Commentary on
Husserl’s Ideas |

Edited by
Andrea Staiti

DE GRUYTER



ISBN 978-3-11-042628-1
e-I1SBN (PDF) 978-3-11-042909-1
¢-ISBN (EPUB) 978-3-11-042912-1

Library of Congress Cataloging-in-Publication Data
A CIP catalog record for this book has been applied for at the Library of Congress.

Bibliographic information published by the Deutsche Nationalbibliothek
The Deutsche Nationalbibliothek lists this publication in the Deutsche Nationalbibliografie;
detailed bibliographic data are available on the Internet at http://dnb.dnb.de.

© 2015 Walter de Gruyter GmbH, Berlin/Boston
Typesetting: Konrad Triltsch, Print und digitale Medien GmbH, Ochsenfurt
Printing and binding: CPl books GmbH, Leck
© Printed on acid-free paper

Printed in Germany

. MIX

Papier aus verantwor-
15 SC tungsvollen Quellen
ey FSC® C083411
www.degruyter.com sl

Table of Contents

Essential bibliograpy-Husserl’s Ideen | — Vil

Andrea Staiti
Introduction — 1

John }. Drummond
“Who’d ’a thunk it?”
Celebrating the centennial of Husserl’s Ideas | — 13

Claudio Majolino
Individuum and region of being: On the unifying principle of Husserl’s
“headless” ontology

Section |, chapter 1, Fact and essence — 33

Robert Hanna
Transcendental normativity and the avatars of psychologism
Section |, chapter 2, Naturalistic misconceptions ——— 51

Andrea Staiti

The melody unheard: Husserl on the natural attitude and its discontinuation
Section ll, chapter 1, The thesis of the natural attitude and its
suspension — 69

Hanne Jacobs
From psychology to pure phenomenology
Section Il, chapter 2, Consciousness and natural actuality — 95

Burt C. Hopkins
Phenomenologically pure, transcendental, and absolute consciousness
Section 1I, chapter 3, The region of pure consciousness — 119

Sebastian Luft

Laying bare the phenomenal field: The reductions as ways to pure
consciousness

Section I, chapter 4, The phenomenological reductions —— 133



VI ~— Table of Contents

James Dodd
Clarity, fiction, and description
Section I, chapter 1, Methodological pre-considerations — 159

Dan Zahavi
Phenomenology of reflection
Section llI, chapter 2, Universal structures of pure consciousness — 177

Dermot Moran
Noetic moments, noematic correlates, and the stratified whole that is the
Erlebnis

Section lll, chapter 3, Noesis and noema — 195

Nicolas de Warren

Concepts without pedigree: The noema and neutrality modification
Section Ill, chapter 4, On the problems of noetic-noematic
structures — 225

John }J. Drummond

The Doctrine of the noema and the theory of reason
Section 1V, chapter 1, The noematic sense and the relation to the
object — 257

Daniel O. Dahlstrom

Reason and experience: The project of a phenomenology of reason
Section IV, chapter 2, Phenomenology of reason —— 273

Sonja Rinofner-Kreidl

Husserl’s analogical and teleological conception of reason
Section 1V, chapter 3, Levels of universality of the problems of a theory of
reason — 287

Appendix

Ben Martin
A Map of the noesis-noema correlation — 329

Authors — 337

Index —— 339

Essential bibliograpy—Husserl’s Ideen |

German editions of /deen

Husserl, Edmund (1913): ,,|deen zu einer reinen Phdanomenologie und phinomenologischen
Philosophie®. In: Jahrbuch fiir Philosophie und phinomenologische Forschung |,
pp. 1-323.

Husserl, Edmund (1950): ,ldeen zu einer reinen Phanomenologie und phanomenologischen
Philosophie. Erstes Buch: Allgemeine Einfithrung in die reine Phanomenologie®. In:
Husserliana. Vol. lil. The Hague: Nijhoff.

Husserl, Edumund (1976): ,ldeen zu einer reinen Phanomenologie und phanomenologischen
Philosophie. Erstes Buch: Allgemeine Einfilhrung in die reine Phdanomenologie®. In:
Husserliana. Vol. llI/1. The Hague: Nijhoff.

English translations of Ideen

Husserl, Edmund (1931): /deas. General Introduction to Pure Phenomenology. Translated by W.
R. Boyce Gibson. London: Allen and Unwin.

Husserl, Edmund (1983): ,,ldeas Pertaining to a Pure Phenomenology and to a
Phenomenological Philosophy. First Book: General Introduction to Pure Phenomenology*“.
Translated by F. Kersten. In: Collected Works. Vol. Il. The Hague: Nijhoff.

