chair," Journal 

of French and Francophone Philosophy/Revue de la philosophie fram;aise et de 

languefranraise, 21(2) 2013: 1-29. 

59. Sartre, Being and Nothingness, 343; 410. 

60. Merleau-Ponty, Phenomenology of Perception, 203; 235. 

61. Husserl, Ideas II, 68-69; Husserliana Iv; 63--64. 

62. Husserl, Ideas II, 68; Husserliana Iv; 63. 

63. David Katz, who studied with Husserl in Gottingen, published early 

psychological explorations of touch that were heavily influenced by Husserl's 

phenomenology; see David Katz, Der Aujbau der Tastwelt, Zeitschrift for 

Psychologie und Physiologie der Sinnesorgane, Erganzungsband, 11 (Darmstadt: 

Wissenschaftliche Buchgesellschaft, 1969). David Katz, 1he World ofTouch, 
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Lester Kruger (trans.) (Hillsdale, NJ: Lawrence Erlbaum Publishers, 1989). 
Merleau-Ponty cites David Katz in his Phenomenology of Perception. 

64. Husserl, Ideas II, 153; Husserliana N, 145. 
65. See Husserl, Ideas II, 153; Husserliana, IV 146; Husserliana V, 8-10. 

66. Husserl, Ideas II, § 40. 
67. Husserl, Ideas II,§ 4l(b). 
68. Husserl, Ideas II,§ 18. 
69. See Joona Taipale, "Twofold Normality: Husserl and the Normative 

Relevance of Primordial Constitution," Husserl Studies, 28(1) 2012: 49-60. 
70. See Heidegger Being and Time. For a discussion of Heidegger on the 

body, see Kevin Aho, Heidegger's Neglect of the Body (Albany: State University 

of New York Press, 2009). See also C. Ciocan, "The Question of the Living 
Body in Heidegger's Analytic of Dasein," Research in Phenomenology, 38(1) 
2008: 72-89; andAkoijam Thoibisana, "Heidegger on the Notion ofDasein 

as Habited Body," Indo-Pacific Journal of Phenomenology, 8(2) 2008: 1-5. 
Dasein is embodied and this embodiment in part constitutes its fi.nitude, its 
being-roward-death, and its "ready-to-hand" (zuhanden).orientation to enti

ties encountered in its world. 
71. Ludwig Binswanger, Schizophrenie (Pfullingen, Germany: Neske, 

1957). See also Aaron L. Mishara, Paul H. Lysaker, and Michael A. 
Schwartz, "Self-disturbances in Schizophrenia: Hisrory, Phenomenology, 
and Relevant Findings from Research on Metacognition,'' Schizophrenia 

Bulletin, 40(3) 2014: 479-482. 
72. See Husserl Husserliana XII & XV along with Edmund Husserl, 

Gesammelte Werke. Husserliana XIV Zur Phanomenologie der Intersubjektivitat. 
Texte aus dem Nachlass Zweiter Teil 1921-1928, Iso Kern (ed.) (The Hague, 

Martinus Nijhoff, 1973). 
73. Paul Schilder, The Image and Appearance of the Human Body: 

Studies in the Constructive Energies of the Psyche. (New York: International 

Universities Press, 1950). 
74. See Shaun Gallagher and Johnathan Cole, "Body Image and Body 

Schema in a Deafferented Subject," journal of Mind and Behavior, 16( 4) 1995: 
369-389 and Shaun Gallagher, "Body Image and Body Schema: A Conceptual 

Clarification," The journal of Mind and Behavior, 7(4) 1986: 541-554. See 
Gallagher, How the Body Shapes the Mind. See also Frederique de Vignemont, 
"Body Schema and Body Image-Pros and Cons,'' Neuropsychologia, 48 

(2010): 669-680. 
75. Gallagher, How the Body Shapes the Mind, 24. 
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76. On the phenomenology of habit, see Dermot Moran, '"The Ego as 
Substrate ofHabirualities': Edmund Husserl's Phenomenology of the Habitual 

Self," Phenomenology and Mind, 6 (July 2014): 27-47; and Dermot Moran, 

"Edmund Husserl's Phenomenology of Habituality and Habitus," Journal of 
the British Society for Phenomenology, 42(1) (January 2011): 53-77. 

77. See Frederique de Vignemont, "Embodiment, Ownership and 
Disownership," Consciousness and Cognition (2010): 1-12. 

78. See Helena de Preester and Manos Tsakiris, "Body-Extension Versus 
Body-Incorporation: Is There a Need for a Body-Model?" Phenomenology 
and the Cognitive Sciences, 8(3) 2000: 307-319. 

79. See Helena de Preester, "Technology and the Body: the (Im) Possibilities 

of Re-embodiment," Foundations of Science, 16(2) 2011: 119-137. See also 
Don Ihde, "Postphenomenological Re-Embodiment," Foundations of Science, 
17(4) 2012: 373-377. 