Husserl, Edmund (2014): Ideas for a Pure Phenomenology and Phenomenological Philosophy.
Translated by D. Dahlstrom. Indianapolis: Hackett.

Translations of /deen in other modern languages

(Chinese) Husserl, Edmund (1996): 4Bl 22310 © SRR SFNARFEFOWE(EVE).
Beijing: pH&EIE.

(French) Husserl, Edmund (1985): Idées directrices pour une phénoménologie pure et une
philosophie phénoménologigue. Paris: Gallimard.

(Italian) Husserl, Edmund (1965): Idee per una fenomenologia pura e una filosofia
fenomenologica. Libro primo: Introduzione generale alla fenomenologia pura. Torino:
Einaudi.

(Polish) Husserl, Edmund (1975): Idee czystej fenomenologii i fenomenologicznej filozofii. Tom
1. Warsaw: Wydawnictwo Naukowe PWN.

(Portuguese) Husserl, Edmund (2006): Idéias para uma fenomenologia e para uma filosofia
fenomenolégica: Introducdo general a fenomenologia pura. Aparecida, SP: Ideias &
Letras.

(Romanian) Husserl, Edmund (2011): idei privitoare la o fenomenologie purd si la o filozofie
fenomenologicd. Cartea intdi: Introducere generald Tn fenomenologia purd. Bucharest:
Humanitas.



Dermot Moran
Noetic moments, noematic correlates, and
the stratified whole that is the Erlebnis

Section llI, chapter 3, Noesis and noema

We shall continue to look around further in

the sphere of consciousness and attempt to
become familiar with the noetic-noematic
structures in the chief modes of consciousness.
In the actual demonstration we shall assure
ourselves at the same time, step-by-step, of the
thoroughgoing trenchancy of the fundamental
correlation between noesis and noema [der
durchgiingigen Geltung der fundamentalen
Korrelation zwischen Noesis und Noema].

- Ideen 181/211

In the sphere of essence there are no
contingencies [gibt es keine Zufiille]; everything
is linked by eidetic connections
[Wesensbeziehungen], thus, in particular, noesis
and noema.

- Ideen 186/216

The chapter on “Noesis and Noema” (Ideen §§ 87—96), Chapter Three of Section
Three of Ideas, a Section that has the overall title “On the Method and Problems
of Pure Phenomenology,” lies at the center of the entire book. This third chapter
aims to illustrate the phenomenological method applied to the close analysis of
intentional experience. Here Husserl identifies various eidetic (essential) laws
and conceptual distinctions that can be discovered by phenomenological analy-
sis, in particular giving a first account of noesis and noema, but also discussing
the intentional nature of judgments and even makes some remarks concerning
the phenomenology of attention. It is in this chapter also that Husserl speaks
for the first time of a “correlation” (Korrelation § 90) between noesis and
noema. The concept of this essential correlation is initially introduced only ten-
tatively (§ 91), as something whose complete validity still needs to be ascer-
tained. Furthermore, although he focuses primarily on the analysis of perception
and imagination (fantasy), he moves on to the noesis-noema structure in judg-
ment and willing, extending his analysis to the “widest spheres of intentionality”

& 91).
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Husserl is emphatic in this chapter that his phenomenological investigations
are merely initial explorations (see § 96), “purely introductory meditations” (em-
porleitende Meditationen, Ideen 192/223). Ideas stands at the “portal to phenom-
enology” (Eingangstor, Ideen 161/187—88; “entry portal”, Eingangspforte, Ideen
52/61). As he frequently proclaims:

Here, in the context of our meditations that merely lead up to phenomenology, the task can-
not be to expound its components systematically (Ideen 192/223)

There is, furthermore no ideal route—no “royal road” (Kénigsweg, Ideen 193/223)~
into phenomenology. Each set of problems has to be tackled in its own way. ”l.“he
current exploration is provisional; Husserl likens himself to an explorer mapping
out a new territory (§ 96). A systematic exposition is a long way off and Husserl is
not even sure what will remain of his current claims which are tentative at best.
It is important then to see this chapter as an initial, exploratory effort to tackle
the noematic-noetic structure of intentionality.