80. Don Ihde, Bodies in Technologies (Minneapolis, MN: University of 
Minnesota Press, 2001), 137. 

81. See Margrit Shildrick, "Posthumanism and the Monstrous Body," 
Body and Society, 2(1) 1996: 1-15. 

82. Husserl: "Jedenfalls, Leiblichkeit ist Bedingung der Moglichkeit 

einer Passivitat im Subjekte, durch die sich eine intersubjektive Welt passiv 
konstituieren und sich aktiv beherrschen lassen kann'' (St. Margen 1921 
Leib-Ding-Einfohlung) in Husserl, Husserliana XIV, 73. 

83. Merleau-Ponty, The Visible and the Invisible, 135; 176. 

84. For a discussion of Merleau-Ponty's concept of the "thickness" of 
the flesh, see Dermot Moran, "'There is no Brute World, only an Elaborated 
World': Merleau-Ponty on the Intersubjective Constitution of the World," 
SouthAfticanjournal of Philosophy, 32(4) (December 2013): 355-371. 

85. Merleau-Ponty, The Visible and the Invisible, 130-155; 170-201. 
86. Merleau-Ponty, The Visible and the Invisible, 133; 173. 
87. Merleau-Ponty, The Visible and the Invisible, 134; 175. 
88. Husserl, Ideas II,§ 37, 158; HusserlianaN, 150. 

89. VS. Rarnachandran and E.M. Hubbard, "The Phenomenology of 
Synaesthesia," journal of Consciousness Studies, 10(8) 2003: 49-57; and Ophelia 

Deroy, "Synesthesia: An Experience of the Third Kind," in Consciousness 
Inside and Out: Phenomenology, Neuroscience and the Nature of Experience 
Richard Brown, (ed.), 395-407 (Dordrecht: Springer, 2014); and Berit 
Brogaard, "Varieties of Synesthetic Experience," in Consciousness Inside and 
Out: Phenomenology, Neuroscience and the Nature of Experience, Richard 
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Brown (ed.), 409-412 (Dordrecht: Springer, 2014). Synaesthesia is usually 

associated with sight and sound, but Merleau-Ponty believes all the senses 

display synaesthesia. 

90. See Maurice Merleau-Ponty; L'CEil et !'esprit, (Paris: Gallimard, 1964). 

Maurice Merleau-Ponty, "Eye and Mind," in The Primacy of Perception and 

Other Essays on Phenomenological Psychology, the Philosophy of Art, History and 

Politics Carleton Dallery (trans.), James M. Edie (ed.), 159-190 (Evanston, 

IL: Northwestern University Press, 1964). Hereafter followed by pagination 

of English translation and then French edition. 

91. In "Eye and Mind" Merleau-Ponty illustrates this claim with a quo

tation from the French painter Andre Marchand (who in turn is citing Paul 

Klee)-"sometimes rather than feeling that I look at the forest, I feel I am being 

looked at by the forest"; see "Eye and Mind," 167; 23. Merleau-Ponty is here 

drawing on Marchand's interview with Georges Charbonnier in Charbonnier's 

Le Monologue du peintre, 2 vols. (Paris, 1959) that had only recently appeared. 

92. Merleau-Ponty, The Visible and the Invisible, 139; 181. 

93. Merleau-Ponty uses two terms: "le chiasme" (Visible and the Invisible, 

130; 171) and "le chiasma" (Visible and the Invisible 214; 264). Both derive 

from the Greek xtacrµ6c; ("criss-crossing"). "Chiasm" has a double meaning. It 
can refer to the rhetorical figure of speech (in English termed "chiasmus") in 

which elements are repeated in a reversed pattern, e.g., Cicero's "one should 

eat to live and not live to eat," and also to an anatomical feature whereby the 

nerves in the eye cross over to the opposite side of the brain. Merleau-Ponty 

never invokes the rhetorical figure as such, and it is often assumed he is 

employing the term in its anatomical sense; see the editors' Introduction 

to "The Value of Flesh: Merleau-Ponty's Philosophy and the Modernism/ 

Postmodernism Debate," in Chiasms: Merleau-Ponty's Notion of Flesh, Fred 
Evans and Leonard Lawlor (eds.), 1-20 (Albany: State University of New 

York Press, 2000), esp. 17-18 n.2. 

94. See also David Brubaker, "Merleau-Po.nty's Three Intertwinings," 

The journal of Value Inquiry 34 (2000): 89-101, and Leonard Lawlor, 

"Verftechtung. The Triple Significance of Merleau-Ponty's Course Notes on 

Husserl's "The Origin of Geometry,"' in Husserl at the Limits of Phenomenology, 

Len Lawlor and Bettina Bergo (eds.), ix-xxxvii (Evanston, IL: Northwestern 

University Press, 2002). 
95. See Merleau-Ponty, "Eye and Mind," 163; 16. 
96. Merleau-Ponty, "Eye and Mind," 169; 25. 
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97. Merleau-Ponty, "Eye and Mind," 168; 24. See also Beata Stawarska, 
"Mutual Gaze and Social Cognition," Phenomenology and the Cognitive 
Sciences, 5 (2006): 17-30. 