Husserl is also empathic that it is decisive to give a faithful description of
everything that is given and to exclude “all interpretations that tra'nscend the
given” (§ 92). In particular, he is worried that our very use of certain words to
name things, e.g. the “psychical” (das Psychische) already misleads. Even th'e
term “phenomenology” is now familiar as a term whereas the “matter” (die
Sache) it intends to pick out is not understood. Husser] will seek to introduce
a new language. All the old terms “sense”, “meaning”, “intention” are loade.d
with ambiguities such that one must be very distrustful of ordinary and even sci-
entific language:

Yet transferences among them have encumbered all these words with so many equivoca-
tions—and not least with the sort that stem from gliding over into these correlative layers,
which science is supposed to keep rigorously and systemically separate—that the greatest
precaution is in order in relation to them. {Ideen 191/222)

Words can mask or distort the phenomenological findings. Yet he seems not to
want to abandon language altogether but rather to develop wider senses that
are phenomenologically vindicated through evidential seeing:

Our new terms and the accompanying analyses of examples certainly serve us better for the
generalities we are considering. (Ideen 191/222)

Husser! then is not proposing an unambiguous ideal language such as devel-
oped in the Vienna Circle by Rudolf Carnap and others, rather he wants as far
as possible to have terms that can be clarified intuitively although the manner
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of this intuitive evidence is also a matter of dispute. Husserl struggles both to in-
vent new terms and to fix the meanings of others. He is not very successful and
some of his attempts, e.g. “hyletic data”, “matter”, “hyle”, “content”, and the
wonderful technical term “stuff” (Stoff), have led to only greater confusion
and disagreement among his readers. In this chapter, the term “noema” is
given an initial outline.

The central focus is on the key phenomenological concept that Husser] took
over from Brentano, namely intentionality: the fundamental fact that all con-
scious experiences, e. g. perceptions, thoughts and feelings, are about something
or directed towards something. Husserl begins by saying that everyone under-
stands in general terms what is meant by the expression “consciousness of
something” (Bewusstsein von Etwas) but elucidating its phenomenological char-
acter is a greaf challenge. He also complains that the phenomenological ap-
proach, with its peculiar internal or immanent mode of approaching conscious
experiences, has not yet been properly understood. Therefore, in this chapter,
Husserl proposes to elucidate intentionality in a radically new way, couched
in the new language of noesis and noema (the term “noema” receives its first
published airing in this chapter), thereby offering a major advance over his ear-
lier treatment of the topic in the Logical Investigations (1900/1901), especially the
Fifth Investigation. In the last paragraph of the chapter, Ideas § 96, Husserl says
that he wants to work out “in general the difference between noesis (i.e., the
concretely complete intentional experience, designated with the emphasis on
its noetic components) and noema because apprehending and mastering this dif-
ference are of the greatest import for phenomenology” (Ideen 192/222).

In this chapter also, Husserl continues to document the a priori essential,
structural features of conscious experiences (Erlebnisse), as understood from
within the phenomenological perspective, i.e., from within the epoché, and ex-
cluding all knowledge drawn from psychology, logic or ontology. According to
Husserl, the epoché or what he also, in the Introduction to Ideas, calls the “meth-
od of phenomenological reductions” allows access to experiences in their pure
form, “in phenomenological purity” (in phdnomenologischer Reinheit, Ideen
187/217).* The reduced experience is still a concrete entity that includes or em-
bodies a noetic act (all acts are or embody noeses) that has its own noetic con-
tent to which there corresponds what Husserl calls “noematic content” or, in
short, the “noema” (noematischen Gehalt ... Noema, Ideen 174/203). Husserl as-

1 I agree with Sebastian Luft in his contribution that Husserl does not firmly distinguish be-
tween the epoché and the phenomenological reduction in the text of Ideas. His main concern is
to bracket or suspend the “general thesis” that pervades experience in the natural attitude.
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sumes we can move further through an eidetic reduction to consider the experi-
ence in its generality. In this chapter Husserl employs the phenomenological ep-
oché and the concept of “bracketing” or “parenthesis” (Einklammerung, Ideen
§ 88, § 94). Thus Husser] writes:

Not to be overlooked thereby is the phenomenological reduction [die phc’inomenologis?he
Reduktion] that requires us ‘to bracket’ [‘einzuklammern’] [the actual process of] making
the judgment, insofar we want to obtain just the pure noema of the experience of judgment.
(Ideen 187/217)

It is clear, then, that the chapter is explicitly written from within the phenomeno-
logical perspective. Husserl here distinguishes the “phenomenological attitude™
from both the “natural attitude” and the “psychological attitude” (an equally
valid attitude that picks out the noema in its own way). In the phenomenological
attitude there is, as he says repeatedly, an “exclusion” or “switching off” (Auss-
schaltung) in operation and the application of “brackets” (Klammer, Ideen § 8?).
This switching off should be understood in the manner in which an electrician
will first power-off a device and unplug it before investigating it further. &
must be disabled. Bracketing, on the other hand, is a metaphor drawn from
mathematics. One can carry what is in brackets from one operation to another
without altering its internal structure. This bracketing is explicitly an exclus..ion
of “actuality” (Wirklichkeit, Ideen § 30), of what he calls “this thetic af:tuahty”
(Ideen 176/204), an exclusion of the “thing in nature” (§ 89), of the “entire phys-
ical and psychic world” (§ 88). We shall discuss further below the “general the-
sis” that is being excluded.