98. " ... toute chair, meme celle du monde, rayonne hors d'elle-meme," 

Merleau-Ponty, "Eye and Mind," 186; 55. 

99. Merleau-Ponty, The Visible and the Invisible, 133; 173. 
100. Merleau-Ponty, The Visible and the Invisible, 193; 243. 

101. See Gaston Bachelard, The Poetics of Reverie, Daniel Russell (trans.) 
(Boston: Beacon Press, 1971). 

102. Sartre, Being and Nothingness, 347; 414. 

103. SeeAntti Revonsuo, "The Reinterpretation of Dreams: An Evolutionary 
Hypothesis of the Function of Dreaming," Behavioral and Brain Sciences, 23 
(2000): 793-1121 and F. Snyder, "The Phenomenology of Dreaming," in 
The Psychodynamic Implications of the Physiological Studies on Dreams, Leo 
Madow and Laurence H. Snow (eds.), 124-151 (Springfield, IL: Charles 
C. Thomas, 1970). 

104. Aidan P Moran, Sport and Exercise Psychology: A Critical Introduction, 
2nd edition (London: Routledge, 2012). 

105. Gail Weiss, Body Images: Embodiment as Intercorporeality (New York: 
Routledge, 1999), 5. 

106. Vasudevi Reddy, How Infants Know Minds (Cambridge, MA: Harvard 
University Press, 2008). 

107. See, for instance, the special issue on "The Intersubjective Newborn," 

in the journal Infant and Child Development, 20(1) (Jan./Feb. 2011), espe
cially the article by Colwyn Trevarthen, "What Is It Like To Be a Person Who 
Knows Nothing? Defining the Active Imersubjective Mind of a Newborn 
Human Being," l 19-i35; and Emese Nagy, "The Newborn Infant: A Missing 
Stage in Developmental Psychology;" 3-19. See also Colwyn Trevarthen 
and Kenneth J. Aitken, "Infant Intersubjectivity: Research, Theory, and 
Clinical Applications," journal of Child Psychology and Psychiatry, 42(1) 
(Jan. 2001): 3-48. 

108. See Colwyn Trevarthen and Vasudevi Reddy, "Consciousness in 
Infants," inA Companion to Consciousness M. Velman and S. Schneider, (eds.), 

41-57 (Oxford: Blackwell, 2007); and Colwyn Trevarthen, "First Things First: 

Infants Make Good Use of the Sympathetic Rhythm ofimitation, without 
Reason or Language," Journal of Child Psychotherapy, 31(1) 2006: 91-113. 

109. See Teresa Brennan, The Interpretation of the Flesh: Freud and Femininity 

(New York: Routledge, 1992) and E. Zakin, "Psychoanalytic Feminism," 
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The Stanford Encyclopedia of Philosophy (Summer 2011 Edition), Edward N. 
Zalta (ed.), accessed at http://plato.stanford.edu/archives/sum2011/entries/ 

feminism-psychoanalysis 
110. See RonaldS. Valle and Steen Halling (eds.), ExistentialPhenomenologfral 

Perspectives in Psychology: Exploring the Breadth of Human Experience (New York: 
Plenum, 1989) and Amedeo Giorgi (ed.), Phenomenology and Psychological 
Research (Pittsburgh, PA: Duquesne University Press, 1985). See also Linda 
Finlay, "The Body's Disclosure in Phenomenological Research," Qualitative 

Research in Psychology, 3 (2006): 19-30. 
111. Sartre, Being and Nothingness, 390; 459-460. 

112. Husserl, Husserliana XIV, 110. 
113. See Rebecca Cassidy, "Zoosex and Other Relationships with Animals," 

in Transgressive Sex: Subversion and Control in Erotic Encounters, Hastings 
Donnan and Fiona Magowan (eds.), 91-112 (Oxford: Berghahn, 2009). 

114. See Margrit Shildrick, "This Body Which is Not One: Reflections 
on Conjoined Twins,'' in Body Modification, Mike Featherstone (ed.), 
77-93 (London: Sage, 2000) and the BBC TV series "Abby and Brittany: 

Joined for Life." 
115. See Gail Weiss, "Intertwined Identities," in The Body Within: Art, 

Medicine and Visualization, Renee van de Vall and Robert Zwijnenberg 

(eds.), 173-185 (Leiden: Brill, 2009). Weiss discusses the problematic dis
tinction between conjoined and parasitic twins. For a more general critique 
(in part inspired by Merleau-Ponty, as well as Nietzsche) of the assumptions 
behind corrective normalizing surgery, see Ellen K. Feder, Making Sense of 
Intersex: ChangingEthical Perspectives in Bio-Medicine (Bloomington: Indiana 

University Press, 2014). 
116. Merleau-Ponty, The Visible and the Invisible, 172, 224. 
117. Merleau-Ponty, The Visible and the Invisible, l 72, 224. 
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