The investigation is this chapter, then, takes place in an explicitly transcen-
dental register, with Husserl referring at the outset to the “uniqueness of the
transcendental attitude” (§ 87). This means that Husserl wants to consider expe-
riences in their mode of givenness (Gegebenheitsweise, i.e. the manner they are
displayed to the experiencing subject) purified of everything “transcendent”, as
he puts. In fact, the transcendental nature of phenomenology had already been
made explicit in Ideas at the end of the preceding § 86, where he says that the
purely eidetic attitude proceeding in immanence with all transcendences exclud-
ed deserves the name “transcendental phenomenology” (Ideen 170 - 171/198).
The opening section § 87 of Chapter Three offers an excursus on the diffic‘ulties
of securing the “phenomenological attitude” (die pha'nomenologisc‘he Einstel-
lung), which is here identified with “the transcendental attitude” (c.ize Uam
dentale Einstellung, Ideen 172/200). The chapter begins with a discussion of
“the most difficult of problems”, whose sense (Sinn) is hidden, and how difficult
it is to approach experiences from the right phenomenological attitude in order
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to yield an “eidetic finding”. Many of Husser!’s earlier students at Gottingen, who
had considered phenomenology to be a form of realism, were deeply dismayed
by Husserl's apparent embrace of transcendental idealism in Ideas. But Husserl
in fact had been using the language of transcendental philosophy in his lectures
from 1907, although it appears for the first time in print in Ideas (1913) and will
be thenceforth a permanent stance of the mature Husserl.

Husserl begins by invoking “what is distinctive about intentional experience
in terms of its generality” (Die Eigentiimlichkeit des intentionalen Erlebnisses,
Ideen 172/200). But he is impatient with simply invoking intentionality as if
the mere reference to the idea of relatedness to an object gave any special insight
into consciousness. He acknowledges that intentionality has been discussed in
philosophy since the Middle Ages but genuine advances have not been made.
The scholastic distinction between “immanent” or “intentional” object and the
“actual” object, for instance, Husser] maintains, does pick out something essen-
tial, but this needs to be phenomenologically clarified (§ 90). Husserl, therefore,
proposes a fresh start, promising exacting and painstaking new investigations.

As mentioned above, this chapter marks Husserl’s first use of the term
“noema” (German: Noema)-plural “noemata”—in print in his published work, al-
though the term did appear briefly earlier in his 1906/7 lectures, Introduction to
Logic and Theory of Knowledge (see Husserl 2008, p. 126 n. 2) and his more ex-
tensive 1908 lectures on Theory of Meaning (Vorlesungen iiber Bedeutungslehre)
where he speaks of the “meant as such” (Husserl 1987, p. 217). The term
‘noema’ is taken from the Greek and means ‘that which is thought’. Husserl
uses it very broadly to mean whatever is the object of a conscious act (this
could be a perceptual thing or quality or even a state-of-affairs, e.g. that it is rain-
ing now) in so far as it is apprehended as correlated with that act (see Bernet
1990). The Greek term ‘noesis’ means ‘the act of thinking’ and again Husserl
uses it very broadly (he often speaks of “noetics” as the theoretical exploration
of cognitive acts) to include not just acts of judgment and cognition but all con-
scious acts including perceivings, rememberings, and so on. In this chapter of
Ideas he explains that noesis is to be understood as “the concretely complete in-
fentional experience, designated with the emphasis on its noetic components”
tIdeen 192/222). The noesis, then, is the lived experience (Erlebnis) taken as a
whole but understood in terms of its “noetic” nature, e.g. it is taken as a perceiv-
ing, a remembering, a hoping, a doubting, and so on. In Ideas § 92, Husser! will
speak, for instance, of a “noesis of perception” or a “noesis of remembering” and
of what happens in the transition from one state to the other. Elsewhere in Ideas
{88 33, 34) Husserl will use the Cartesian term cogitatio (Latin, “a thought”) as
sguivalent.










































